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THE ROYAL ASIATIC SOCIETY.

Art. L—Two Jdtakas. Tea:t with an
. English Tramlatwn?%f

[Read February 17, 1870.]

The two J4takas I here lay before the public contain, as
will be seen, two fables which, in the tale that forms the
framework of the second book of the Pancatantra, were com-
bined into one. Only the main features, however, are the
same, the details differing greatly ; and the same is the case
in all the other tales which the Jatakas have in common with
the Pancatantra and the Hitopadega. But, as the MSS. of
these two works disagree so much that there are almost as
many texts as there are MSS. (“ut pene quot codices, tot
textus esse dicere possis,” Kosegarten, p. vi), new editions of
both of them, based on the oldest MSS. that can be found in
India, would be of great value; and if once the oldest MS.
in existence had been discovered, I should particularly recom-
mend its publication without any alloy from other MS8S., that
we might be sure we have one clear, self-consistent text. I
think that if this had been done, the similarity between the
Singhalese (Pali) and the continental (Sanscrit) fables would
appear greater; the Pancatantra being originally, as Prof.
Benfey has clearly shown, a Buddhistic work. If we look at
the first of the two following fables, it will be seen that the
truth to be expounded is the old one, couched by Sallust

VOL. V.—[NEW sERIES.] 1



2 TWO JATAKAS.

(Jugurtha 10), in the words, concordia parves res crescunt,
discordia maxume dilabuntur, or in modern form: union is
strength, disunion weakness. Only the first half of this
truth, however, comes clear out in the Pancatantra and the
Hitopadeca ; the other half seems, by the combination of our
two distinct fables into one, to have been gradually obscured,
so as to disappear entirely in the Hitopadega in the cardinal
verse. In order to make this clearer, I here give the different
forms of this verse from our Jataka, the Mah&abhérata, the
Pancatantra and the Hitopadega in juxtaposition :

Jir. 33. Manksm. 5, 2461.
8ammodamdnd gacchanti Pécam ekam ubhév-etau
jhlam édéya pakkhino, sahitau harato mama,
yad4 te vivadissants yatra vai vsvadsshyete
tad4 ehinti me vasam. tatra me vagam eshyatah.

Paxcataxtra, Kosegart. p. 106. Hrropapega, Johnson, p. 10.
Jélam 4d4ya gacchanti SamAatds tu haranty-ete
sahasd paxino 'py-amf, mama jilam vihangaméh,
yévac ca vivadishyante yad4 tu nipatishyanti
patishyanti, na samgayah. vagam eshyanti me tad4.

By this it is easily seen how the original idea has by
degrees been mutilated. As Kosegarten has unhappily chosen
the reading sahasd for samhatdh, and consequently the former
part of the main idea is lost, 80, on the other hand, in the
Hitopadega, the latter part has disappeared, nipatishyants
having been put in the text instead of rivadishyante, mistakes
that arose from the authors’ combining the two fables into
one, without regard for the latter part of the former fable,
according to which the quails by guarrelling fall into the
fowler’s hands. In conclusion, I may remark that a third
more formal expression (vagam eshyanti me tadd) has been
dropped in the Pancatantra, but kept in the three others.

For constituting the text of Jétaka 33 I have only had
one M3, the Singhalese one at Copenhagen ; I have, there-
fore, in this Jataka followed the orthography commonly used
in Singhalese MSS. For the Kurungajétaka, I bave had one
more, namely, the Burmese M8, at the India Office Library,
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which has been mefitioned in my “Five Jatakas;” and I
have therefore, in the latter Jétaka, followed the common
orthograpby as regards the use of the nasals.

33. SAMMODAMANAJATAKAM.

Sammodamdna ti. Idam Satthd Kapilavatthum upanissiya
nigrodhéréme viharanto cumbatakalaham &rabbha kathesi.
So Kunélajtake &vibhavissati. Tadd pana BSatthéd fidtake
émantetva “ mahérdjano fibtakénam amfiamamilam viggaho
ndma na yutto, tiracchinagatipi pubbe samaggakéle paccé-
mitte abhibhavitvd yadé vivadam &panné tad4 mahavinisam
pattd” ti vatvé fiatirgjakulehi dyacito atitam &hari :

Atite Bdrdnasiyam Brahmadatte rajjam kérente Bodhisatto
vattakayoniyam nibbattitvd anekavattakasahassaparivéro ar-
amiie vasati. Tad4 eko vattakaluddako tesam vasanatthanam
gantvé vattakavassitam katvé tesam sannipatitabhévam fiatvé
tesam upari jilam khipitva pariyantesu maddanto subbe ekato
katvé pacchim pilretvd gharam gantvé te vikkinitvd tena
milena jivikam kappeti. Ath’ ekadivasam Bodhisatto te
vattake 4ha : “ayam sikuniko amhékam fidtake vinésam pé-
peti, aham ekam upéyam jinédmi yen’ esa amhe ganhitum na
sakkhissati, ito déni patthiya etena tumhékam upari jéle
khittamatte ekeko ekekasmim jalakkhike sisam thapetva j4-
lam ukkhipitvé icehitatthénam haritvd ekasmim kantaka-
gumbe pakkhipatha, evam sante hetth4 tena tena th&nena
palayissimé4” ti. Te sabbe s&dhd ti patisunimsu, dutiyadi-
vase upari jéle khitte Bodhisattena vuttanayen, eva jilam
ukkhipitvé ekasmim kantakagumbe khipitva sayam hetthé-
bhégena tato palayimsu. Sékunikassa gumbato jélam mo-
centass’ eva vikélo jito. So tucchahattho agamési. Puna-
divasato patthaya pi vattakd tath’ eva [vuttanayen’ eva jilam
ukkhipitvd ekasmim kaptakagumbe khipitvd sayam hetthé-
bhégena tato tato paldyimsu. Sékunikassa gumbato jhlam
mocentass’ eva vikalo jato. So tucchahattho va agamési.
Punadivasato patthéya pi vattaké tath’ eva] karonti. So pi
yéva suriyass’ atthagamané jilam eva mocento kifici alabhitva
tucchahattho va geham gacchati. Ath’ assa bhariy4 kujjhitvé
‘“tvam divase divase tucchahattho Agacchasi, amiiam pi te
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bahi positabbatthdnam atthi mamile” ti &ha. Sé&kuniko
¢ bhadde, mama amfiam pesitabbatthénam n’ atthi, api ca
kho pana te vattakd samaggé hutvé caranti may4 khittamat-
tam jalam dddya kantakagumbe khipitvé gacchanti, na kho
pana te sabbakélam eva sammodaména viharissanti, tvam mé
cintayi, yad4 te vividam &pajjissanti tadé te sabbe vidéya
tava mukham h#sayaméno figacchissdmiti”’ vatvé bhariyiya
imam githam 4ha:
“Sammodaméné gacchanti

jélam &déya pakkhino,

yadé te vivadissanti

tad4 ehinti me vasan” ti.

Tattha yadd te vivadissantiti yasmim kéle te vattakd néné-
laddhik4 ndnégéhé hutvé vivadissanti kalaham karissantiti
attho, tadd ehinti me vasan ti tasmim kale sabbe pi te mama
vasam 4gacchissanti, athdham te gahetvé tava mukham ha-
sayanto &gacchissdmiti bhariyam samassésesi. Katipéhass’
eva pana accayena eko vattako gocarabhdmim otaranto asal-
lakkhetvd amifiassa sisam akkami. Itaro “ko mam sise
akkamiti” kujjhi, “aham asallakkhetvd akkamim mAi kuj-
jhiti”’ vutte pi ca kujjhi yeva. Te punappuna kathenté
“tvam eva mamfie jilam ukkhipasiti” amfiamamfiam vivé-
dam karimsu. Tesu vivadantesu Bodhisatto cintesi: “ viva-
dake sotthibhive ndma n’atthi, idén’ eva te jilam na ukkhi-
pissanti, tato mahantam vinésam pépunissanti, sékuniko
okésam labhissati, may4 imasmim théne na sakka vasitun’
ti. So attano parisam Ad4ya amifiattha gato. Sé&kuniko pi
kho katipshaccayena égantvé vattakavassitam vassitvi tesam
sannipatitinam upari jalam pakkhipi. Ath’ eko vattako
“tuyham kira jilam ukkhipantass’ eva matthake loméni pati-
tani, idéni ukkhipd” ti 4ha. Aparo “tuyham kira jalam
ukkhipantass’ eva dvisu pakkhesu patténi patitdni, idéni
ukkhipé” ti dha. Iti tesam tvam ukkhipé ti vadantinam
fieva sékuniko jélam ukkhipitvd sabbe va te ekato katva
pacchim piiretvé bhariyam hésayaméno geham agamaési.

Satth4 ¢ evam mahéréja fiftakanam kalaho néma na yutto,
kalaho vindsamilam eva hotiti’’ imam dhammadesanam 4ha-
ritvA anusandhim ghatetvd jétakam samodhénesi: Tadé
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apanditavattako Devadatto ahesi panditavattako pana aham
evh ti. Sammedamdnasdtakam.

“ Agreeing.” This the Master related, while living in the
grove of banyan-trees, near Kapilavatthu, in reference to a
dispute about wreaths. This (dispute) will appear in the
Kunéla-Jataka. At that time, namely, the Master admonish-
ing (his) relations (said) : Emperors! dispute between rela-
tives mutually is, surely not becoming; even (some) animals
which had conquered (their) enemies at the time of concord,
when quarrelling, suffered great destruction, (and) so having
said, (when) called upon by (his) royal relatives, he told a
story :

In (times) past, when Brahmadatta reigned in Béranasi,
Bodhisatta, having been born a quail, lived in the wood with
an attendance of many thousands of quails. Then a quail-
hunter, after going to their dwelling-place, (and) having
counterfeited the cry of quails, and seen that they had assem-
bled, threw (his} net over them, (and) after drawing it to-
gether at the sides (and) uniting all in one’(heap), he filled
his basket, went to (his) house, sold them, and (thus) had his
livelihood with that money. But one day Bodhisatta said to
those quails, ¢ This fowler destroys our kin ; I know a means
by (employing) which he will not be able to catch us. Hence-
forth as soon as the net is thrown over us by him, you, having
each of you put (his) head into one mesh of the net (and)
lifted the net (and) carried (it) to whatever place you choose,
cast (it) on a thorn-bush. This being (done) we shall escape
each from under his place.” (Saying) Very good! they all
promised (to do s0). The next day when the net had been
thrown over (them), then having lifted the net in the way
mentioned by Bodhisatta (and) having cast it on a thorn-
bush, they themselves fled away from underneath. While
the fowler was extricating the net from the bush, it had
become dark. . He went away empty-handed. From the
following day the quails act in the same way. And he until
sunset (being busy) extricating the net, without having got
anything, goes to (his) house empty-handed. Then his wife,
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being angry, said, ““ You come empty-handed every day; I
think that outside (this place) there must be (another) for thy
sustenance.” The fowler (said), *“ Dear! there is no other
place for my sustenance; those quails indeed live in harmony,
(and) taking (away with them) the net (as soon as it is)
thrown by me, they cast (it) on a thorn-bush and go (away).
But surely they will not always live in harmony. Thou must
not grieve. When they fall into disunion, then, having
taken them all, I shall come and make your face smile ;”’
(and) thus saying he repeated this stanza to (his) wife:
““(While) agreeing the birds go (away)

carrying off the net,

bat when they quarrel

they will then fall into my power.”
When a short time had passed, one quail, descending on the
pasture-ground, unawares trod on the head of another. The
other was angry (and said), “ Who trod on my head P*’ and
although the first said, “Be not angry, I trod (on it) un-
awares,” yet he was angry. They, again and again talking
(together), quarrelled with each other, saying, “ (It is) thou,
I suppose, (that) liftest the net.”” While they were quarrel-
ling, Bodhisatta theught, “ For those who quarrel there is no
safety, now they will not lift the net, then they will incur
great destruction, the fowler will have a (good) chance. I
cannot stay in this place (any longer).” 8o he took his reti-
nue and went elsewhere. But the fowler, after a little while,
came and counterfeited the ory of the quails, and when they
had assembled he threw the net over (them). Then one quail
said, “ While lifting the net, the feathers on thy head fell
off, now lift (it again).” Another said, “ While lifting the
net, thy wings on both sides drepped, now lift (it again).”
Thus while they were saying, “Lift (the net again),” the
fowler threw (his) net, and after uniting all in one (heap),
and filling (his) bag, he went home and made (his) wife smile.

The Master (said), “ Thus, O Emperor! the dispute of

relatives is not becoming, dispute is the root of destruction ;
(and) so (saying and) having given this moral instruction, he
wound up the Jataka by saying: “ At that time the unwise
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quail was Devadatta, but the wise quail 1.”—The Sammoda-
ména-Birth.
NOTES ON JATAKA 383.

Nigrodha, Abhidhén. by Subhdti, vv. 551, 1042; in Banscrit
nyagrodha, ficus religiosa. In J. Lindley’s ¢“ A Natural System of
Botany,” 2 Edit. p. 177, we read the following passage: ¢ The cele-
brated banyan-tree of India is Ficus religiosa. Prince Maximilian,
of Wied Neuwied, says that the colossal wild fig-trees are one of
the most grateful presents of nature to hot countries; the shade of
such a magnificent tree refreshes the traveller when he reposes
under its incredibly wide-spreading branches, with their dark green
shining foliage. The fig-trees of all hot countries have generally
very thick trunks, with extremely strong boughs, and a prodigious
crown.” That cumbata means 6 wresth may be seen from J. 471,
where we find the following passage: ‘‘sd tesam gatakdle ndn4-
pupphéni gahetvd pupphacumbatakam katva,” etc. The word is
still preserved in the Mahréth{, where cumbala or cumbhala means
a circlet or ring of cloth, to be put on the head under a load to be
carried ; see Molesworth. T¥racchdna (from tiragca + ana), an ani-
mal, Abhidhén. v. 648. Pacodmstta, see ¢ Five Jatakas,” p. 23.
Vattaka, B. vartaka, a sort of quail, Wilson. Vassita, B. vigita,
Abhidhén, v. 130. Madd, 8. mard (myd); see Bohtl. and Roth’s
8. W. _Pacohi means, according to Abhidhén. v. 524. a dasket. 1
am at a loss to find a corresponding Sanscrit word. In elucidation
thereof, I quote the following passages, Jétaka 78 : mahéjano pacchi-
pasibbakédfni gahetvd gehadvére sannipati. J. 868: at{te Bérdpa-
siyam Brahmatte rajjam kérente Bodhisatto pArfpatayoniyam nibbat-
titvA Béripasi-setthino mahénase nflapacchiyam vasati. J. 381:
kappdsakhettato pacchipram kappdsam dddya. J. 5: handa dAni
tvam eva salikd dehfti salfkdpacchim adamsu. Fikkimited, one
would expect vikkfpitvd, but it is almost always written with a
short 4, so I dare not alter it. Muls, Abhidhdn. vv. 471, 851,

" Jivikam, the MS. reads jlvstam. Kappets, from kapp, 8. kalp
- (klrp), Clough, P4li Verbs, p. 4. Sakkhsssats, the future tense of sak,
8. gak; see ‘“Five J&t.” p. 27. GQumba, Abhidhé4n. vv. 550, 861,
8. gulma for gumla ; compare P4li amba = 8. dmra, ¢ Five Jit.” p.
21. TUpari jdle khitte, so I have corrected in accordance with the
above phrase: upari jéle khittamatte; the MS. has jélamkhitte,
perhaps it would also do to alter this only to jélakhitte. Punadsva-
sato patthdya, etc., there must here be some corruption of the text.
I suppose, as Prof. Westerg has suggested to me, that the words I
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have put between brackets have been repeated by a mistake of the
transcribers. Sammodamdnd, rejoicing together, agreeing, living in
harmony; compare Burnouf’s Lotus, p. 316, where sammodamdno
is explained by avivadamdno, not disputing, not quarrelling. In
elucidation of these two verbs, I quote the following verses from

J. 467:
Icc-eva phandano isam

iso ca pana phandanam

amiiamamiam vivddena

amilamamiiam aghdtayum.

Evam eva manussesu

vivédo yattha jéyati

mayiranaccam naccanti

yath4 ne isaphandan4.

Tam vo vadémi bhaddam vo,

yavant’ ettha samégaté

sammodatha m4 vivadittha

m4 hotha isaphandané.
Sabbevdddya, I suppose, must be dissolved into sabbe eva §d4ya, and
therefore written sabbe vidAya, as the commentary has ¢s gaketvd.
Ehints, sece Dhammapadam, p. 869. Katspdha, see *‘ Five Jat.” p.
26. Pwddake, 1 think the transcriber must here have made a mis-
take, and that we are to read: vivadakesu. Sotths, see Dhpd. p. 363.
Bhariyam Adsayamdno, the M8. has hésaméno. Mahdrdsjas I sup-
pose to be a mistake of the transcriber, instead of mahé4rdjdno, as at
the beginning of the Jitaka. Anusandhsim ghatetvé occurs often at
the end of a story in the same connexion as here, but as yet I have
not been able fo make out the meaning of this phrase. I suppose,
however, it means something like making application, bringing the
story told to bear upon the then existing circumstances. Samodhd-
ness, see ‘‘ Five Jit.” p. 80.

201. KURUNGAMIGAI ATAKAM.

Tigha vaddhamayam pdsan ti. Idam Satthd Velurane vi-
haranto Devadattam arabbha kathesi. Tad4 hi Satth4 ¢ Deva-
datto vadhdya parisakkatiti’” sutvé ““ na bhikkhave idén’ eva
Devadatto mayham vadhiya parisakkati, pubbe pi parisak-
kati yeva” ti vatvé atitam &hari:
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Atfte Bdrdnasiyam Brahmadatte rajjam kérente Bodhisatto
kurungamigo hutvé arafifie ekassa sarassa avidire ekasmim
gumbe vésam kappesi. Tass’ eva sarassa avidire ekasmim
rukkhagge satapatto nisidi. Sarasmim pana kacchapo vésam
kappesi. Evam te tayo pi sahdy4 afifiamafifiam piyasamvésam
vasimsu. Ath’ eko migaluddako arafifie vicaranto péniya-
titthe Bodhisattassa padavalafijam disvé lohanigalasadisam
vaddhamayam pésam oddetvé agamési. Bodhisatto pAniyam
pétum égato pathamayéme yeva pése bajjhitvé baddhardvam
ravi. Tassa tena saddena rukkhaggato satapatto udakato ca
_ kacchapo égantvé “kin nu kho ké&tabban’ ti mantayimsu.

Atha satapatto kacchapam &mantetvd ‘samma tava danté
atthi, tvam imam pésam chinda, aham gantvd yathé so né-
gacchati tathé karissimi, evam amhehi dvihi pi kataparakka-
mena sahéyo no jivitam labhissatiti”’ imam attham pakésento
pathamam gétham &ha:

1. “Ingha vaddhamayam pésam

chinda dantehi kacchapa.

Aham tatha karissdmi

yathé n’ ehiti luddako” ti.
Kacchapo cammavarattam khéditum &rabhi. Satapatto lud-
dassa vasanagmam gato. Luddo paccisakile yeva sattim
gahetva nikkhami. Sakuno tassa nikkhamanabhévam fiatvé
vassitvé pakkhe pappothetva tam puredvérena nikkhamantam
mukhe pahari. Luddo “kéalakannisakunen’ amhi pahato”
ti nivattitvA thokam sayitvA puna sattim gahetvé utthési.
S8akuno “ayam pathamam puredvérena nikkhanto, idéni
pacchimadvérena nikkhamissatiti’ fiatvé gantvé pacchima-
gehe nisidi. Luddo pi “puredvérena me nikkhamantena
kalakannisakuno dittho, idéni pacchimadvérena nikkhamissé-
miti”’ pacchimadvérena nikkhami. Sakuno puna vassitvd
gantvé mukhe pahari, Luddo puna pi kélakapnisakunena
pabato “na me esa nikkhamitum detiti” nivattitvd yéva
arunuggamané sayitvé arunaveldya sattim gahetvé nikkhami,
Sakuno vegena gantvé ‘“luddo égacchatiti” Bodhisattassa
kathesi. Tasmim khane kacchapena ekam eva vaddham tha-
petvé sesavarattd khaditd honti. Danté pan’ assa pataniké-
rappatté jaté, mukham lohitamakkhitam. Bodhisatto ludda-
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puttam sattim gahetvé asanivegena égacchantam disvA tam
baddham chinditvé vanam pévisi. Sakuno rukhagge nisidi-
Kacchapo pana dubbalatté tatth’ eva nipajji. Luddo kaocha-
pam pasibbake pakkhipitvd ekasmim khénuke laggesi. Bod-
hisatto nivattitvé olokento kaochapassa gahitabhdvam fatvé
“sahfyassa jivitadanam dassfmiti”’ dubbalo viya hutvé lud-
dassa attfnam dassesi. So “dubbalo esa bhavissati, mAressdmi
nan” ti sattim 4ddya anubandhi. Bodhisatto natidtire néccé-
sanne gacchanto tam &dAya arafifiam pévisi, diram gatabh4-
vam fiatvé padam vaficetvé afifiena maggena vitavegena gantvé
singena passibbakam ukkhipitvd bhémiyam pétetvé phéletvé
kacchapam nfhari. Batapatto pi rukkhé otari. Bodhisatto
dvinnam pi ovédam dadaméno “aham tumhe nissiya jivitam
labhim, tumhehi pi sahiyassa kattabbam mayham katam,
idéni luddo fgantvé tumhe ganheyya, tasmé samma satapatta
tvam attano puttake gahetvé afifiattha yéhi, tvam hi samma
kacchapa udakam pavisd ”’ ti 4ha. Te tathé akamsu. Satthé
abhisambuddho hutvé dutiyAm githam 4ha:
2. Kacchapo pévisi varim,
kurungo pévisf vanam,
satapatto dumaggamhé
ddre putte apénayiti. :
Tattha apdnayiti apénayi, gahetvd agamési. Luddo tam
thnam Agantvé kafici apassitvé chinnapasibbakam gahetva
domanassappatto attano geham agamési. Te pi tayo sahdyé
yévajivam vissésam acchinditvé yathdkammam gaté.
Batth4 imam desanam #haritvé jétakam samodhénesi :
“Tadé luddo Devadatto ahosi, satapatto Sériputto, kacchapo
Moggalléno, kurungamigo pana aham evé” ti. Kurungams-
gajdtakam.

“Therefore the leathern trap.” This the Master related,
while living at Veluvana, in reference to Devadatta. For at
that time the Master, having heard that Devadatta en-
deavoured to kill (him, said,) bhikkhus, not only now Deva-
datta endeavours to kill me, (but) also formerly he en-
deavoured (to do so, and) so having said he told a story :

In (times) past, while Brahmadatta reigned in Bérénasi,
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Bodhisatta, having become a Kurunga-deer, took up (his)
abode in the wood, in a thicket not far from a lake. At the
top of a tree not far from that lake sat a Woodpecker, and in
the lake there lived a Tortoise. Thus those three companions
lived pleasantly together. Then a Deer-hunter, roaming in
the wood, having seen. Bodhisatta’s footmarks near a water-
pool, (and) having placed a trap made of leather (thongs,
and as strong) as an iron-chain, went (his way). Bodhisatta,
having come to drink water, (and being) caught in the trap
during the first wateh (of the night), shrieked (frantically) as
a prisoner. At his shrick the Woodpecker, coming down
from the top of the tree, and the Tortoise out of the water,
consulted (together, saying) what is to be done? Then the
Woodpecker, addressing the Tortoise (said), * Friend, you
have teeth, cut this trap ; I will go and manage (it so) that he
shall not come ; thus by the efforts made by us two our com-
panion will obtain life;” (and) explaining this matter (he)
pronounced the first stanza :
1. “Therefore the leathern trap

Cut with thy teeth, O Tortoise !

I will manage (it) so

That the Hunter shall not come.”

The Tortoise began to gnaw at the leather-thongs. The
Woodpecker went to the village where the Hunter dwelt.
The Hunter at dawn, having taken (his) hunting-knife, went
out. The Bird, perceiving that he was about to go out,
shrieked aloud, shaking (his) wings, and struck him in the
face when he was going out at the front-door. The Hunter
(said to himself), “I have been struck by a bird of bad
omen,” (and) so (saying) he returned, lay down a little (while),
and then got up again and took (his) kmife. The Bird
(thought), “ this (man) went out the first (time) by the front-
door, now he will go out by the back-door,” (and) seeing this
he went and sat down at the back-door. But the Hunter
thought, “ when I went out by the front-door, I saw a bird
of bad omen, now I will go out at the back-door,” (and) so
(thinking) he went out by the back-door. The Bird again
shrieking aloud went and struck (him) in the face. The
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Hunter, again struck by the bird of bad omen, (thought),
“this (bird) will not allow me to go out,” (and) so returning
he lay down until daybreak, and (then) at the dawn of morn-
ing took (his) knife and went out. The Bird went away
hastily, and told Bodhisatta that the Hunter was coming.
At this moment, with the exception of one thong, the other
thongs had been cut by the Tortoise. But his teeth looked
as if they were going to fall out, (and his) mouth was soiled
with blood. Bodhisatta, seeing that the Hunter had taken
(his) knife, and was coming on with the speed of lightning,
burst that thong and entered the wood. The Bird (now) set
himself on the top of a tree. But the Tortoise from weak-
ness lay down there. The Hunter, after throwing the Tortoise
into (his) bag, fastened (it} to a post. Bodhisatta, on (his)
return, seeing (what had taken place) and knowing that the
Tortoise had been caught (thought), “I will preserve (my)
companion’s life,”” (and) so, feigning to be weak, he appeared
before the Hunter. He (thought), * this (deer) must be
weak, I will kill him,” (and) so, taking (his) knife, he fol-
lowed (him). Bodhisatta, neither going very far (away)
nor very near, entered the wood, taking him (with him).
(But) when he knew that he had gone a great distance he
changed his pace and went (back) with the rapidity of the
wind another way, (and) when he had thrown up the bag into
the air, with (his) horn, and let it fall and be torn on the
ground, he drew out the Tortoise. ~The Woodpecker de-
scended from the tree. (Then) Bodhisatta said admonish-
ingly to the two (others), “I got life through you; by you
has been done unto me what ought to be done to a companion ;
now when the Hunter comes he will seize you, therefore,
friend Woodpecker ! take your children and go to another
(place), and you, friend Tortoise! go into the water.” They
did so. The Master having become enlightened, pronounced
the second stanza :
2. “The Tortoise went into the water,

The Deer entered the wood,

The Woodpecker from the top of the tree

Carried (his) children far away.”
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The Hunter coming (back) to that place, (and) not seeing
any one, took (his) torn sack and went to his house, seized
with distress. The three companions, on the other hand,
without breaking off (their mutual) confidence during life,
(at last) passed (away) according to (their) deeds.

The Master having given this moral instruction, wound up
the Jataka thus: ¢ At that time the Hunter was Devadatta,
the Woodpecker Séariputta, the Tortoise Moggallana, but the
Kurunga-deer (was) myself.” The Kurungadeer-Birth.

NOTES ON JATAKA 201.

Tigha, see Abhidhdn. v. 1157 (codane) and Clough’s Pali Gram.
p. 72. Vaddha, 8. vardhra.  Parisakkats, compare Dhammapa-
dam p. 331. Kurunga, 8. kuranga. Gumba, see note on J4t. 33.
Satapatta, 8. catapatra. Luddaka, see Five Jit. p. 38. Padava-
laiija I think to be the correctest form of this word, but it is some-
times written padavalaiija, compare Preface to Dhpd. p. viii.; in
this place B has valafica, and C valaficha. I consider valaiija
identical with 8. vyaiija-na. Nigals, 8. nigada, Abhidhén.
v. 364. Oddetvd, I am not sure to which Sanscrit root this verb
is to be referred, but I suppose it is connected with yauq ; it seems
to mean : to construct or to place. Baddha, bound, or can it mean :
strong, vehement ? Samma, see Five Jat. p. 87. _A¢thi, see Dhpd.
p- 259. [Ehits, see Dhpd. p. 369. Pacctisa, S. pratyisa. Satts,
Abhidhén. vv. 392, 394, 1050 8. cakti. Vassitvd, Gerund of vés,
8. vig. Pappothetvd, Gerund of puth, 8. sphut; B reads pappo-
tetvd. K hddita, Paicatantra (Kosegarten p. 144, 14), has khandita.
Baddha, 8. badhra; B reads bandhanam. Pastbbaka, see Dhpd.
p- 268, and Bohtl. and Roth’s 8. W. Kkdnu means, according to
Clough’s Singh. Diet., the trunk of a lopped tree; a pillar, a post ;
compare khdnumd, having pillars, Clough’s Pali Gram. p. 24.
Khdnuka is sometimes written khdnuka; I cannot trace the word
in Banscrit. ZLaggess, see Five Jat. p. 37. Anubandh, see Bohtl.
and Roth’s 8. W. Padam vaiicetvd is a strange expression, which I
don’t quite understand. Ovddas, Abhidhdn. v. 354; 8. avavdda
or apavida. ZTvam A+, so both MSS., but I suppose As is a corrup-
tion for pi.






