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Khuddaka Péatha, or “ Lesser Readings,” is one of the books
of the Buddhist Scriptures. It is the first of the fifteen
divisions of Khuddaka Nikiya, and immediately precedes
Dhammapada. The text which I have adopted is that of a
manuscript written and collated for me by a Singhalese priest
of great learning. I have compared with it the Burmese
manuscript belonging to the collection presented by Sir A.
Phayre to the India Office Library. This, however, I found
to contain numerous clerical and other errors, and it failed
to supply me with a single corrected reading. '

Khuddaka Pétha possesses a high authority in Ceylon. It
is quoted in the Commentaries of Buddhaghosa, many of the
examples in Sandhi Kappa and other grammatical works are
drawn from it, and seven of its nine chapters are included in
the course of homilies read at the Buddhist ceremony of Pirit.
Three of the sdtras, viz.,, Mangala Sutta, Ratana Sutta, and
Metta Sutta recur in Sutta Niphta, the fifth division of
Khuddaka Nikéya, and Paramattha Jotik4, Buddhaghosa's
commentary on Sutta Nipéta, is also looked upon as the com-
mentary of Khuddaka Péatha.

Khuddaka PAtha takes its name from its first four texts,
which are very brief, and are termed Péthas in contradistine-
tion to the Sitras, or sermons, which follow. The four Péthas,
and the Mangala, Ratana and Metta Sitras, are translated by
Gogerly in his version of Pirit in the “Ceylon Friend”
(June, July, and August, 1839).
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310 KHUDDAKA PATHA, A PALI TEXT.

NAMO TASSA BHAGAVATO ARAHATO SAMMA SAMBUDDHASSA.
L

Buddham saranam gacchémi

Dbammam saranam gacchémi

Sangham saranam gacchimi

Datiyam pi buddham sarapam gacchémi

Dutiyam pl dhammam saranam gacchémi

Dutiyam pl sangham saranam gaoch&mi

Tatiyam p1 buddham sarapam gacchémi

Tatiyam px dhammam saranam gacchimi

Tatiyam pi eaigham saranam gacchémi
- Saranattayam.

Phnétiphts veramandi sikkhépadam
Adinnédéné veramani sikkhépadam
Abrahmacariy4 veramanf sikkh&épadam
Musévédé veramanf sikkhépadam

PRAISE BE TO THE BLESSED ONE, THE HOLY ONE, THE AUTHOR
OF ALL TRUTH.
1.
The Three Refuges.
I put my trust in Buddha,
I put my trust in the Law,
I put my trust in the Church.
Again I put my trust in Buddha,
Again I put my trust in the Law,
Again I put my trust in the Church.
Once more I put my trust in Buddha,
Once more I put my trust in the Law,
Once more I put my trust in the Church.
2.
The Ten Laws of the Priesthood.
1. To abstain from destroying life.
2. To abstain from theft.
8. To abstain from impurity.
4. To abstain from lying.
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Suré-meraya-majja-pamédatthéné veraman: sikkhépadam
Vikélabhojané veraman{ sikkhépadam
Nacca-gita-védita-visGkadassané veramani sikkh
MA4l4-gandha-vilepana-dhérana- qusna-vibh(mm"
veramani sikkhipadam
Uccésayana-mahésayané veraman{ sikkhédpadam
Jétaripa-rajata-patiggahand veramant sikkhipademp
Dasasikkbépadam
Atthi imasmim kéye kes& lom4 nakh4 danté taco mamsam
nahéru atthf atthimifijé vakkam hadayam yakanam kilomakam
pihakam papphésam antam antagunam udariyam karisam
pittam semham pubbo lohitam sedo medo assu vasi khelo
singhénik4 lasik4 muttam matthake matthalungam
Dvattimsakéram
IvV.
Eka’ nfma kim. Sabbe satté shératthitiké
Dve néma kim. Némaii ca ripaii ca
Tini néma kim. Tisso vedané

6. To abstain from wine, spirits, and strong d.rmk, which
tempt men to sin.

6. To abetain from eating at forbidden times.

7. To abstain from dancing, singing, music, and stage-plays.

8. To abstain from adorning and beautifying the person by
the use of garlands, perfumes, and unguents.

9. To abstain from using a high or a large bed.

10. To abstain from receiving gold and silver.

3.
The Thirty-two Constitwent Parts of the Body.
[See Note.]
4,
The Notice's Questions.
‘What is the one principle of Life? Ans. Food is the sus-
tenance of all animals.

‘What are the Two? Ans, Essence and Form.
‘What are the Three ? Ans. The three Sensations.
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Cattari ndma kim. Cattéri ariyasaccéni
Pafica ndma kim. Pafic’ upsddanakkhandhé
Cha néma kim. Cha ajjhattikéni Ayatanéni
Satta ndma kim. Satta bojjhangé
Attha ndma kim. Ariyo atthangiko maggo
Nava nfma kim. Nava sattévéss
Dasa néma kim. Dasah’ angehi samannfigato arahé
ti vuccati. Kumérapafiham
V.

1. Evam mesutam, Ekam samayam Bhagava Sévatthiyam
viharati Jetavane Anathapindikassa 4r&me. Atha kho aiifia-
taré devaté abhikkantéya rattiyd abhikkantavanné kevala-
kappam Jetavanam obhésetvé yena Bhagavé ten’ upasankami

upasankamitvd Bhagavantam abhividetvé ekamantam atthési.
Ekamantam thitd kho sé devaté Bhagavantam géthéya ajjha-
bhasi.

‘What are the Four ? Ans. The four great truths of Buddhism.

What are the Five? Ans. The five Elements of Being.

‘What are the Six? Ans. The six organs of Sense.

‘What are the Seven P Ans. The seven branches of Knowledge.

‘What are the Eight? Ans. The glorious eight-fold path of
Nirvéna.

‘What are the Nine? Ans. The nine abodes of reasoning
beings.

What are the Ten? Ans. He is called a saint who is
endowed with the ten forms of holiness.

5.
THE SOURCES OF HAPPINESS.

Thus I have heard. On a certain day dwelt Buddha at
Crévasti, at the Jetavana monastery, in the garden of Ana-
thapindaka. And when the night was far advanced a certain
radiant celestial being, illuminating the whole of Jetavana,
approached the Blessed One, and saluted him and stood aside.
And standing aside addressed him with this verse,—
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2. Bahi devé manussé ca mangaléni acintayum
Akankhaméné sotthdnam. Brihi mangalam uttamam
3. Asevané ca balénam panditénafi ca sevané
Pijé ca pljaniydnam etam mangalam uttamam
4. Patirdpadesavéso ca pubbe ca katapufifiatd
Attasammépanidhi ca etam mangalam uttamam
5. Béhusaccail ca sippaii ca vinayo ca susikkhito
Subhésité ca yé véch etam mangalam uttamam
6. Matapitu-upatthinam puttadirassa sangaho
Anékulé ca kammanté etam mangalam uttamam
7. Dénaii ca dhammacariyé ca nétakénafi ca sangaho
Anavajjéni kamméni etam mangalam uttamam
8. Arati virati pApé majjapéné ca safifiamo
- Appamédo ca dhammesu etam mangalam uttamam
9. Géravo ca nivéto ca santutthi ca katafifiuts
Kélena dhammasavanam etam mangalam uttamam
10. Khanti ca sovacassaté samanénafi ca dassanam
Kélena dhammasikacché etam mangalam uttamam

Many gods and men, yearning after good, have held divers
things to be blessings ; say thou, what is the greatest blessing.

Buddha : To serve wise men and not serve fools, to give
honour to whom honour is due, this is the greatest blessing.

To dwell in a pleasant land, to have done good deeds in a
former existence, to have a soul filled with right desires, this
is the greatest blessing.

Much knowledge and much science, the discipline of a well
trained mind, and a word well spoken, this is the greatest
blessing.

To succour father and mother, to cherish wife and child,
to follow a peaceful calling, this is the greatest blessing.

To give alms, to live religiously, to give help to relatives,
to do blameless deeds, this is the greatest blessing,

To cease and abstain from sin, to eschew strong drink, to
be diligent in good deeds, this is the greatest blessing.

Reverence and lowliness, contentment and gratitude, to
receive religious teaching at due seasons, this is the greatest
blessing.

To be long-suffering and meek, to associate with the priests
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11. Tapo ca brahmacariyé ca ariyasacchna’ dassanam
Nibbénasaochikiriys ca etam mangalam uttamam
12. Phutthassa lokadhammehi cittam yassa na kampati
Asokup virajam khemem etam mangalam uttamam
13. Etédiséni katvAna sabbattha-m-aparéjité
Sabbattha sotthim gacchanti tam tesam maingalam uttamam
VI

1. Yénidha bhéténi samégaténi
Bhumméni v4 yéni va antalikkhe
Sabb’ evabhité sumané bhavantu
Atho pi sakkacca’ sunantu bhasitam
2. Tasm4 hi bhité nisdémetha sabbe
Mettam karotha manusiyé pajiya
Divé ca ratto ca haranti ye balim
Tasm4 hi ne rakkhatha appamatté

of Buddhs, to hold religious discourse at due seasons, this is
the greatest blessing.

Temperance and chastity, discernment of the four great
truths, the prospect of Nirvéna, this is the greatest
blessing.

The soul of one unshaken by the changes of this life, a soul
inaccessible to sorrow, passionless, secure, this is the greatest
blessing.

They that do these things are invincible on every side, on
every side they walk in safety, yea, theirs is the greatest
blessing.

6.
THE THREE JEWELS.

All spirits here assembled, those of earth and those of air,
let all such be joyful, let them listen attentively to my words.

Therefore hear me, O ye spirits, be friendly to the race of
men, for day and night they bring you their offerings, there-
fore keep diligent watch over them.
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8. Yam Kkifici vittam idha v4 huram v4
Saggesu vé yam ratanam panitam
Na no samam atthi tathigatena
Idam pi buddhe ratanam panftam
Etena saccena suvatthi hota
4. Khayam virégam amatam panitam
Yad ajjhagh sakyamuni saméhito
Na tena dhammena sam’ atthi kifici
Idam pi dhamme ratanam panftam
Etena saccena suvatthi hotu
5. Yam buddhasettho parivannayi sucim
Samédhim Anantarikafi fiam dhu
Samédhiné tena samo na vijjati
Idam pi dhamme ratanam panftam
Etena sacoena suvatthi hotu
6. Ye puggals attha satam pasatthé
Cattéri eténi yughni honti
Te dakkhineyy4 sugatassa sivaka
Etesu dinnéni mahapphaléni
Idam pi saiighe ratanam panitam
Etena saccena suvatthi hotu

‘Whatsoever treasure there be here or in other worlds,
whatsoever glorious jewel in the heavens, there is none like
Buddha ;—Buddha is this glorious jewel. May this truth
bring prosperity.

Did the tranquil sage of the race of Sakya attain to the
knowledge of Nirvana,—Nirvéna sin-destroying, passionless,
immortal, transcendent? There is nought like this doctrine ;—
the Law is this glorious jewel. May this truth bring pros-
perity.

Did supreme Buddha extol a pure doctrine, have holy men
told of an unceasing meditation? There is nought like this
doctrine ;—the Law is this glorious jewel. May this truth
bring prosperity.

There are eight orders of men praised by the righteous,
four that walk in the paths of holiness, and four that enjoy
the fruits thereof. They are the disciples of Buddha, worthy
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7. Ye suppayutt4 manasi dalhena
Nikk&mino gotamasésanamhi
Te pattipatts amatam vigayha
Laddhé mudhé nibbutim bhuiijaminé
Idam pi sanghe ratanam panitam
Etena saccena suvatthi hotu
8. Yath’ indakhilo pathavim sito siyh
Catubbhi vatebhi asampakampiyo
Tathdpamam sappurisam vadémi
Yo ariyasaccéni avecca passati
Idam pi sanghe ratanam panitam
Etena saccena suvatthi hotu
9. Ye ariyasaccéni vibhévayanti
Gambhirapafifiena sudesitini
Kificipi te honti bhusappamatté
Na te bhavam atthamam édiyanti
Idam pi sanghe ratanam panitam
Etena saccena suvatthi hotu

to receive gifts, in them charity obtains an abundant reward.
The priesthood is this glorious jewel. May this truth bring
prosperity.

‘Who are they that with steadfast mind, exempt from evil
desire, are firmly established in the religion of Gautama.
They have entered on the way of Nirvéna, they have bought
it without price, they enjoy perfect tranquility, they have
obtained the greatest gain. The priesthood is this glorious
jewel. May this truth bring prosperity.

As the pillar of a city gate, resting on the earth, is un-
moved by the four winds of heaven, so declare I the righteous
man to be who has learnt and gazes on the four great truths.
The priesthood is this glorious jewel. May this truth bring
prosperity.

They that clearly understand the four great truths well
preached by the profoundly wise Being, however much they
be distracted by the temptations of this world, they shall not
again receive eight births. The priesthood is this glorious
jewel. May this truth bring prosperity.
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10. Sah&v’ assa dassanasampadiya
Tay’ assu dhammé jahit4 bhavanti
Sakkayaditthi vicikicchitafi ca
Sflabbatam vé pi yad atthi kifici
Cath’ apéyehi ca vippamutto
Cha cibhithénani abhabbo kétum
Idam pi sanghe ratanam panitam
Etena saccena suvatthi hotu
11. Kificépi so kammam karoti pApakam
Kéyena vacé uda cetasé vé
Abhabbo so tassa paticchdddya
Abhabbaté ditthapadassa vutto
Idam pi sanghe ratanam panitam
Etena saccena suvatthi hotu
12. Vanappagumbe yath4 phussitagge
Gimhéna’ mése pathamasmim gimhe
Tathtpamam dhammavaram adesayf
Nibbénagémim paramam hitéya
Idam pi buddhe ratanam panitam
Etena saccena suvatthi hotu
13. Varo varaiiiitt varado varéharo
Anuttaro dhammavaram adesayf
Idam pi buddhe ratanam panitam
Etena saccena suvatthi hotu

He who is blest with the knowledge of Nirvéna, and has
cast off these three sins, vanity and doubt and the practice of
vain ceremonies, the same is delivered from the four states of
punishment, and cannot commit the six deadly sins. The priest-
hood is this glorious jewel. May this truth bring prosperity.

If a priest commit sin in deed or in word or in thought he
is wrong to conceal it, for concealment of sin is declared to
be evil in one who has gained a knowledge of Nirvéna.
The priesthood is this glorious jewel. May this truth bring
Pprosperity.

As the tree tops bloom in grove and forest in the first hot
month of summer, so did Buddha preach for the chief good
of men his glorious doctrine that leads to Nirvéna. Buddha
is this glorious jewel. May this truth bring prosperity.
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14. Khinam purénan navan n’ atthi sambhavam
Virattacitt Ayatike bhavasmim
Te khinabij4 avirtlhicchandé
Nibbanti dhir4 yathé ’yam padipo
Idam pi sanghe ratanam panitam
Etena saccena suvatthi hotu
15. Yénidha bhuténi samégaténi
Bhummaéni v yhuoi va antalikkhe
Tathégatam devamanussapijitam
Buddham namasséma suvatthi hota
16. Yénidha bhitani samégaténi
Bhumméni vé yéni va antalikkhe
Tathégatam devamanussa pijitam
Dhammam namassiéma suvatthi hota
17. Yénidha bhuténi samagaténi
Bhumméni vé yéni va antalikkhe
Tathégatam devamanussapijitam
Sangham namassima suvatthi hotu
Ratanasuttam nitthitam

The noblest, the greatest of men, the finder of Nirvana,
the giver of Nirvéna, the bringer of Nirvéna, preached his
glorious Law. Buddha is this glorious jewel. May this
truth bring prosperity.

Their old Karma is destroyed, no new Karma is produced.
Their hearts no longer cleaving to future life, their seed of
existence destroyed, their desires quenched, the righteous are
extinguished like this lamp. The priesthood is this glorious
jewel. May this truth bring prosperity.

Ye spirits here assembled, those of earth and those of air,
let us bow before Buddha, the Tathégata revered by gods and
men. May there be prosperity.

Ye spirits here assembled, those of earth and those of air,
let us bow before the Law, the Tath&gata revered by gods and
men. May there be prosperity.

Ye spirits here assembled, those of earth and those of air,
let us bow before the Church, the Tathégata revered by gods
and men. May there be prosperity.
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vn.

1. Tiro kuddesu titthanti sandhisinghAtakesu ca
Dvérab4hésu titthanti 4gantvéna sakam gharam

2. Pahiite annapénamhi khajjabhojje upatthite
Na tesam koci earati satt4nam kammapaccayé

3. Evam dadanti fistinam ye honti anukampaké
Sucim panftam kélena kappiyam pénabhojanam
Idam vo fittinam hotu sukhité hontu fidtayo

4. Te ca tattha samégantvé fidtipetd samébgaté
Pahiite annapdnamhi sakkaccam anumodare

5. Ciram jivantu no fiati yesam hetu labh&mase
Amhékafi ca katd phja déyaké ca anipphalé

6. Na hi tattha kasf atthi gorakkh’ etta na vijjati
Vanijjé t4disi n’ atthi hirafifiena kayakkayam
Ito dinnena yépenti peté kélakats tahim

7
THE SPIRITS OF THE DEPARTED.

They stand outside our dwellings, at our windows, at the
corners of our streets; they stand at our doors, revisiting
their old homes.

‘When abundant food and drink is set before them, by rea-
son of the past sins of these departed ones, their friends on
earth remember them not.

Yet do such of their kinsmen as are merciful bestow upon
them at due seasons food and drink, pure, sweet and suitable.
Let this be done for your departed friends, let them be
satisfied.

Then, gathering together here, the assembled spirits of our
kinsmen rejoicé greatly in a plentiful repast.

“Long,” they say, “may our kinsmen live through whom
we have received these things: to us offerings are made and
the givers are not without reward.”

For in the land of the dead there is no husbandry, no
keeping of flocks, no commerce as with us, no trafficking for
gold: the departed live in that world by what they receive
in this,
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7. Unname udakam vattam yath& ninnam pavattati
Evam eva ito dinnam peténam upakappati
8. Yath4 varivah4 piiré paripirenti shgaram
Evam eva ito dinnam petanam upakappati
9. Adési me akési me fiftimittd sakh4 ca me
Petonam dakkhinam dajjé pubbe katam anussaram
10. Na hi runnam vé soko vé y4 ¢’ afifié paridevané
Na tam peténam atthdya evam titthanti fidtayo
11. Ayafi ca kho dakkhiné dinné sanghamhi suppatitthité
Digharattam hitdy’ assa thnaso upakappati
12. 8o fidtidhammo ca ayam nidassito
Peténam pijé ca kata uléré
Balaii ca bhikkhiinam anuppadinnam
Tumhehi pufifiam pasutam anappakam
Tirokuddasuttam nitthitam.

VIIL

1. Nidhim nidheti puriso gambhire odakantike
Atthe kicce samuppanne atthdya me bhavissati

As water fallen upon a height descends into the valley, so
surely do alms bestowed by men benefit the dead.

As the brimming rivers fill the ocean, so do alms bestowed
by men benefit the dead.

Let a man consider thus—*Such a one gave me this gift,
such a one wrought me this good deed; they were my kins-
men, my friends, my associates.” Then let him give alms to
the dead, mindful of past benefits.

For weeping and sorrow and all manner of lamentation are
of no avail, if their relatives stand thus sorrowing it benefits
not the dead.

But this charity bestowed by you, well secured in the priest-
hood, if it long bless the dead, then does it benefit them indeed.

And the fulfilment of this duty to relatives to the dead is a
great service rendered, to the priests a great strength given,
by you no small merit acquired.
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2. Réjato vé duruttassa corato pilitassa vé
Inassa v4 pamokkhéya dubbhikkhe épadésu vé
Etadatthéya lokasmim nidhi néma nidhfyate

3. Téva sunihito santo gambhire odakantike
Na sabho sabbadé eva tassa tam upakappati

4. Nidhi vé thén4 cavati safifi4 v4 ’ssa vimuyhati
Négh v apandmenti yakkh4 vé pi haranti nam

6. Appiya vé pi ddyada uddharanti apassato
Yad4a puiifiakkhayo hoti sabbam etam vinassati

6. Yassa dénena silena samyamena damena ca
Nidh{ sunihito hoti itthiy4 purisassa vé

7. Cetiyamhi ca sanghe vé puggale atithisu vé
Métari pitari vé pi atho jetthamhi bhétari

8.
THE HIDDEN TREASURE.

A man buries a treasure in a deep pit, reasoning thus
within himself, “ When occasion arises this treasure will be
of use to me,—if I am accused by the king, or plundered by
robbers, or for release from debt, or in famine or in misfor-
tune.” Such are the reasons for which men conceal what in
this world is called treasure.

Meanwhile all this treasure, lying day after day concealed
in a deep pit, profits him nothing.

Either the treasure vanishes from its resting place, or its
owner’s sense becomes distracted with care, or Nigas remove
it, or malignant spirits convey it away, or his enemies or his
kinsmen dig it up in his absence. The treasure is gone when
the merit that produced it is exhausted. .

There is a treasure that man or woman may possess, a trea-
sure laid up in the heart, a treasure of charity, piety, temper-
ance, soberness.

It is found in the sacred shrine, in the priestly assembly, in
the individual man, in the stranger and sojourner, in the
father, the mother, the elder brother.

A treasure secure, impregnable, that cannot pass away.
When a man leaves the fleeting riches of this world, this he
takes with him after death.
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8. Eso nidhi sunihito ajeyyo anughmiko
Pahéya gamaniyesu etam #ddya gacchati
9. Asidhéranam afifiesam acoraharano nidhi
Kayiritha dhfro pufifiéni yo nidhi anugamiko
10. Esa devamanussinam sabbakémadado nidhi
Yam yad evibhipatthenti sabbam etena labbhati
11. Suvannaté sussaraté susanthénasurtpaté
Kdhipaccapariviré sabbam etena labbhati
12. Padesarajjam issariyam cakkavattisukham piyam
Devarajjam pi dibbesu sabbam etena labbhati
13. Manussiké ca sampatti devaloke ca yé rati
Y4 ca nibbdnasampatti sabbam etena labbhati
14. Mittasampadam égamma yoniso ve payuiljato
Vijjé vimutti vasibhévo sabbam etena labbhati
15. Patisambhid4 vimokkh4 ca y4 ca sdvakapéram{
Paccekabodhi buddhabhimi sabbam etena labbhati
16. Evam mahiddhiy4 esé yadidam pufifiasampadé
Tasmé dhfrd pasamsanti pandité katapuiifiaté
Nidhikandasuttam nitthitam

A treasure unshared with others, a treasure that no thief
can steal. Let the wise man practise virtue: this is a trea-
sure that follows him after death.

A treasure that gives every delight to gods and men ; for
whatsoever they desire with this treasure it may be bought.

Bloom, a sweet voice, grace and beauty, power and pomp,
all these this treasure can procure.

Sovereignty and lordship, the loved bliss of universal
empire, yea celestial rule among the gods, all these this
treasure can procure.

All human prosperity, every pleasure in celestial abodes,
the full attainment of NirvéAna, all these this treasure can
procure.

Wisdom, enlightenment, tranquility, in one who lives
wisely for the sake of virtuous friends, all these this treasure
can procure.

Universal science, the eight emancipations of the mind, all
the perfections of the disciple of Buddha, supernatural know-
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IX.
1. Karanfyam atthakusalena
Yan tam santam padam abhisamecca
Sakko uj ca sGjt ca
Suvaco o’ assa mudu anatiménf{
2. Santussako ca subharo ca
Appakicco ca sallahukavutti
Santindriyo ca nipako ca
Appagabbho ca kulesu ananugiddho
3. Na ca khuddam saméocare kifioi
Yena viiliid pare upavadeyyum
4. Sukhino v4 khemino hontu
Sabbe satté bhavantu sukhitatts
6. Ye keci panabhat’ atthi
Tasé vé thévaré vé anavasess
Dighé vé ye mahanté vé
Majjhimé rassaké anukathdlé

ledge, supreme buddhaship itself, all these this treasure can
procure,

Thus this possession of merit is of great and magical effect,
therefore are good works praised by the wise and learned.

9.
GOOD WILL TO ALL.

This is what should be done by him who is wise in seeking
his own good, who has gained a knowledge of the tranquil lot
of Nirvéna. Let him be diligent, upright, and conscientious;
meek, gentle, not vainglorious.

Contented and cheerful, not oppressed with the cares of
this world, not burdened with riches. Tranquil, discreet, not
arrogant, not greedy for gifts.

Let him not do any mean action for which others who are
wise might reprove him.

Let all creatures be happy and prosperous, let them be of
joyful mind.

All beings that have life, be they feeble or strong, be they
tall or of middle stature or short, be they minute or vast.
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6. Ditthé v& ye va additthé
Ye ca dire vasanti avidére
Bhit4 vé sambhavesi v
Sabbe satt4 bhavantu sukhitattd
7. Na paro param nikubbetha
Néitimaiifietha katthaci nam kifici
Byérosané patighasafiiié
Néiifiamaiifiassa dukkham iccheyya
8. Mété yathé niyam puttam
Kyusé ekaputtam anurakkhe
Evam pi sabbabhiitesu
Ménasam bhévaye apariménam
9. Mettaii ca sabbalokasmim
Ménasam bhévaye apariménam
Uddham adho ca tiriyaii ca
Asambédham averam asapattam
10. Tittham caram nisinno vé
Sayéno v4 yhvat’ assa vigatamiddho
Etam satim adhittheyya
Brahmam etam viharam idha-m-8hu
11. Ditthifi ca anupagamma
Silav4 dassanena sampanno
Kémesu vineyya gedham
Na hi jitu gabbhaseyyam punar eti
Mettasuttam nitthitam

Khuddakapéthappakaranam nitthitam

Seen or unseen, dwelling afar or near at hand, born or
seeking birth, let all creatures be joyful.

Let no man in any place deceive another, nor let him be
harsh towards any one ; let him not out of anger or resent-
ment wish ill to his neighbour.

As a mother so long as she lives watches over her child,
her only child, so among all beings let boundless good will
prevail.

Let good will without measure, impartial, unmixed with
enmity, prevail throughout the world, above, below, around.

If a man be of this mind so long as he be awake, whether
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standing or walking, or sitting or lying, then is come to pass
the saying, ¢ This place is the abode of holiness.”

He who has not embraced false doctrine, the pious man
endowed with a knowledge of Nirvéna, if he conquer the love
of pleasure he shall never again be born in the womb.

NOTES.

I. The Sarapigamana occupies in the Buddhist system a similar
place to that which the Creed holds in the Christian. Koeppen says
of it, ¢ This confession of faith is among the Southern Buddhists the
best known and commonest form of prayer’” (Rel. des Buddha, vol.
i, p. 444). In the Piraldsasutta section of Paramattha Jotiké
Buddhaghosa speaks of this glorious hymn” as the foundation of
the Three Pitakas:—Ettha bhagavd paramatthavod4nam tinpam
pitakénam 4dibhdtam paramattham brahmanehi sabbabuddhehi paké-
sitam atthasampannam byafijanasampannaii ca buddham sarapam -
gacchdmi dhammam saranam gacchdmi saiigham saranam gacchfmiti
imam ariyam s4vittim sandhdya pucchati.

II. Sikkhdpada is thus defined in Paramattha Jotik4, S8ikkhitabbd
ti sikkhd4, pajjate aneniti padam, sikkhdya padam sikkhapadam, sik-
khéya adhigamipayo ti attho. Here the word Pada does not mean
‘“verse,” it has rather the signification of ¢ means” or cause, as is
clear from the above explanation of Buddhaghosa, and from such
expressions as sikkhdya pafica padéni samidiyfmi, “I take upon
myself the five means of moral training’ (see Fausb. Dham. p. 97).
Pada is never used in the religious books in the sense of ¢ verse.”
Among the nine meanings attributed to it in Abhidhéna Padfpikd
(p. 819) that of verse is not given. In the words atthapada and
dhammapada in verses 100 and 102 of Fausboll's Dhammapada the
meaning is probably ‘““word” or ‘“sentence,” and in géthipada (v.
181) the word Pada adds nothing to the sense.

Veramanf, ‘‘ abstinence,” from the root T with f§. Veramapf
is in the nom. case in apposition with sikkhépadam.

Surdmerayamajja. Surd means ¢ fermented liquor,” meraya,
¢ distilled liquor,” and majja (Sansk. /&) is a generic term applied
to all intoxicating drinks. Paméda does not here mean *intoxica-

VOL. IV.—[NEW 8SERIES.] 22
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tion.” It generally has the sense of “sloth” (Dhammapada 51) or
‘ carelessness” (Dh. 34). But it is sometimes used in a more
technical sense, almost equivalent to ‘“&in” or ¢ temptation,” and
partaking of the meaning of both those words. In Sigijovédasutta
we have, Cha kho 'me &dfnavé jitappamédatthinénuyoge, ¢ there
are six evils in being addicted to the sin of gambling.” Observe
also the use of Pamatta in v. 9 of Ratana Sutta (p. 8 of this article).
In modern Simhalese the word Praméda, borrowed from the Sanskrit,
is used almost exclusively in the sense of ‘‘ delay.”

Théna. This word often occurs as the latter part of a compound,
and is then generally rendered in the commentaries by kirapam, as
it is in this passage. It resembles the word Pada in the vagueness
of meaning with which it is used in composition, and like Pada
sometimes adds little or nothing to the meaning of the compound of
which it forms a part. Thus we have kankhAthdnam, “a doubt,”
or ‘“a doubtful point,” and in such words as vibhisanatthéna there
‘i little definite meaning to be attached to the word Théna. In the
19th verse of Abhid. Padfpiké, Théna and Pada are both given as
synonyms of kéranpa.

Vistika. s. fq{Y®%. The Simhalese Sanna or scholium of Khud-
dakapétha explains this word by Visulu, which Clough in his Dic-
tionary translates ‘‘ grimace, gesture, theatrical exhibition.” Gogerly
translates Visika in this passage by ¢ theatrical representations,”
and Hardy by ¢ masks” (East. Mon. p. 24). In a passage which
occurs near the beginning of Brahmajdla Sutta, visikadassana
appears to be used in the sense of ‘‘ wordly amusement” : Te eva-
ripam visikadassanam anuyuttd vibaranti, seyyathfdam, naccam
gitam véddita;p pekkham akkhatam, etc., where twenty-eight sorts
of spectacles are enumerated and spoken of as unworthy of the
right-minded priest of Buddha. The passage is translated by Gogerly
in the Journal Ceylon As. Soc. No. 2, p. 23, and visikadassana
rendered ‘‘ public spectacles.”

III. The thirty-two Akaras are thus translated by Hardy, at page
400 of his Manual of Buddhism: ‘‘Kesé ¢hair of the head,’ lomé
‘hair of the body,” nakh4 ‘nails,’ danté teeth,’ taco ‘skin,’ mam-
sam ‘flesh,” naharu ‘veins,” ‘atthf ‘bones,’ atthimifijé ‘marrow,’
vakkam ‘kidneys,’ hadayam ‘heart,’ yakanam ¢liver,” kilomakam
‘abdomen,’ pihakam ¢‘spleen,’ papphésam °‘lungs,’ antam °intes-
tines,” antagupam ‘lower intestines,’ udariyam ‘stomach,’ karfsam
‘feeces,” pittam ‘bile,” sembam ¢phlegm,” pubbo ‘pus,’ lohitam
‘blood,’ sedo ‘sweat,’ medo ‘fat,’ assu °tears,’ vasi ‘serum,’ khelo
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¢ saliva,” singhagiké ‘muous,’ lasiké ¢oil that lubrieates the joints,’
muttam urine,” matthake matthaluigam ‘brain.’” Gogerly trans-
lates kesdlomd by ¢ hair,” and to make up the number of thirty-
two strangely renders matthake matthalunigam by ‘‘the cranium,
the brains.”

Taco. This form probably represents the Sanskrit nom. plur.
oy

Nahéru, ¢ sinew,” Sansk. ®TY. Compare nahénam, “ bathing,”
8. §m™.

Vakkam, 8. . Kilomakam is translated by Gogerly  womb,”
and this is also the rendering of the Sinighalese seholiast. It is elearly
the same word with WY®W, “bladder.” Medo, RIW. Antam,
wer.

Antagupam, probably ¢ mesentery,” which is Gogerly’s transla-
tion. The scholiast renders lasikd by ‘‘ marrow of the joints.”

IV. This Pitha is a collection of ten of the classifications of
technical terms so frequently met with in the Buddhist writings.
The system of classification charaeterises the literature of the Hindus
in a greater degree than that of any other people, but it is in the
Buddhist philosophy that it has received ite highest development.
Indeed there is scarcely a branch of Buddhist teaching into which
it has not been carried with an elaboration and detail perfectly
astonishing. There can be little -doubt that the great founder of
Buddhism adopted the system of classification with the view of
impressing his doctrines upon the memory of his followers, in
an age when books were scarce, and reading and writing rare
accomplishments.

Eka’ néma; for ekam nfma, m being elided for euphony in
accordance with a rule of S8andhi given at page 14 of Clough’s P4li
Grammar.

Nava sattdvési. These are enumerated in MahAnidénasutta. See
Bournouf’s Lotus de la Bonne Loi, p. 534.

Dasahi angehi. Theee are the ten Asekh4 dhamm4.

The scholiast explains Kumérapaiiha by ¢ Smagera Pragna.”

V. Abhikkantdya. Sansk. wfiymiar.

Abhikkantavappi. Here abhikkanta represents the Sanskrit
wféwT®. Abhikkantavappa is an adjective in agreement with
devatd. Compare Dham. p. 99, where the construction is somewhat
different,—

Abhikkantena vappena y4 tvam titthesi devate
Obhésent( disé sabbé osadhf viya tiruk4.
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“8Bay heavenly being who standest before me, with thy bright
glory shedding light on every side like a lambent star.”

Sotthdnam. Buddhaghosa says, Sotthinan ti sotthibhévo.

Patiripa. Buddhaghosa says, Patirtipo ti anucchaviko, and goes
on to explain at some length what this ‘‘suitable” or ‘‘congenial’’
abode is. It may be a place where good men dwell and religion
flourishes : Yattha catasso parisi vicaranti, dénddfni puiifiakiri-
yavatthini vattanti, navangasatthusfsanam dippati, tattha nivéso.
Or it may be a spot hallowed by the presence of Buddha when on
earth : Bhagavato bodhimandappadeso ca, dhammacakkappavattita-
padeso, dvidasayojaniya parisiya majjhe sabbatitthiyamatam chin-
ditvd yamakapdtihdriyadassitagandambarukkhamilapadeso, devoro-
hapapadeso, yo v& pan’ afiio pi sivatthirfjagahddibuddhapadeso,
tattha nivdso. Or it may be the ¢ Majjhima Desa” described as
follows: Puratthiméya disfya Kajarigalam nfima nigamo tassiparena
Mah4sdl4 tato param paccantimé janapadé orato majjhe, dakkhina-
puratthimiya disfya Salalavat{ ndma nadf tato param paccantimé
janapadd orato majjhe, dakkhiniya disiya Setakappikam néma
nigamo tato param paccantimé janapada orato majjhe, pacchimiya
disfya Thinam nima nigamo brihmapagémo tato param paccantimi
janapad4 orato majjhe, uttardya disiya Usfraddhajo nima pabbato
tato param paccantimé janapad4 orato majjhe, ayam Majjhimadeso,
dyimena tfni yojanasaténi vitthdrena addhateyyini parikkhepena
nava yojanasatfini honti.

Pubbe. Thus explained : Pubbe ti purd atftisu jatisu va.

Phutthasea. Literally, ¢ The soul of one touched by the troubles
of this life, which trembles not,” etc. Yassa by attraction for Yam.

Lokadhammehi. They are Libho, Alibho, Yaso, Ayaso, Pasamss,
Nind4, Sukham, Dukkham.

Tam. This P4da contains nine syllables instead of eight, and the
effect is to give strong emphasis to the sentence. Irregularities of
this sort are of frequent occurrence in Pili verse. Fausbill has
collected a large number of instances of a redundant syllable (Dh.
P- 440), and cases of a deficient syllable sometimes (though rarely)
present themselves. Vowels are frequently lengthened or shortened
to suit the exigencies of metre, and the circumstance that in P4li
external Sandhi is to a very great extent optional, gives to the
poetical texts an apparent roughness and want of polish from which
Sanskrit verse is almost wholly free. These metrical irregularities
in the Canonical books are explained from a religious point of view
in the following remarkable passage from Culla Sadda Nfti :



KHUDDAKA PATHA, A PALI TEXT. 329

Bhagavé pana vacandnam garulahubhédvan na gapeti: bodhaney-
yénam pana ajjhdsayénulomato, dhammasabhdvam avilomento, tath4
tath4 dhammadesanam niyameti. Na kiifici akkhardnam bahubh4vo
vh appabbdvo v4 codetabbd ti: yadi evam kasmé tattha tattha pub-
bécariyehi githdsu chandam abhedattham akkharalopam ti ca : vutti-
rakkhanatthdya viparitatd, paticchandfnurakkanatthdya sukhue-
céranaté ca vuttan ti saccam. Yattha chando ca vutti ca rakkhi-
tabbd hoti tattha Bhagavd chandaii ca vuttiii ca rakkhati, yattha
pana tad ubhayam rakkhitabbam na hoti na tattha Bhagavé chandai
ca vuttii ca rakkhati. Tam sandhdya Bhagavd pana vacaninam
garulahubhdvam na gapetiti. Chandaii ca wvuttii ca rakkhanto
Bhagavé na kabbakéridayo viya byédparatdvasena rakkhati. Atha
kho aparimitakale anekajétisatasahassesu bodhisattakile akkharasa-
maye sukataparicayavasena padini nipphannin’ eva hutvé sassirf-
kamukhapadumato niggacchanti; tesu kénici chandovutt{nam rak-
khapikérena pavattanti, kénici tath4 n’ 4pya vattanti. Yéni
rakkhanékérena pavattanti tini sandhfya Bhagav4 chandaii ca vuttiii
ca rakkhatiti vattabbo; ydni tath4 nappavattanti téni sandhiya
Bhagavd chandaii ca vuttii ca na rakkhatiti vattabbo. Na hi
Bhagav4 paresam codanéhetu sélakosapatiniyosankiy’ eva hi (?) sap-
patibhayé chandaii ca vuttiil ca rakkhatiti datthabbam.

Imasmim pakarape ékulakkharatdyam pélipakarapfgatanayena
likhitam. Na tatthimhéikam doso 4ropetabbo: Némikavibhatyava-
tiravannaniyam pi

Attham hi nitho sarapam avoca,
Na byaiijanam, lokavidii mahesi.
Tasmi akatvd ratim akkharesu
Atthe niveseyya matim mutfm4.
Atthdnurakkhapatthdya vattam sabbam idam, ato
Attham eva garum katvd ganhe, na byaiijanam, vidd.

¢Buddha makes no account of the length or shortness of vowels
in words ; he delivers his doctrine in the form best suited to convey
its meaning, and least likely to obscure its real nature. But some
one may ask, Is the length or shortness of vowels a matter of no
importance? And another may reply, Well, but if it is, how is it
that the old schoolmen in their verses here and there go so far as to
elide a letter altogether, for the sake of not violating the metre ?
The truth is that these are poetical licenses, and are called vowel
changes when rhythm has to be preserved, and enphony where the
metre has to be preserved. When it is necessary to observe the
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niceties of metre and of rhythm, then, and then only, does Buddha
observe them : and this is what I meant when I said that Buddha
makes no account of the length or shortness of vowels. And when
he adheres to metre and rhythm he does so not as poets and men of
letters do, because it is part of their profeesion to do it; but of the
words which in the countless ages of his probation proceeded from
the lotus of his blessed mouth, formed in accordance with his perfect
literary knowledge, some ave intended to preserve metre and rhythm,
others are not so intended, and it is in the case of the former alone
that he preserves metrical and rhetorical accuracy. For be it known
that Buddha does not preserve the niceties of metre and rhythm out
of a spirit of rivalry with others. If this work is written with
the syllabic irregularity which characterises all our religious books,
let me not be blamed on that account. For what says one of our
commentaries :—
““ Our sovereign lord has declared salvation

To be in the spirit and not in the letter.

Therefore let not the wise man delight in letters and syllables,

But let him fix his mind upon the sense.”

And again—

¢ To preserve the meaning all this has been said :

Therefore let the wise man hold fast the meaning and make
light of the letter.”

It may not be out of place to give here some account of Vutto-

daya, a copy of which, accompanied by a Simhalese Sanna, I have
found in the Library of the India Office. Vuttodaya (
(the work of Sangharakkhita Thera) is the only original book on
PAli prosody, though it has become the subject of several commen-
taries, three of which are in the Grimblot collection at Paris. It is
based upon Sanskyit prosody, the terms of which it has adopted,
and in some cases whole sentences are borrowed from Pingala and
other authorities with no more alteration than is necessary when
Sanskrit is translated into Pali.

Vuttodaya is of very moderate length, consisting of six short
chapters, and is written partly in prose and partly in verse. The
first chapter, which is entirely in verse, begins as follows :—

1. Nam’ atthu janasantinatamasanténabhedino
Dhammujjalantarucino munindod4tarocino

2. Pingalicariyddfhi chanda’ yam uditam purd
SuddhamégadhikAnan tam na sidheti yathicchitam



KHUDDAKA PATHA, A PALI TEXT. 331

8. Tato magadhabhésiya mattavappavibhedanam
Lakkhalakkhapasamyuttam pasannatthapadakkamam
4. Idam vuttodayam nima lokiyacchandanissitam
Arabhissam aham déni tesam sukhavibuddhiy4.
¢ Praise be to the moon-like chief of sages, who shines with the
brightness of Dhamma, who pierces the wide-spreading darkness of
many men.
¢The prosodies of Pingala Acérya and others are not composed
in & manner satisfactory to the pure natives of Magadha. Accord-
ingly, for their benefit and enlightenment, I now begin to compose
in the Magadha language this Vuttodaya, a work adapted to popular
[laukika, as opposed to Vedic, says the Sanna] prosody, divided
into MAtrd Vritta and Varpa Vryitta, furnished with symbols and
rules, and containing a succession of words of clear meaning.
After this introduction the eight ¢ classes” are enumerated as
follows : —
5. Sabba-ga-14 ma-n’ 4di-ga-lahu bh-y4 majjhanta-gurt ja-s4
Majjhanta-14 ra-te-t’ attha gand go guru lo lahu
6. Bha-ja-s4 sabba-ga-l4hu paific’ ime santhitd gand
AriyAdimhi vifiieyy4 gano idha catukkalo.
¢ In this work be it known that the eight Gapas are symbolised
as follows: When all the three syllables are long the foot ia called
Ma; when all are short, Na; when the first is long, Bha; when
the first is short, Ya; when the middle syllable is long, Ja; when
the last is long, 8a; when the middle syllable is short, Ra; when
the last is short, Ta. Ga stands for ¢ long,”” and La for ¢ short.”
The five classes, Bha, Ja, 8a, Ma, and Na, are found in the Aryd
metre and others of the same clasa. A Gapa consists of four Kalis.”
The remaining ten verses of this chapter are taken up with general
rules and the definition of technical terms. In a note to verse 10,
which defines Yati as Padacchedo, the Simhalese Sanna gives the
rules of irregular Cmeura. They are little more than a translation
of Haldyudha, the first line being,
Yati sabbattha pidante vuttaddhe' va visesato.
Several examples are given, as
Namdmi sirasd cmikaravanpam tathdgatam,
where the paunse falls in the middle of a word.
Munindam siresd vanddm’ anantamatim uttamam,
when it oceurs after external Sandhi.
Namémi sirasé sabbopamétitam tathigatam,
when it occurs after internal Sandhi.
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The second chapter treats of MAtrévritta (mattivuttiniddeso
dutiyo), and gives the rules for the Ariy4, Giti, Vetéli, and Matt4-
samaka metres. Of Ariy4, the following varieties are described :—
Pathyé, Vipuld, Capald, Mukhacapald, and Jaghanacapald. Of the
Gfti metres the following are enumerated: Gfti, Upagiti, Uggiti,
and Ariyagiti. This chapter and the third, fourth, and fifth are
written almost entirely in prose.

The third chapter treats of Samavritta, and gives rules for seven-
teen metres, viz., Gdyatti, Uphf, Anutthubham, Brahat{, Panti,
Tutthubham, Jagati, Atijagati, Sakkari, Atisakkarf, Atthf, Accat-
thf, Dhuti, Atidhuti, Kati, Pakati, Akati. Under the heading
Anushtubh we have

Citrapad4 yadi bh4 gd
Mo mo go go vijjummald
Bha-ta-la-g4 ménavakam
Ga-l4 samdniké ra-ji ca
Paménik4 ja-ra la-gd
Anutthubham.

“ When there are two dactyls followed by two long syllables the

metre is called Citrapadé.
““When there are two molossi and two long syllables it is Vidyun-

mal4.

¢« Ménavaka when a dactyl is followed by an antibacchic, a short
and a long syllable.

“ Saménf when a long and a short are followed by a cretic and an
amphibrach.

“Pramén{ when an amphibrach is followed by a cretic, a short
and a long.”

Chapters four and five give the rules of Ardhasamavritta and
Vishamavyitta respectively. The last chapter is entirely in verse.
It treats of the six Pratyayas, and concludes with a few valedictory
stanzas. The manuscript ends with the following words :

Iti sangharakkhitattherapidaviracite vuttodaye chandasi chap-
paccayavibhégo ndma chattho paricchedo. Vuttodayam samattam.

The following is Gogerly’s translation of Marigala Sutta:

¢“Thus I heard : Buddha was residing at Jetawaney, the garden
of Anathapindika, near 8awatti. At that time a certain god, in the
middle of the night, illuminating the whole of Jetawaney with his
splendour, approached Buddha, and having worshipped him, stood on
one side of him, and spake to him this stanza:
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“ (God) Multitudes of gods and men, thinking what things are
excellent, desire prosperity. Declare the things of superior excellence.

‘‘(Budha) Not to serve the unwise, but to attend to the learned,
and to present offerings to those worthy of homage; these are chief
excellencies.

¢To live in a religious neighbourhood, to have been a performer
of virtuous actions, and to be established in the true faith; these
are chief excellencies.

“‘To be well informed in religion, instructed in science, subject to
discipline, and of pleasant speech ; these are chief excellencies.

¢“To honour father and mother, to provide for wife and children,
and to follow a sinless vocation ; these are chief excellencies.

“To give alms, act virtuously, aid relatives, and lead a blameless
life; these are chief excellencies.

““To be free from sin, to abstain from intoxicating drinks, and to
persevere in virtue; these are chief excellencies.

“To be respectful, kind, contented, grateful, and to listen at
proper times to religious instruction; these are chief excellencies.

“To be mild, subject to reproof, to have access to priests, and
to converse with them on religious subjects; these are chief
excellencies. .

¢ Mortification, celibacy, the perception of the four great truths,
and the ascertainment of Nirwéna; these are chief excellencies.

““To have a mind unshaken by prosperity or adversity, inacces-
sible to sorrow, free from impurity, and tranquil; these are chief
excellencies.

¢ Those who practise all these virtues, and are overcome by no
evil, enjoy the perfection of happiness, and obtain the chief good.”

V1. Yam kifici, ete. This verse and verses 5 and 6 are translated
at pages 86, 87, and 88 of D’Alwis’ P4li Grammar.

Buddhe. Literally, ““in Buddha.” Buddhaghosa here explains
Ratana by ratanabhévo.

Khayam. The scholiast renders this word by régakshaya, and
makes it an adjective agreeing with Nibbanam understood.

Amatam. This word is sometimes used as a name and sometimes
as an epithet of Nirvdna. The scholiast here treats it as an epithet,
yad meaning yad nibbinam. The Commentaries say that Nirvéna is
called “Amata,” because birth, decay and death do not take place
there.

Sam’ atthi. For samam atthi. See Clough’s Pili Grammar, p. 14.

Satam. Sanskyit §ATH. There can be no doubt that the mean-
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ing intended is ¢ praised by the good,” and that eight men only are
spoken of (viz. Maggatthi and Phalattha in the four paths), but
taking advantage of the fact that Satam also means ‘‘a hundred,”
Buddhaghosa observes that Puggald attha satam pasatthd may also
be translated “a hundred and eight praised individuals.’’ This
number is obtained by adding up the sub-divisions of the four paths
(ekabijf, kolankolo, etc.).

Cattéri, etc. I have paraphrased this passage to make it read
intelligibly. Gogerly tranalates it, ¢ Are there eight classes of men,
in four divisions, praised by the holy ?” and D’Alwi¢’, ¢ Are there
eight beings who have been praised by the holy, they are four
couples” (P4li Grammar, p. 89).

Pattipattd. Patti is 8. WTFH, and Patta 8. WTR. The scholiast
explains Patti by ‘¢ Arhatphala.”

Vigayha. Sanakrit forary.

Sito. Sanskrit fay.

Bhusa. See Dham. v. 252. Gogerly translates this passage,
‘‘they cannot by any allurements be brought eight times more into
astate of being.”” The gloss of the scholiast is,  However greatly
they be delayed by the temptations of celestial rule, universal empire,
etc., they will not again receive an eighth birth in a Kdmaloka.”

Atthamam. See Hardy’s East. Mon. p. 280.

Tay’ assu. For tayo assu. Assu is a “Pédaptrana” particle:
it occurs at page 106 of D’Alwis’ P4li Gram. Ken’ assu nivuto loko.
The three evil ¢‘states” or ‘‘qualities” here mentioned are ex-
plained by Hardy in East. Mon. p. 289.

SakkAyaditthi. The Sanskrit equivalent is geyTq ¥y, and the
term is fully explained by Bournouf (Introd. p. 263). Hardy’s
explanation is, “The error which teaches I am, this is mine.”
Bournouf is undoubtedly right when he says that the first part of
the compound is the participle Sat in its primary sense of ¢ being,”
“existing.”” Qogerly, in this stitra, translates SakkAyaditthi, ¢look-
ing for corporeal enjoyments,” perhaps taking Sat in its secondary
meaning of ‘ good.” The scholiast’s rendering is ‘“a wrong view of
his body.”

S{labbatam. Paramattha Jotik4 explains this word to mean foolish
rites foreign to Buddhism : Ito bahiddh4 samapabr&hmanénam sflena
suddhivatena suddhiti evamédisu 4gatam gosflakukkurasflidikam
sflam govatakukkuravatinam ca vatam sflabbatan ti vaccati. Tassa
pahfnattd sabbam nissagiyapattikddi amaratapam pahinam hoti.
This is also implied in Hardy’s explanation, East. Mon. p. 289, 2.
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See Dhammapsda 271, where the word is used in the opposite sense
of ¢ Budhist rites.”

Abhithénéni. These are métughéta, pitughfta, arahantaghdta,
lohitoppdda, sanghabheda, and afifasatthu-uddesa. See Hardy, E.
M. p. 37.

Vanappagumbe. Paramattha JotikA says, Paldsehi pavuddho
gumbo pagumbo. For Gumba see Abhidhin, 861. Par. Jot. says
that vanappagumbe and phussitagge are nominatives. Another
instance of this change is given in Clough’s Pili Grammar, p. 15,
where it is referred to Sandhi.

Phussitagge. Par. Jot. says, Phussiténi aggéni assiti phussitaggo,
sabbasikhésu safijitapuppho ti attho. Phussita is the Sanskyit
yfera, but the SanskritmetrenamedMappminits Péli
form in Vuttodaya as Pupphitaggé.

Paramam hitdya. The following is Buddhaghosa’s commentary on
v.12: Evam etap khandhdyatanidfhi satipatthénasammappadhéné-
dfsflasamAdhikkhandhddfhi v4 ninappakérehi atthappabhedapup-
phehi ativiya sassirfkattd tathpamam nibbinagimim maggim dfpa-
nato nibbdnagémipariyattidhammavaram n’eva l4bhahetu na sakkéré-
dihetn kevalam hi mahikarupdya abbhussihitahadayo satt4nam
peramam hitdya adesayiti. Paramamhitiy&ti ettha ca githdbandha-
sukhattham anunfisiko ayam pan’ attho paramamhitfya nibbéndya
adesayiti. It is here asserted that Paramam hitéya is a compound, for
Paramahitiya, with 1 inserted on account of the metre, and that this
Paramahita is Nirv&na. Perhaps, however, Paramam might be
taken as an adverb to Hitdya, or even as an adjective in agreement
with Dhammavaram, so that we might translate, * Supremely (or
supreme) for the good of men.” For the use of Hitdya in this sense
see D’Alwis’ PAli Grammar, p. 112, Janatfya hitdya ettha, ¢it
would be for the good of the people,” and Kuhn's Kacec. Spec. p. 28.
Gogerly translates this verse, ¢ As the buds put forth in the forest
during the first months of summer, even so are the glorious doc-
trines declared by Buddha most delightful to the perceiver of
Nirvina.” The nominative to adesayi must be supplied from
verse 13.

Khipam. This verse refers to the order of Arahat, eto.

Purfpam. Kammarm is understood. The scholiast’s gloss is Atfta-
kéle kucaldkugalakarma. Buddhaghosa has the following comment :
Yam tam sattinam uppajjitvé nirnddham pi purdnam atftabhavikam
kammam taphfsnehassa appahinattd patisandhi-dharapasamatthatiya
akhfpam yeva hoti tam purdpam kammam. Yesam arahattamaggena
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tanhdsnehassa sositattd aggind daddhabfjam iva vipikAdéina-asa-
matthatiya khinam. Yaii ca nesam buddhapijédivasena idéni pavat-
taménam kammam navan ti vuccati. ‘‘Purina Kamma is the old
Karma, the Karma of former births, which remains undestroyed where
there is non-exhaustion of the oil of human passion, where there is
liability to a renewal of existence. But it is Khfna, or destroyed,
in those who by the attainment of final emancipation, by the dry-
ing up of the oil of human passion, are no longer liable to future
existence, as a seed burnt by fire cannot germinate. And that
Karma is called Nava, or new, which is now being accumulated by
such works as the service of Buddha, ete.”

Sambhavam. Pres. part. neut. Gogerly translates the verse thus:
‘““He whose former things (merit or demerit) are withered away
shall have no reproduction ; he who is fully free from the desire of
future existence, his seed (of future existence) is withered away,
and shall never again grow. This eminent person like a lamp shall
be extinguished.”

Buddhaghosa says, Nibbantiti vijjhdyanti dhird ti yatisampanné.
Yathd ’yam padfpo ti ayam padfpo viya. To explain Ayam he
states that when Buddha delivered this sermon some lamps were
burning in honour of the deities of the town, and one of them
having burnt itself out he pointed to it when he said, “like this
lamp.” Tasmim kira samaye nagaradevatinam pijatthiya jalitesu
padipesu eko padipo vijjhdyi. Tam dassento, £ha yathd 'yam padfpo.

Yénidha, etc. This verse and the two following are stated to be
pronounced by the god Gakra or Indra.

VII. For the practices enjoined in this Sutra see Hardy's Manual
of Buddhism, p. 59 and 458.

Sandhi. The scholiast says this may mean the junction of streets
or of houses, or it may be 4dlokasandhi, ‘‘a window.”

Singhdtakesu. See Abhidhén, 203. The scholiast translates it,
‘¢ places where three roads meet.”

Dvérabdhdsu. This word is given at verse 219 of Abhidhén.
Padfp., where it is translated * hinge.”

Gharam. By metathesis (or rather hyperthesis) for ¥, the
original form of Ig. The latter word is in Pili gaham.

Koci. The scholiast says, ‘ None of these relatives in the world.
of men.”” The passage is somewhat obscure. Kamma is explained
by Akugalakarma.

Tattha samégantvd. The scholiast says, ‘“ At the place where the
meal is set ready for them.”
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Gorakkh’ etta. For gorakkhé ettha, th being changed to t for
euphony. Compare ida bhikkhave for idha bhikkhave (Clough’s P4li
Grammar, p. 11).

Vattam. Sanskrit qe.

Sakh4. This must be a plural, though it is in a form not given by
Kaccdyana. The 140th rule of his Ndmakappa is SAKHATOCA-
YONO, which the Commentary explains thus: *The noun Sakh4 has,
beside the regular form sakhdno, two irregular forms of the nom.
and ace. plur., viz. sakhdyo and sakhino. Why is it said in Zhe
nom. and aco. plur.? Because these terminations are not found in the
other cases, e.g. in the nom. sing., which is sakb4.” Clough makes
no mention of these forms, but states that Sakh4 is declined like
Attd. The Sanskrit Sakh4 has but one nom. plur. §gTq:

Anussaram. The present participle.

Saighamhi. See Hardy, Man. Budd. p. 59.

Thénaso. Théna with the adverbial termination So, in Sanskrit

This suffix is a much used in Pali. It is dealt with as

follows in the 54th and 55th rules of Kaccdyana's Ndmakappa :—

Rule 54. Sov4. Tasm4 akérato né vacanassa so #deso hoti v4:
atthaso dhammam jinati: byafijanaso attham jéndti: akkha-
ruso: suttaso: padaso: yasaso: updyaso: sabbaso: thdmaso:
thinaso. V4 ti kim attham?: pidena v4: atirekapidena vé4:
yo bhikkhu theyyacittena parassa bhandam ganhati so bhikkhu
pérajiko hoti asamvéso.

“The suffix So optionally takes the place of the inflexion of
the instrumental case, e.g. Atthaso, Byaiijanaso, etc. Why
optionally ® Because instead of saying Pfdaso, we might say
Péidena, or Pidavasena, or Atirekapddena ; and instead of
Theyyaso we might say Theyyacittena.”

Rule 55. Diemorermr. Digha ora icc-etehi smi vacanassa so
ddeso hoti va yath4 sankhyam: dfghaso: oraso: dighamhé :
oramh4 : dfghorehi ti kim attham: saramha: vacanamh4.

“In Digha and Ora the suffix S8o may be used for the in-
flexion of the abl. singular; thus, dighaso, oraso, equivalent to
dighamhé and oramhd. Why is it said #» Digha and Ora?
Because with other words, as Sara and Vacana, this suffix
cannot be used for the ablative inflexion, but we must say
saramh4, vacanamh4.”

I have collected the following instances of this suffix, and many
more might be added to the list: atthaso, byaiijanaso, akkharaso,
suttaso, padaso, pddaso, yasaso, updyaso, sabbaso, thdmaso, thénaso,
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theyyaso, yoniso, dhituso, hetuso, bilaso, antamaso, abhinhaso,
anekaso, paiicapaiicaso, dfghaso, oraso. In Sanskyit we have UQH®,,
WL, MM, 7w, DA, AT, T ote-

VIII. Odakantike. The scholiast says, ‘‘In a deep pit in the earth
close to water.” That is, so deep as almost to reach the water
which is always found if we dig deep enough. I am disposed to
think that Qdakantikam is a noun meaning ‘“a deep pit.”

Tam (v. 8). The scholiast has the following note: ¢ Here Tam is
a pidapirana particle; or else we must suppose that Tam sabbo
stands by change of gender for So sabbo, as in the phrase, Yath&
tam appamattassa 4tipino.

Cetiyamhi, ete. In this verse and the next I have followed the
scholiast, but the locatives are probably governed by Sunihito in
verse 8.

Gamanfyesu. The scholiast translates Gaman{y4ni by bhogé. The
word evidently means ‘ transitory,” and as applied to earthly riches
is opposed to Anugdmika in the previous verse. The locative pre-
sents a difficulty, but may perhaps be explained thus, ‘In the case
of the treasures of this world, leaving them.” See Dhammap. 142.

Asfdhéranam. For asidhérano, as in verse 3.

Manussika. This is undoubtedly the right reading, but the form
is highly irregular.

Yoniso. The scholiast translates this ‘¢ wisely.” See Dham.
v. 326 and note.

Mahiddhiyd. g with HYT and suffix Y. The scholiast gives
another reading, Mahatthiké, ¢‘ of great advantage.”

Yadidam. This adverb means ‘namely,” ¢that is to say,”
“for instance.” See D’Alwis’ Pili Gram. p. 107, second line.
It retains, I think, its meaning in the verse we are considering,
“Thus this thing, namely the possession of merit, is of great effect.”
Here Esi should properly be Idam or Eso (nidhi), but is made
feminine by attraction to Sampad4.

Compare Esa paccayo jarimaranassa yadidam jéti, ‘‘ this is the
cause of decay and death, viz. Birth.” (Mah4 Niddna Sutta.)

IX. Abhisamecca. ¥® with Wi, € and WY.

84ji. The Sanna gives another form of this word, Suhuju.

Padam. Gogerly translates this word ¢ Path of Nirvéna.” But
I doubt that Pada is ever used in P4li in the sense of road or path.
No such meaning is attributed to it either in Abhidhidna Padfpiké
or in Clough’s Binghalese Dictionary. The former work gives the
following meanings for Pada: ¢ Place, protection, Nirvéna, cause,
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word, thing, portion, foot, footstep.” As a name for Nirvéna I
believe Pada to be used in the semse of ‘ place” or “lot.” In
Dham. v. 368, Fausboll translates Santam padam ¢‘the tranquil
place” (the Commentary says Santakotthdsa). But in verse 114 he
translates Amatam padam ¢ the immortal path,”” when the Com-
mentary has Marapavirahitam kotthiasam. In verse 21 Pada may
fairly be rendered *“way” in its figurative sense of ¢ means” or
‘““cause.” Buddhaghosa, in the commentary on verse 21, says that
Amatapada means Amatassa adhigamipdyo, ‘‘ means of attaining
Nirvina,” and a few lines further down he says, Padan ti updyo
maggo.

Sallahukavutti. A compound of sam, lahu, and vutti (ﬂﬁl).

Kulesu. In the families or houses he frequents for alms.

Tasd. Dham. v. 405.

Dighd. The scholiast says, ¢ for instance serpents.”

Niyam. Sanskrit fa9.

Ayusi. Abl of dyusam, ‘duration of life.”” Gogerly says, ‘“As
a mother protects with her life.”

Yavat’'. Yévats.

Brahmam. Par. Jot. and the scholiast explain Brahmam vihdram
by Betthavihira. Gogerly translates the passage, ¢ This place is
thus constituted a holy residence.” The scholiast says that Ahu
refers to * Buddhas and other holy men (4rya’s).”

Vineyya. Contracted for vinayeyya, as bhiveyya for bhivayeyya.

XKhuddakapéthappakaranam. The meaning of this title is, ¢ The
book which contains the short readings.” Compare Khuddakani-
kéya, which means not “the short collection,” but ‘ the collection
of short books,” viz., Khuddakapatha, Dhammapada, etc. Dighani-
kiya means ‘‘the collection of long Sitras,” as appears from the
fifth verse of Buddhaghosa’s introduction to Brahmajila Sutta
Atthakathd :—

Dfghassa dighasuttankitassa
Nipupassa #gamavarassa

Buddhdnubuddhasamvannitassa
Saddhdvahagunassa.

¢ The noble Long Collection, distinguished by its long discourses,
of subtle meaning, praised by Buddha and his apostles, and possessed
of the qualities that sustain faith.”
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