This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of
to make the world’s books discoverable online.

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was nevel
to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domair
are our gateways to the past, representing a wealth of history, culture and knowledge that’s often difficult to discover.

Marks, notations and other marginalia present in the original volume will appear in this file - a reminder of this book’s long journey fro
publisher to a library and finally to you.

Usage guidelines

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belon
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing this resource, we have take
prevent abuse by commercial parties, including placing technical restrictions on automated querying.

We also ask that you:

+ Make non-commercial use of the fild&e designed Google Book Search for use by individuals, and we request that you use these fil
personal, non-commercial purposes.

+ Refrain from automated queryirigo not send automated queries of any sort to Google’s system: If you are conducting research on m:
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encc
use of public domain materials for these purposes and may be able to help.

+ Maintain attributionThe Google “watermark” you see on each file is essential for informing people about this project and helping ther
additional materials through Google Book Search. Please do not remove it.

+ Keep it legalWhatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume |
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users
countries. Whether a book is still in copyright varies from country to country, and we can’t offer guidance on whether any specific
any specific book is allowed. Please do not assume that a book’s appearance in Google Book Search means it can be used in al
anywhere in the world. Copyright infringement liability can be quite severe.

About Google Book Search

Google’s mission is to organize the world’s information and to make it universally accessible and useful. Google Book Search helps
discover the world’s books while helping authors and publishers reach new audiences. You can search through the full text of this book on
athttp://books.google.com/ |



http://google.com/books?id=w3xAAAAAYAAJ

THE

SACRED BOOKS OF THE EAST

TRANSLATED
BY VARIOUS ORIENTAL SCHOLARS

AND EDITED BY

F. MAX MULLER

VOLUME X
PART 11

SECOND EDITION

®rford
AT THE CLARENDON PRESS

1898

[ AL nghts reserved ]



THE SUTTA-NIPATA

A COLLECTION OF DISCOURSES

BEING ONE OF THE CANONICAL BOOKS OF THE
BUDDHISTS

TRANSLATED FROM PALI

BY

V. FAUSBOLL

SECOND EDITION, REVISED

Orford
AT THE CLARENDON PRESS
1898

[ AUl nights reserved ]



CONTENTS.

PAGE

InTRODUCTION TO SUTTA-NIPATA . . . . xi-xvi
INTRODUCTION TO THE SECOND EbpITION . . . . xvii
1. URAGAVAGGA . . . . . . . ¢
1. Uragasutta . . . . . . . R ¢

2. Dhaniyasutta . . . . . . R

3. Khaggavisinasutta . . . . . . . 6

4. Kasibhiradvigasutta . . . . . .1

5. Kundasutta . . . . . . . . 1§

6. Paribhavasutta . . . . . . .1

7. Vasalasutta . . . . . . . . 20

8. Mettasutta . . . . . . . . 24

9. Hemavatasutta . . . . . . . 25

10. Alavakasutta . . . . . . . . 29
11. Vigayasutta . . . . . . . . 32
12. Munisutta . . . . . . . . 33

I KOLAVAGGA . . . . . . . . 36
1. Ratanasutta . . . . . . . . 36

2. Amagandhasutta . . . . . . . 39

3. Hirisutta . . . . . . . . 41

4. Mahimangalasutta . . . . . . . 42

5. Stkilomasutta . . . . . . . . 44

6. DhammaZariyasutta or Kapilasutta . . . . 45

%. Brihmanadhammikasutta . . . . . . 46

8. NAvisutta . . . . . . . . BI

9. Kimsflasutta . . . . . . . . 52

10. Utth4nasutta . . . . . . . . 54
11. Réhulasutta . . . . . . . . B4
12. Vangisasutta . . . . . . . 58
13. Sammﬁpanbbégmyasutta . . . . 58

14. Dhammikasutta . . . . . . . 61



viii CONTENTS.

PAGE

III. MAHAVAGGA . . . . . . . 66
1. Pabbaggisutta . . . . . . 66
2, Padhénasutta . . . . . . . 68
3. Subhésitasutta . . . . . . .o
4. Sundarikabhiradvigasutta . . . ..
5. Mighasutta . . . . . . . .9
6. Sabhiyasutta . . . . . . . . 84
7. Selasutta . . . . . . . . 95
8 Sallasutta. . . . . . . . . 108
9. Vésel/thasutta . . . . . . . 107
ro. Kokiliyasutta . . . . . . . 116
11. Nélakasutta . . . . - . . 123

12. Dvayatdnupassanisutta . . . . . . 129

IV. ATTHAKAVAGGA . . . . . . . 143
1. Kimasutta . e .. 143
2. Guhatkakasutta . . . . . . . 144
3. Dutthatfhakasutta . . . . . . . 145
4. Suddhasthakasutta . . . . . . . 147
5. Parama//kakasutta . . . . . . . 148
6. Garisutta . . . . . . . . 150
n. Tissametteyyasutta . . . S . . I5I
8. Pasfirasutta . . . . . . . . 152
9. Mégandiyasutta . . . . . . . I54

10. Purfbhedasutta . . . . . . . 187
11. Kalahavividasutta . . . . . . . 159
12. KtlaviyQhasutta . . . . . . . 161
13. Mah4viyfhasutta . . . . . . . 164
14. Tuvasakasutta . . . . . . . 167
15. Attadandasutta . . . . . . . 170
16. Sériputtasutta . . . . . . .12

V. PARAYANAVAGGA. . . . . . . 16

1. Vatthugithd . . . . . . . . 176

2. Agitaminavapubkhi . . . . . . 182



CONTENTS. ix

PAGE

3. Tissametteyyaméinavapukk’i . 183

4. Punnakaméinavapukkii . 184

5. Mettagiminavapukthi . 185

6. Dhotakaminavapuktki . 187

7. Upasivaminavapukéii . 188

8. Nandamiravapukksi . 190

9. Hemakamiravapuk?i . 191

10. Todeyyaméinavapukésa . 192

11. Kappaménavapuk’ki 193

12. Gatukanniminavapukkhi 194

13. Bhadrivudhaméinavapuk’’i 194

14. UdayamAnavapubéhi 195

15. Posilaminavapukéki . 196

16. Mogharfgaméinavapukthi 197

17. Pingiyaméinavapukkii . 198

Index 203
Transliteration of Oriental Alphabets adopted for the

Translations of the Sacred Books of the East . 209




EXPLANATION OF WORDS

the meaning of which is not always given in the translation.

Agivika, one belonging to a sect
of naked ascetics.

Arahat, a holy man, a saint.

Ariya, noble.

Bhagavat, worshipful, blessed, a
name of a Buddha.

Bhikkhu, a mendicant.

Brahman, the supreme god of the
Hindus.

Brahmasna, a sage.

Buddha, enlightened, a name of
certain holy men who have freed
themselves from existence, parti-
cularly of Samana Gotama.

Dhamma, tenet, doctrine, custom,
law, religion, virtue, thing.

(GGahattka, Gihin, a householder.

Gotama, a name of the last Bud-
dha.

Gatila, an ascetic wearing clotted
hair.

Gina, a conqueror, a name of a
Buddha.

Isi, a sage.

Khattiya, a warrior, a prince.

KandAla, an outcast.

MAra, a name of the king of death,
the devil.

Muni, a thinker, a sage.

N4iga, an eminent man.

Namu4i = Méra.

Nibb4na, extinction, the state of
bliss of the Buddhist.

Nigantka, a naked ascetic.

Pabbagg4, leaving the world, em-
bracing ascetic life, taking the
robe.

Pabbagita, an ascetic, having
taken the robe.

Paribbiga, Paribbigaka, a
wandering mendicant.

Sakka = Sakya, belonging to the
Sakya tribe.

Sakyamuni, the Sakya sage, a
name of Buddha.

Samara, an ascetic.

Samkhir4, all compound things,
the material world, the elements
of existence.

Samsara, revolution, transmigra-
tion.

Savaka, a hearer, a follower, a
disciple of Buddha, including
both laity and clergy.

Sekha, a novice, student.

Sudda, a man of the servile caste.

Sugata,happy,anameofa Buddha.

Thera, an elder, a senior priest.

Titthiya, an ascetic adhering to
a certain system of philosophy.

U padhi, the elements of the world.

Upésaka, a follower, a lay de-
votee.

Upasampad4, priest’s orders.

Vessa, Vessika, a man of the
third caste.

Yakkha, a giant, a malignant
spirit.
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THE SUTTA-NIPATA.

THE Collection of Discourses, Sutta-Nip4ta, which I have
here translated !, is very remarkable, as there can be no
doubt that it contains some remnants of Primitive Bud-
dhism. I consider the greater part of the Mah&vagga, and
nearly the whole of the A¢tiakavagga as very old. I have
arrived at this conclusion from two reasons, first from the
language, and secondly from the contents.

1. We not only find here what we meet with in other
Pali poetry, the fuller Vedic forms of nouns and verbs in
the plural, as avitatasrhise, panditise, dhammise, sitise,
upaztthitise, pavidiydse, &c., and karimase, asmase, sik-
khissdmase ; the shorter Vedic plurals and the instrumental
singular of nouns, as vinik4/ay4, lakkhazna for vinikk/ayéni,
lakkhan4ni, mant4, pariZ#4, vinay4, ldbhakamyi for man-
tiya, &c.; Vedic infinitives, as vippah4tave, sampaydtave,
uznametave; contracted (or sometimes old) forms, as santya,
gakki, duggakki, sammukka, titthya, thiyo, parihirati for san-
tiy4, gatiya, sammutiy4, titthiy4, itthiyo, parihariyati, by the
side of protracted forms, such as &tuménanz; but also some
unusual (sometimes old) forms and words, as apukk/asi,
sagghasi 2 = sakkhissasi, sussam = suzissimi (Sansk. srosh-
yami), pdva and pédva = vadati, pavekk/le = paveseyya,
parikissati = parikilissati, vineyya, vikeyya, nikk/eyya, pap-
puyya,= vinayitva, &c., dazziu = disva (S. drishzva), atisi-
tvd = atikkamitv4, anuvikka = anuviditvd, paribbasina =
vasaméina, garunasz, bhikkhunazz, muninas, vedagunas
(accus.),amhan4 (S. asman4) = pisiznena, vikibhi, Zatubbhi,
rattamahabhi, ise (vocative), suvdmi = sdmi, maga = miga,
tumo = so, parovara = paravara, bhinahu = bhatihanaka,
upaya, 4magandha, dhona, vyappatha, vyappathi, vevikk/44,

! Sir M. Cooméira Swimy’s translation of part of the book has been a great
help to me. The P4li text was published by the P4li Text Society for 1884.
3 C reads pagghasi.
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visenibh(ita, visenikatv4, pafiseniyanti. We also find tmesis
as in the Vedas, for instance, v. 348, tamo v’assa nivuto sab-
baloko ; v. 1108, ki su samyogano loko. Sometimes we
meet with difficult and irregular constructions, and very
condensed expressions. All this proves, I think, that these
parts of the book are much older than the Suttas in which
the language is not only fluent, but of which some verses
are even singularly melodious.

2. In the contents of the Suttanipita we have, I think,
an important contribution to the right understanding of
Primitive Buddhism, for we see here a picture not of life
in monasteries, but of the life of hermits in its first stage.
We have before us not the systematizing of the later Bud-
dhist church, but the first germs of a system, the fundamental
ideas of which come out with sufficient clearness. From
the Atthakavagga especially it is evident where Buddha
takes his stand in opposition to Philosophy (dizz4i =
darsana).

Indian society at the time of Buddha had two large and
distinguished religious sects, Samazas and Brahmazas.
This is apparent from several passages where they are
mentioned together ; for instance, Vinaya, ed. Oldenberg, I1,
p- 295; Grimblot, Sept Suttas Pilis, p. ix, 8 &c., 118 &c.,
158 &c., 306 &c., 309 ; Dhammapada, p. 392; Suttanipita,
vv. 99, 129, 189, 440, 529, 859, 1078 ; Sabhiyasutta, at the
beginning ; the Inscriptions of Asoka ; Mah&bhéshya, II, 4,
g (fol. 398 a); Lalita Vistara, pp. 309, 1. 10, 318, 1.18, 320,
1. 20; and lastly, Megasthenes (Schwanbeck, p. 45), 3o yém
¢Pthoodpwy, Sy Tovs pév Bpaxpavas kakel, Tovs 38 Sapuavas.

Famous teachers arose and gathered around them flocks
of disciples. As such are mentioned Paraza-Kassapa,
Makkhali-Goséla, Agita-Kesakambali, Pakudha-KakZ4-
yana, Safigaya-Belatzkiputta, and Niganska-Nataputta?;
see Suttanipita, p. 85; Mah4parinibbénasutta, ed. Childers,
p- 58; Vinaya II, p. 111; Grimblot, Sept Suttas PAlis, p. 114,
&c.; Milindapazha, ed. Trenckner, p. 4. Besides these there
is Bavari (Suttanipéta, p. 176), and his disciples Agita, Tissa-
metteyya, Pumnaka, MettagQl, Dhotaka, Upasiva, Nanda,

1 Cf. Indian Antiquary, 1880, p. 158.
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Hemaka, Todeyya, Kappa, Gatukanzzin, Bhadrivudha,
Udaya, Poséla, Mogharigan (Pingiya, vv. 1006-1co8; Sela,
p- 97), and Kankin, Tarukkha, Pokkharasati, Génussoui,
Vasett/za, and Bhéradviga, p. 108.

We learn that there were four kinds of Samanas, viz.
Maggaginas, Maggadesakas (or Maggadesins, Maggagg/a-
yins), Maggagivins, and Maggaddsins,.vv. 83-88. Among
these Samanas disputes arose, vv. 828, 883-884; a number
of philosophical systems were formed, and at the time of
Buddha there were as many as sixty-three of them, v. 538.
These systems are generally designated by diz#Zi, vv. 54,
151, 786, 837, 851, &c.; or by dizzkigata, vv. 834, 836, 913 ;
or by ditthasuta, v. 778 ; or by distha, suta, and muta,
vv. 793, 813, 914 ; or by dit#ka, suta, silavatal, and muta,
Vv. 790, 797-798, 836, 887, 1080. The doctrines themselves
are called diz#kinivesa, v. 785; or nivesana, vv. 209, 470.
801, 846 ; or vinikk/aya, vv. 838, 866, 887, 894 ; and he who
entertains any of them, is called nivissavadin, vv. 910, 913.

What is said of the Samanas seems mostly to hold
good about the Brihmanas also. They too are called
disputatious, vadasila, v. 381, &c., p. 109 ; and three kinds
of them are mentioned, viz. Titthiyas, Agivikas, and
Niganthas, vv. 380, 891-8¢92. In contradistinction to
the Samazas the BrAhmaras are designated as Teviggas.
VV. 594, I019; they are Padakas, Veyyéakaranas, and perfect
in Gappa, Nighandu, Ketubha, Itihisa. &c., v. 5935, p. 97.
They are called friends of the hymns, v. 139; well versed
in the hymns, v. 976 ; and their principal hymn is Savitti?,
vv. 568, 456. They worship and make offerings to the fire,
Pp- 73, 20. In Brihmaradhammikasutta the ancient and
just Brahmarnas are described in opposition to the later

! T am not sure whether stlavata is to be understood as one notion or two.
It is generally written in one word, but at p. 108 Vise#/4a says, when one is
virtuous and endowed with works, he is a Brihmazna, yato kho bho sflavi 4a
hoti vatasampanno 4a ettivati kho brahmaro hoti. Silavata, I presume, refers
chiefly to the Brdhmanas.

3 From v. 456 we see that Buddha has rightly read vareniyam as the metre
requires, but I must not omit to mention that the Commentator understands
by Savitti the Buddhistic formula: Buddham saramam gakkkimi, Dhamman
sarasam gakkhimi, Samgham saranam gakkh&mi, which, like Sivitti, contains
twenty-four syllables.

[10] 1
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Brahmaras,who slayinnqcent cows and have acquired wealth
through the favour of the kings, vv. 307, 308, 311, 3021

All these disputants hold fast to their own prejudiced
views, v. 9g10. They say that purity comes from philo-
sophical views, from tradition, and from virtuous works,
and in many other ways, v. 1078, and that there is no bliss
excepting by following their opinions, vv. 889, 891, 892.

Buddha himself has, it is true, sprung from the Samaras:
he is called Samana Gotama, p. 95; he shines like a sun
in the midst of the Samanas, v. 550; and intercourse with
Samanas is said to be the highest blessing, v. 265. But
Buddha has overcome all their systems, v. 538; there is
nothing which has not been seen, heard, or thought by him,
and nothing which has not been understood by him,v.1121.
All the disputatious Br&hmanas do not overcome him in
understanding, v. 380; and he asserts that no one is purified
and saved by philosophy or by virtuous works, vv. 1079,
83¢. Sanctification, in fact, does not come from another,
vv. 773, 790, 813 ; it can be attained only by going into
the yoke with Buddha, v. 834 ; by believing in him and in
the Dhamma of the Saints, vv. 183, 185, 370, 1142; on the
whole, by being what Buddha is.

What then is Buddha?

First he is a Visionary, in the good sense of the word ;
his knowledge is intuitive, ¢ Seeing misery,’ he says, ‘in the
philosophical views, without adopting any of them, searching
for truth, I saw inward peace, vv. 837, 207. And again,
‘He, a conqueror unconquered, saw the Dhamma visibly,
without any traditional instruction,” vv. 934, 1052, 1065.
He teaches an instantaneous, an immediate religious life,
vv. 567, 1136. He is called kakkhumat, endowed with an
eye, clearly-seeing, vv. 160, 405, 540, 562, 596, 956, 992,
1028, 1095, 1115, 1127 ; samantakakkhu, the all-seeing,
vv. 1062, 1068; and as such he has become an eye to
the world, v. 599. He sees the subtle meaning of things,
vv. 376,175 ; he is, in one word, Sambuddha, the perfectly-
enlightened, vv. 177, 555, 596, 992; and by knowledge he

! Besides the religious Braihmanas some secular Brihmanas are mentioned,
p. IL.
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is delivered, vv. 1106, 727, 733. Existence is avigg},
ignorance, v. 729; vigga, knowledge, is the extinction of
the world, v. 730.

Secondly he is an Ascetic, a Munil, one that forsakes
the world and wanders from the house to the houseless
state, vv. 273, 375, 1003; because from house-life arises
defilement, v. 206. An ascetic has no prejudiced ideas,
v. 802 ; he has shaken off every philosophical view, v. 787 ;
he does not enter into disputes, v. 887; he is not pleased
nor displeased with anything, v. 813 ; he is indifferent to
learning, v. 911; he does not cling to good and evil,
VV. 520, 547, 790 ; he has cut off all passion and all desire,
VV. 2, 795, 1130, 916 ; he is free from marks, v. 847 ; and
possessionless, akiiikana, vv. 175, 454, 490, 620, 1058, 1062,
976, 1069, 1114. He is equable, v. 855 ; under all circum-
stances the same, v. 952 ; still as the deep water, v. 920;
calm, vv. 459, 861. He has reached peace, vv. 837, 845,
919 ; he knows that bliss consists in peace, v. 933 ; he has
gone to immortal peace, the unchangeable state of Nib-
bina, v. 203. And how is this state brought about? By
the destruction of consciousness, vv. 734-735. And how
does consciousness cease? By the cessation of sensation,
VV. 1109-I110.

1. What then is sin according to Buddha?

Subjectively sin is desire, in all its various forms,
vv. 923, 1103 ; viz. desire for existence generally, vv. 776,
1059, 1067, and especially for name and form, i. e. individual
existence, vv. 354, 1099. As long as man is led by desire
he will be whirled about in existence, v. 740; for as long
as there is birth, there will be death, v. 742. Existence
is called the stream of death, v. 354; the realm of MAra,
vv. 164, 1145. Those who continually go to samsira with
birth and death, are the ignorant, v. 729.

! Buddha is sometimes styled the great Isi, vv. 1060, 1082; sometimes
a Muni, vv. 164, 700; sometimes a Brihma#na, v. 1064 ; sometimes a Bhikkhu,
vv. 411, 415; and all these appellations are used synonymously, vv. 283, 284,
1064, 1066, 843, 844, 911, 912, 946, 220. Ascetic life is praised throughout
the book, especially in the Uraga-, Muni-, Réhula-, Samméparibbiganiya-,
Dhammika-, Néilaka-, Purfbheda-, Tuvafaka-, Attadanda-, and Sériputta-
suttas, I2
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But desire originates in the body, vv. 270, 1099 ; sin lies
objectively in embodiment or matter, and conse-
quently the human body is looked upon as a contemptible
thing. See Vigayasutta, p. 32. '

2. And what is bliss?

Subjectively, it is emancipation from desire by
means of the peace that Buddha preaches, vv. 1065-1066,
1069, 1084, 1108, 838-839.

Objectively, it is emancipation from body and
matter. One must destroy the elements of existence,
upadhi, vv. 373, 546, 1050, 1056; and leave the body
behind, that one may not come to exist again, vv. 1120,
1122, 761. The ignorant only create upadhi, v. 1050, and
go again and again to samséra, v. 729. The wise do not
enter time, kappa, vv. 521, 535, 860; they look upon the
world as void, v. 1118; hold that there is nothing really
existing, v. 1069; and those whose minds are disgusted
with a future existence, the wise who have destroyed their
sceds (of existence), go out like a lamp, vv. 234, 353-354-
As a flame, blown about by the violence of the wind,
goes out, and cannot be reckoned (as existing), even so
a Muni, delivered from name and body, disappears, and
cannot be reckoned (as existing), v. 1073. For him who
has disappeared, there is no form; that by which they say
he is, exists for him no longer, v. 1075.

‘Exert thyself, then,—O Dhotaka, so said Bhagavat,—
‘being wise and thoughtful in this world, let one, having
listened to my utterance, learn his own extinction,’ v. 1061.

Tena h’ dtappam karohi,—Dhotaka ’ti Bhagava,—
idh’ eva nipako sato

ito sutvina nigghosam

sikkhe nibb4nam attano.

With this short sketch of the contents of the Suttanipata
for a guide, I trust it will be easy to understand even the
more obscure parts of the book.

V. FAUSBOLL.

COPENHAGEN,
Sept. 13, 1880.



INTRODUCTION

TO THE SECOND EDITION OF
THE SUTTA-NIPATA.

I am glad to acknowledge that some of the corrections
in this new translation I owe to the suggestions of Professor
Rhys Davids and to the notes of the late Doctor Richard
Morris in the Journal of the PAli Text Society. In different
difficult places I have added a few more extracts from the
commentary ‘ Paramatthagotik4, for it is and has always
been my principle to follow the commentaries, as far as
I understand them, and I think that this is the only safe
way to go at the beginning of a study like this; later, when
we get a greater material to work from, we may perhaps in
some places rid ourselves of the commentaries, still we must
always be careful, and we must never think that we know
better than a long tradition from guru to guru.

V. FAUSBOLL.

COPENHAGEN.



I. URAGAVAGGA.

1. URAGASUTTA.

The Bhikkhu who discards all human passions is compared to a
snake that casts his skin.—Text and translation in Fr. Spiegel’s
Anecdota Pilica.

1. He who restrains his anger when it has
arisen, as (they) by medicines (restrain) the poison
of the snake spreading (in the body), that Bhikkhu
leaves this and the further shore, as a snake (quits
its) old worn out skin. (1)

2. He who has cut off passion entirely, as (they cut
off) the lotus-flower growing in a lake, after diving
(into the water), that Bhikkhu leaves this and the
further shore, as a snake (quits its) old worn out
skin. (2)

3. He who has cut off craving entirely, the flowing,
the quickly running, after drying it up, that Bhik-
khu leaves this and the further shore, as a snake
(quits its) old worn out skin. (3)

4. He who has destroyed arrogance entirely, as the
flood (destroys) a very frail bridge of reeds, that
Bhikkhu leaves this and the further shore, as a
snake (quits its) old worn out skin. (4)

5. He who has not found any essence in the exist-
ences, like one that looks for flowers on fig-trees,
that Bhikkhu leaves this and the further shore, as
a snake (quits its) old worn out skin. (5)
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6. He in whose breast there are no feelings of
anger, who has thus overcome reiterated existence,
that Bhikkhu leaves this and the further shore, as
a snake (quits its) old worn out skin. (6)

7. He whose doubts are scattered, cut off en-
tirely inwardly, that Bhikkhu leaves this and the
further shore, as a snake (quits its) old worn out
skin. (7)

8. He who did not go too fast forward, nor was
left behind, who overcame all this (world of) de-
lusion, that Bhikkhu leaves this and the further
shore, as a snake (quits its) old worn out skin.  (8)

9. He who did not go too fast forward, nor was
left behind, having seen that all this in the world
is false, that Bhikkhu leaves this and the further
shore, as a snake (quits its) old worn out skin.  (9)

10. He who did not go too fast forward, nor was
left behind, being free from covetousness, (seeing)
that all this is false, that Bhikkhu leaves this and
the further shore, as a snake (quits its) old worn
out skin. (10)

11. He who did not go too fast forward, nor
was left behind, being free from passion, (seeing)
that all this is false, that Bhikkhu leaves this and
the further shore, as a snake (quits its) old worn
out skin. (11)

12. He who did not go too fast forward, nor was
left behind, being free from hatred, (seeing) that all
this is false, that Bhikkhu leaves this and the further
shore, as a snake (quits its) old worn out skin. (12)

13. He who did not go too fast forward, nor was
left behind, being free from folly, (seeing) that all this
is false, that Bhikkhu leaves this and the further
shore, as a snake (quits its) old worn out skin. (13)
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14. He to whom there are no affections whatso-
ever, whose sins are extirpated from the root, that
Bhikkhu leaves this and the further shore, as a snake
(quits its) old worn out skin. (14)

15. He to whom there are no (sins) whatsoever
originating in fear, which are the causes of coming
back to this shore, that Bhikkhu leaves this and the
further shore, as a snake (quits its) old worn out
skin. (15)

16. He to whom there are no (sins) whatsoever
originating in desire, which are the causes of binding
(men) to existence, that Bhikkhu leaves this and the
further shore, as a snake (quits its) old worn out
skin. (16)

17. He who, having left the five obstacles, is free
from suffering, has overcome -doubt, and is without
pain, that Bhikkhu leaves this and the further shore,
as a snake (quits its) old worn out skin. (17)

Uragasutta is ended.

2. DHANIYASUTTA.

A dialogue between the rich herdsman Dhaniya and Buddha, the
one rejoicing in his worldly security and the other in his religious
belief.—This beautiful dialogue calls to mind the parable in the
Gospel of St. Luke xii. 16. See a translation in Rhys Davids’
Buddhism, 1896, p. 167.

1. ‘I have boiled (my) rice, I have milked (my
cows),—so said the herdsman Dhaniya,—I am
living together with my fellows near the banks of
the Maht (river), (my) house is covered, the fire is
kindled : therefore, if thou like, rain, O sky!” (18)

2. ‘1 am free from anger, free from stubborn-
ness,—so said Bhagavat,—‘l am abiding for one
night near the banks of the Mahi (river), my house
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is uncovered, the fire (of passions) is extinguished :
therefore, if thou like, rain, O sky!’ (19)

3. ‘Gad-flies are not to be found (with me),'—so
said the herdsman Dhaniya,—‘in meadows abound-
ing with grass the cows are roaming, and they can
endure rain when it comes: therefore, if thou like,
rain, O sky!’ (20)

4. ‘(By me) is made a well-constructed raft,’—so
said Bhagavat,—*‘I have passed over (to Nibbéna),
I have reached the further bank, having overcome
the torrent (of passions); there is no (further) use
for a raft: therefore, if thou like, rain, O sky!’ (21)

5. ‘ My wife is obedient, not wanton,—so said the
herdsman Dhaniya,—‘for a long time she has been
living together (with me), she is winning, and I hear
nothing wicked of her: therefore, if thou like, rain,
O sky!’ (22)

6. ‘My mind is obedient, delivered (from all world-
liness),'—so said Bhagavat,—*it has for a long time
been highly cultivated and well-subdued, there is no
longer anything wicked in me: therefore, if thou
like, rain, O sky!’ (23)

7. ‘1 support myself by my own earnings,’—so
said the herdsman Dhaniya,—‘and my children are
(all) about me, healthy; I hear nothing wicked of
them : therefore, if thou like, rain, O sky!’ (24)

8. ‘I am no one’s servant,—so said Bhagavat,—
‘with what I have gained I wander about in all the
world, there is no need (for me) to serve: therefore,
if thou like, rain, O sky!’ (25)

9. ‘I have cows, I have calves’—so said the
herdsman Dhaniya,—‘I have cows in calf and heifers,
and I have also a bull as lord over the cows: there-
fore, if thou like, rain, O sky !’ (26)
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10. ‘I have no cows, I have no calves’—so said
Bhagavat,—*I have no cows in calf and no heifers,
and I have no bull as a lord over the cows: there-
fore, if thou like, rain, O sky!’ (27)

11. ‘The stakes are driven in, and cannot be
shaken,’—so said the herdsman Dhaniya,—the
ropes are made of musiga grass, new and well-made,
the cows will not be able to break them: therefore,
if thou like, rain, O sky!’ (28)

12. ‘Having, like a bull, rent the bonds; having,
like an elephant, broken through the galuké/i
creeper, I shall not again enter into a womb : there-
fore, if thou like, rain, O sky!’ (29)

Then at once a shower poured down, filling both
sea and land. Hearing the sky raining, Dhaniya
spoke thus: (29 b)

13. ‘No small gain indeed (has accrued) to us
since we have seen Bhagavat; we take refuge in
thee, O (thou who art) endowed with the eye (of
wisdom) ; be thou our master, O great Muni!’ (30)

14. ‘ Both my wife and myself are obedient; (if)
we lead a holy life before Sugata, we shall conquer
birth and death, and put an end to pain.’ (31)

15. ‘He who has sons has delight in sons,’—so
said the wicked Mara,— he who has cows has de-
light likewise in cows; for upadhi (substance) is the
delight of man, but he who has no upadhi has no
delight.’ (32)

16. ‘ He who has sons has care with (his) sons,'—
so said Bhagavat—‘he who has cows has likewise
care with (his) cows; for upadhi (is the cause of)
people’s cares, but he who has no upadhi has no

care. (33)
Dhaniyasutta is ended.
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3. KHAGGAVISANASUTTA.

Family life and intercourse with others should be avoided, for
society has all vices in its train; therefore one should leave
the corrupted state of society and lead a solitary life.

1. Having laid aside the rod against all beings,
and not hurting any of them, let no one wish for a
son, much less for a companion, let him wander
alone like a rhinoceros 1. (34)

2. In him who has intercourse (with others) af-
fections arise, (and then) the pain which follows
affection; considering the misery that originates in
affection let one wander alone like a rhinoceros. (35)

3. He who has compassion on his friends and
confidential (companions) loses (his own) advan-
tage, having a fettered mind; seeing this danger
in friendship let one wander alone like a rhino-
ceros. (36)

4. Just as a large bamboo tree (with its branches)
entangled (in each other, such is) the care one has
with children and wife; (but) like the shoot of a
bamboo not clinging (to anything) let one wander
alone like a rhinoceros 2. (37)

5. As a beast unbound in the forest goes feeding
at pleasure, so let the wise man, considering (only
his) own will, wander alone like a rhinoceros.  (38)

6. There is (a constant) calling in the midst of
company, both when sitting, standing, walking, and
going away; (but) let one, looking (only) for free-
dom from desire and for following his own will,
wander alone like a rhinoceros. (39)

7. There is sport and amusement in the midst of

! Comp. Dhp. v. 142. * Comp. Dhp. v. 345.
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company, and for children there is great affection;
(although) disliking separation from his dear friends,
let one wander alone like a rhinoceros. (40)

8. He who is at home in (all) the four regions
and is not hostile (to any one), being content with
this or that, overcoming (all) dangers fearlessly, let
him wander alone like a rhinoceros. (41)

9. Discontented are some pabbagitas (ascetics),
also some gaha#fkas (householders) dwelling in
houses; let one, caring little about other people’s
children, wander alone like a rhinoceros. (42)

10. Removing the marks of a gihin (a house-
holder) like a Kovildra tree whose leaves are fallen,
let one, after cutting off heroically the ties of a
gihin, wander alone like a rhinoceros. (43)

11. If one acquires a clever companion, an asso-
ciate righteous and wise, let him, overcoming all
dangers, wander about with him glad and thought-
ful L, (44)

12. If one does not acquire a clever companion,
an associate righteous and wise, then as a king
abandoning (his) conquered kingdom, let him wan-
der alone like a rhinoceros 2. (45)

13. Surely we ought to praise the good luck of
having companions, the best (and such as are our)
equals ought to be sought for; not having ac-
quired such friends let one, enjoying (only) allowable
things, wander alone like a rhinoceros 2. (46)

14. Seeing bright golden (bracelets), well-wrought
by the goldsmith, striking (against each other when
there are) two on one arm, let one wander alone
like a rhinoceros. (47)

! Comp. Dhp. v. 3'2% o ’6Comp. Dhp. v. 329.
omp. Dhp. v. 61.
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15. Thus (if I join myself) with another I shall
swear or scold; considering this danger in future,
let one wander alone like a rhinoceros. (48)

16. The sensual pleasures indeed, which are
various, sweet, and charming, under their different
shapes agitate the mind; seeing the misery (ori-
ginating) in sensual pleasures, let one wander alone
like a rhinoceros. (49)

17. These (pleasures are) to me calamities, boils,
misfortunes, diseases, sharp pains, and dangers;
seeing this danger (originating) in sensual pleasures,
let one wander alone like a rhinoceros. (50)

18. Both cold and heat, hunger and thirst, wind
and a burning sun, and gad-flies and snakes—having
overcome all these things, let one wander alone like
a rhinoceros . (51)

19. As the elephant, the strong, the spotted, the
large, after leaving the herd walks at pleasure in
the forest, even so let one wander alone like a
rhinoceros. (52)

20. For him who delights in intercourse (with
others, even) that is inconvenient which tends to
temporary deliverance; reflecting on the words of
(Buddha) the kinsman of the AdiZZa family, let one
wander alone like a rhinoceros. (53)

21. The harshness of the (philosophical) views
I have overcome, I have acquired self-command, I
have attained to the way (leading to perfection),
I am in possession of knowledge, and not to be
led by others; so speaking, let one wander alone
like a rhinoceros. (54)

22. Without covetousness, without deceit, without

! Comp. Gétaka I, p. 93.
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craving, without detraction, having got rid of pas-
sions and folly, being free from desire in all the
world, let one wander alone like a rhinoceros. (55)

23. Let one avoid a wicked companion who
teaches what is useless and has gone into what is
wrong, let him not cultivate (the society of) one
who is devoted (to and) lost in sensual pleasures,
let one wander alone like a rhinoceros. (56)

24. Let one cultivate (the society of) a friend
who is learned and keeps the Dhamma, who is
magnanimous and wise; knowing the meaning (of
things and) subduing his doubts, let one wander
alone like a rhinoceros. (57)

25. Not adorning himself, not looking out for
sport, amusement, and the delight of pleasure in the
world, (on the contrary) being loath of a life of
dressing, speaking the truth, let one wander alone
like a rhinoceros. (58)

26. Having left son and wife, father and mother,
wealth, and corn, and relatives, the different objects of
desire, let one wander alone like a rhinoceros. (59)

27. ‘This is a tie, in this there is little happi-
ness, little enjoyment, but more of pain, this is a
fish-hook,” so having understood, let a thoughtful
man wander alone like a rhinoceros. (60)

28. Having torn the ties, having broken the net
as a fish in the water, being like a fire not returning
to the burnt place, let one wander alone like a rhi-
noceros. (61)

29. With downcast eyes, and not prying!, with his
senses guarded, with his mind protected free from

! Na ka pidalolo ti ekassa dutiyo dvinnam tatiyo ti evam
gamamaggham pavisitukimatiya kandllyaminapido viya abhavanto
dighakirika-anavatthakirikavirato vi. Commentator.
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passion, not burning (with lust), let one wander alone
like a rhinoceros. (62)

30. Removing the characteristics of a gihin
(householder), like a PariéZatta tree whose leaves
are cut off, clothed in a yellow robe after wandering
away (from his house), let one wander alone like a
rhinoceros. (63)

31. Not being greedy of sweet things, not being
unsteady, not supporting others, going begging from
house to house, having a mind which is not fettered
to any household, let one wander alone like a rhi-
noceros. (64)

32. Having left the five obstacles of the mind,
having dispelled all sin, being independent, having
cut off the sin of desire, let one wander alone like a
rhinoceros. (65)

33. Having thrown behind (himself bodily) plea-
sure and pain, and previously (mental) joy and
distress, having acquired equanimity, tranquillity,
purity, let one wander alone like a rhinoceros. (66)

34. Strenuous for obtaining the supreme good
(i.e. Nibbéna), with a mind free from attachment, not
living in idleness, being firm, endowed with bodily
and mental strength, let one wander alone like a
rhinoceros. (67)

35. Not abandoning seclusion and meditation,
alwayswandering in (accordance with) the Dhammas?,
seeing misery in the existences, let one wander alone
like a rhinoceros 2 (68)

36. Wishing for the destruction of desire (i.e. Nib-
béna), being careful, no fool, learned, strenuous, con-
siderate, restrained, energetic, let one wander alone
like a rhinoceros. (69)

! Dhammesu nikféam anudhamma#kiri.  * Comp. Dhp. v. 2o.
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37. Like a lion not trembling at noises, like the
wind not caught in a net, like a lotus not stained by
water, let one wander alone like a rhinoceros. (70)

38. As a lion strong by his teeth, after overcom-
ing (all animals), wanders victorious as the king of the
animals, and haunts distant dwelling-places?, (even
so) let one wander alone like a rhinoceros. (71)

39. Cultivating in (due) time kindness, equanimity,
compassion, deliverance, and rejoicing (with others),
unobstructed by the whole world, let one wander
alone like a rhinoceros. (72)

40. Having abandoned both passion and hatred and
folly, having rent the ties, not trembling in the loss
of life, let one wander alone like a rhinoceros 2. (73)

41. They cultivate (the society of others) and
serve them for the sake of advantage; friends with-
out a motive are now difficult to get, men know
their own profit and are impure; (therefore) let one
wander alone like a rhinoceros. (74)

Khaggavisazasutta is ended.

4. KASIBHARADVAGASUTTA.

The Brihmana Kasibhiradviga reproaches Gotama with idleness,
but the latter convinces him that he (Buddha) also works, and
so the Brihmana is converted, and finally becomes a saint.
Compare Sp. Hardy, A Manual of Buddhism, p. 214; Gospel
of St. John v. 17.

So it was heard by me:
At one time Bhagavat dwelt in Magadha at Dak-
khizgiri in the Brahmazna v1llage Ekana/ﬁ And at

! Pant&niti drdni sends ‘MXMQEC@e&mr
3 Comp. Dhp. v. 20. \f(\ UNION < \
[xe] { ™ THEOLOGICAL |
K SEMINARY /
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that time the Brahmaza Kasibh4radviga's five hun-
dred ploughs were tied (to the yokes) in the sowing
season. Then Bhagavat, in the morning, having put
on his raiment and taken his bowl and robes, went
to the place where the Brihmana Kasibhiradviga's
work (was going on). At that time the Brahmaza
Kasibh4radviga's distribution of food took place.
Then Bhagavat went to the place where the distri-
bution of food took place, and having gone there, he
stood apart. The Brihmaza Kasibharadviga saw
Bhagavat standing there to get alms, and having
seen him, he said this to Bhagavat :

‘I, O Samana, both plough and sow, and having
ploughed and sown, I eat; thou also, O Samana,
shouldst plough and sow, and having ploughed and
sown, thou shouldst eat.

‘I also, O Brahmara, both plough and sow, and
having ploughed and sown, I eat,’ so said Bhagavat.

‘Yet we do not see the yoke, or the plough, or
the ploughshare, or the goad, or the oxen of the
venerable Gotama.’

And then the venerable Gotama spoke in this way:

‘I also, O Braihmaza, both plough and sow, and
having ploughed and sown, I eat,’ so said Bhagavat.

Then the BrAhmama Kasibhiradviga addressed
Bhagavat in a stanza:

1. ‘Thou professest to be a ploughman, and yet
we do not see thy ploughing; asked about (thy)
ploughing, tell us (of it), that we may know thy
ploughing.’ (75)

2. Bhagavatanswered : ‘ Faith is the seed, penance
the rain, understanding my yoke and plough, mo-
desty the pole of the plough, mind the tie, thought-
fulness my ploughshare and goad. (76)
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3. ‘1 am guarded in respect of the body, I am
guarded in respect of speech, temperate in food ;
I make truth to cut away (weeds), tenderness is my
deliverance. (77)

4. ‘Exertion is my beast of burden; carrying (me)
to Nibbina he goes without turning back to the
place where having gone one does not grieve. (78)

5. ‘So this ploughing is ploughed, it bears the
fruit of immortality; having ploughed this ploughing
one is freed from all pain.’ (79)

Then the Br&hmaza Kasibharadviga, having
poured rice-milk into a golden bowl, offered it to
Bhagavat, saying, ¢ Let the venerable Bhagavat eat
of the rice-milk; the venerable is a ploughman, for
the venerable Gotama ploughs a ploughing that
bears the fruit of immortality.’

6. Bhagavat said: ‘ What is acquired by reciting
stanzas is not to be eaten by me; this is, O Brih-
maza, not the Dhamma of those that see rightly;
Buddha rejects what is acquired by reciting stanzas,
this is the conduct (of Buddhas) as long as the
Dhamma exists. (80)

7. *One who is an accomplished great Isi, whose
passions are destroyed and whose misbehaviour has
ceased, thou shouldst serve with other food and
drink, for this is the field for one who looks for
good works?’ (81)

“To whom then, O Gotama, shall I give this rice-
milk ?’ so said Kasibharadviga.

‘I do not see, O Brahmara, in the world (of men)
and gods and M4ras and Brahmans, amongst beings
comprising gods and men, and Samanas and Bréh-

! Cf. Sundarikabhéradviga, v. 28.
K 2
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mazas, any by whom this rice-milk when eaten can
be properly digested with the exception of Tathégata,
or a disciple of Tath4agata. Therefore, O Brahmana,
thou shalt throw this rice-milk in (a place where
there is) little grass, or cast it into water with no
worms,’ so said Bhagavat.

Then the Brihmaza Kasibhiradviga threw the
rice-milk into some water with no worms. Then
the rice-milk thrown into the water splashed, hissed,
smoked in volumes ; for as a ploughshare that has
got hot during the day when thrown into the water
splashes, hisses, and smokes in volumes, even so the
rice-milk (when) thrown into the water splashed,
hissed, and smoked in volumes.

Then the Brahmaza Kasibharadviga alarmed and
terrified went up to Bhagavat, and after having
approached and fallen with his head at Bhagavat's
feet, he said this to Bhagavat:

‘It is excellent, O venerable Gotama! It is ex-
cellent, O venerable Gotama! As one raises what
has been overthrown, or reveals what has been
hidden, or tells the way to him who has gone
astray, or holds out an oil lamp in the dark that
those who have eyes may see the objects, even so
by the venerable Gotama in manifold ways the
Dhamma (has been) illustrated. I take refuge in
the venerable Gotama and in the Dhamma and in
the Assembly of Bhikkhus; I wish to receive the
pabbaggd, I wish to receive the upasampadi (the
robe and the orders) from the venerable Gotama,’
so said Kasibhiradvéiga.

Then the Brahmazna Kasibharadviga received the
pabbagga from Bhagavat, and he received also the
upasampad4 ; and the venerable Bhiradviga having
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lately received the upasampadi, leading a solitary,
retired, strenuous, ardent, energetic life, lived after
having in a short time in this existence by his own
understanding ascertained and possessed himself of
that highest perfection of a religious life for the
sake of which men of good family rightly wander
away from their houses to a houseless state. ‘ Birth
had been destroyed, a religious life had been led,
what was to be done had been done, there was
nothing else (to be done) for this existence,’ so he
perceived, and the venerable Bhiradviga became
one of the arahats (saints).

Kasibh4radvigasutta is ended.

5. KUNDASUTTA.

Buddha describes the four different kinds of Samasmas to Kunda,
the smith.

1. ‘I ask the Muni of great understanding,'—so
said Kunda, the smith,—‘ Buddha, the lord of the
Dhamma, who is free from craving, the best of
bipeds, the most excellent of charioteers, how many
(kinds of) Samarnas are there in the world; pray
tell me that?’ (82)

2. ‘There are four (kinds of) Samanas, (there is)
not a fifth, O Kunda,'—so said Bhagavat,—* these I
will reveal to thee, being asked in person; (they are)
Maggaginas and Maggadesakas, Maggagivins and
Maggadasins.’ (83)

3. * Whom do the Buddhas call a Maggagina ?’—so
said Kunda, the smith,— How is a Maggagg/dyin
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unequalled ? Being asked, describe to me a Mag-
gagivin, and reveal to me a Maggaddsin.’ (84)

4. Bhagavat said: ‘ He who has overcome doubt,
is without pain, delights in Nibbina, is free from
greed, a leader of the world of men and gods, such
a one the Buddhas call a maggagina (that is, vic-
torious by the way). (85)

5. ‘He who in this world having known the best
(i.e. Nibbéna) as the best, expounds and explains here
the Dhamma, him, the doubt-cutting Muni, without
desire, the second Bhikkhu they call a maggadesin
(that is, teaching the way). (86)

6. ‘He who lives in the way that has so well been
taught in the Dhammapada, and is restrained, atten-
tive, cultivating blameless words, him the third
Bhikkhu they call a maggagivin (that is, living in
the way). (87)

7. ‘He who although counterfeiting the virtuous is
forward, disgraces families, is impudent, deceitful, un-
restrained, a babbler, walking in disguise, such a one
is a maggadasin (that is, defiling the way) .  (88)

8. ¢ He who has penetrated these (four Samazas),
who is a householder, possessed of knowledge, a pupil
of the venerable ones, wise, having known that they
all are such,—having seen so, his faith is not lost;
for how could he make the undepraved equal to the
depraved and the pure equal to the impure?’ (89)

Kundasutta is ended.

! Comp. Gitaka II, p. 281.
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6. PARABHAVASUTTA.

A dialogue between a deity and Buddha on the things by which
a man loses and those by which he gains in this world.—Text
by Grimblot, in Journal Asiatique, t. xviii (1871), p. 237 ; transla-
tion by L. Feer, in Journal Asiatique, t. xviii (£871), p. 309, and
by Gogerly, reprinted in Journal Asiatique, t. xx (1872), p. 226.
So it was heard by me :

At one time Bhagavat dwelt at Sdvatthi, in Geta-
vana, in the park of Anithapizdika. Then when
the night had come, a certain deity of a beautiful
appearance, having illuminated the whole Getavana,
went up to Bhagavat, and having approached and
saluted him, he stood apart, and standing apart that
deity addressed Bhagavat in stanzas:

1. ‘We ask (thee), Gotama, about a man that
suffers loss ; having come to ask, Bhagavat, (tell us)
what is the cause (of loss) to the losing (man).” (90)

2. Bhagavat: ‘ The winner is easily known, easily
known (is also) the loser: he who loves Dhamma is
the winner, he who hates Dhamma is the loser.” (91)

3. Deity: ‘We know this to be so, this is the
first loser; tell (us) the second, O Bhagavat, what
is the cause (of loss) to the losing (man).’ (92)

4. Bhagavat: ‘Wicked men are dear to him, he
does not do anything that is dear to the good, he
approves of the Dhamma of the wicked,—that is
the cause (of loss) to the losing (man).’ (93)

5. Deity: ‘ We know this to be so, this is the
second loser ; tell us the third, O Bhagavat, what is
the cause (of loss) to the losing (man).’ (94)

6. Bhagavat: ‘ The man who is drowsy, fond of
society and without energy, lazy, given to anger,—
that is the cause (of loss) to the losing (man).” (95)
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7. Deity: ¢ We know this to be so, this is the
third loser ; tell us the fourth, O Bhagavat, what is
the cause (of loss) to the losing (man).’ (96)

8. Bhagavat: ‘He who being rich does not support
mother or father who are old or past their youth,—
that is the cause (of loss) to the losing (man).” (97)

9. Deity: ‘We know this to be so, this is the
fourth loser; tell us the fifth, O Bhagavat, what is
the cause (of loss) to the losing (man).’ (98)

10. Bhagavat: ‘He who by falsehood deceives
either a Brihmaza or a Samazna or any other men-
dicant,—that is the cause (of loss) to the losing
(man).’ (99)

11. Deity: ‘ We know this to be so, this is the
fifth loser; tell us the sixth, O Bhagavat, what is
the cause (of loss) to the losing (man).’ (100)

12. Bhagavat: ‘The man who is possessed of
much property, who has gold and food, (and still)
enjoys alone his sweet things,—that is the cause
(of loss) to the losing (man). (ro1)

13. Deity: ¢ We know this to be so, this is the
sixth loser; tell us the seventh, O Bhagavat, what
is the cause (of loss) to the losing (man).’ (102)

14. Bhagavat: ‘ The man who proud of his birth,
of his wealth, and of his family, despises his rela-
tives,—that is the cause (of loss) to the losing
(man).’ (103)

15. Deity: ‘We know this to be so, this is the
seventh loser; tell us the eighth, O Bhagavat, what
is the cause (of loss) to the losing (man).’ (104)

16. Bhagavat: ‘ The man who given to women,
to strong drink, and to dice, wastes whatever he has
gained,—that is the cause (of loss) to the losing
(man). (105)
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17. Deity: ‘ We know this to be so, this is the
eighth loser ; tell us the ninth, O Bhagavat, what is
the cause (of loss) to the losing (man).’ (106)

18. Bhagavat: ‘He who, not satisfied with his
own wife, is seen with harlots and the wives of
others,—that is the cause (of loss) to the losing
(man).’ (107)

19. Deity: ‘We know this to be so, this is the
ninth loser; tell us the tenth, O Bhagavat, what
(is) the cause (of loss) to the losing (man).’ (108)

20. Bhagavat: ‘The man who past his youth,
brings home a woman with breasts like the timbaru
fruit, and for jealousy of her cannot sleep,—that is
the cause (of loss) to the losing (man).’ (109)

21. Deity: ‘ We know this to be so, this is the
tenth loser ; tell us the eleventh, O Bhagavat, what
is the cause (of loss) to the losing (man).’ (110)

22. Bhagavat: ‘ He who places in supremacy a
woman given to drink and squandering, or a man of
the same kind,—that is the cause (of loss) to the
losing (man).’ (rrr1)

23. Deity: ‘ We know this to be so, this is the
eleventh loser; tell us the twelfth, O Bhagavat, what
is the cause (of loss) to the losing (man). (112)

24. Bhagavat: ‘ He who has little property, (but)
great craving, is born in a Khattiya family and wishes
for the kingdom in this world,—that is the cause (of
loss) to the losing (man).’ (113)

25. Having taken into consideration these losses
in the world, the wise, venerable man, who is en-
dowed with insight, cultivates the happy world (of
the gods). (114)

Paribhavasutta is ended.
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7. VASALASUTTA.

The Brihmana Aggikabhiradviga is converted by Buddha, after
hearing his definition of an outcast, illustrated by the story of
Mitanga, told in the Mitangagitaka. Comp. Sp. Hardy, The
Legends and Theories of the Buddhists, p. 49.—Text and trans-
lation in Alwis’s Buddhist Nirvizna, p. 119.

So it was heard by me:

At one time Bhagavat dwelt at S4vatthi, in Geta-
vana, in the park of Anithapizdika. Then Bhagavat
having put on his raiment in the morning, and having
taken his bowl and hisrobes, entered Savattht for alms.

Now at that time in the house of the Brihmazna
Aggikabhiradviga the fire was blazing, the offering
brought forth. Then Bhagavat going for alms from
house to house in Sivatthi went to the house of the
Brahmaza Aggikabhiradviga. The Brihmaza Ag-
gikabhdradviga saw Bhagavat coming at a distance,
and seeing him he said this: ‘Stay there, O Shave-
ling; (stay)there, O Samanaka(i.e. wretched Samaza);
(stay) there, O Vasalaka (i. e. outcast)!’

This having been said, Bhagavat replied to the
Brahmaza Aggikabhiradviga: ‘Dost thou know,
O Brihmaza, an outcast, or the things that make
an outcast?’

‘No, O venerable Gotama, I do not know an
outcast, or the things that make an outcast; let
the venerable Gotama teach me this so well that I
may know an outcast, or the things that make
an outcast.’

‘ Listen then, O Brihmaza, attend carefully, I will
tell (thee).

‘Even so, O venerable one, so the Brihmana
Aggikabhiradviga replied to Bhagavat.
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Then Bhagavat said this:

1. ‘ The man who is angry and bears hatred, who
is wicked and hypocritical, who has embraced wrong
views, who is deceitful, let one know him as an
outcast. (115)

2. ‘Whosoever in this world harms living beings,
whether once or twice born, and in whom there is
no compassion for living beings, let one know him
as an outcast. (116)

3- * Whosoever destroys or lays siege to villages
and towns, and is known as an enemy, let one know
him as an outcast. (117)

4. ‘Be it in the village or in the wood, whosoever
appropriates by theft what is the property of others
and what has not been given, let one know him as
an outcast. (118)

5. ‘Whosoever, having really contracted a debt,
runs away when called upon (to pay), saying, “ There
is no debt (that I owe) thee,” let one know him as
an outcast. (119)

6. ‘ Whosoever for love of a trifle having killed a
man going along the road, takes the trifle, let one
know him as an outcast. (120)

7. * The man who for his own sake or for that
of others or for the sake of wealth speaks falsely
when asked as a witness, let one know him as an
outcast. (121)

8. ‘ Whosoever is seen with the wives of relatives
or of friends either by force or with their consent, let
one know him as an outcast. (122)

9. ‘Whosoever being rich does not support mother
or father when old and past their youth, let one know
him as an outcast, (123)

10. ‘ Whosoever strikes or by words annoys mother
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or father, brother, sister, or mother-in-law, let one
know him as an outcast. (124)

11. ‘ Whosoever, being asked about what is good,
teaches what is bad and advises (another, while) con-
cealing (something from him), let one know him as
an outcast. (125)

12. ‘Whosoever, having committed a bad deed,
hopes (saying), “ Let no one know me” (as having
done it, who is) a dissembler, let one know him as
an outcast. (126)

13. ‘ Whosoever, having gone to another’s house
and partaken of his good food, does not in return
honour him when he comes, let one know him as an
outcast. (127)

14. ‘ Whosoever by falsehood deceives either a
Brihmaza or a Samana or any other mendicant, let
one know him as an outcast. (128)

15. ‘ Whosoever by words annoys either a Brih-
maza or a Samaza when meal-time has come and
does not give (him anything), let one know him as
an outcast. (129)

16. ‘Whosoever enveloped in ignorance in this
world predicts what is not (to take place), coveting
a trifle, let one know him as an outcast. (130)

17. ‘Whosoever exalts himself and despises others,
being mean by his pride, let one know him as an
outcast. (131)

18. ‘Whosoever is a provoker and is avaricious, has
sinful desires, is envious, wicked, shameless, and fear-
less of sinning, let one know him as an outcast. (132)

19. ‘Whosoever reviles Buddha or his disciple,
be he a wandering mendicant (paribb4ga) or a
householder (gaha#¢/a), let one know him as an
outcast. (133)
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20. ‘ Whosoever without being a saint (arahat)
pretends to be a saint, (and is) a thief in all the
worlds including that of Brahman, he is indeed the
lowest outcast ; (all) these who have been described
by me to you are indeed called outcasts. (134)

21. ‘Not by birth does one become an outcast,
not by birth does one become a Brihmana; by
deeds one becomes an outcast, by deeds one be-
comes a Brihmana. (135)

22. ‘Know ye this in the way that this example
of mine (shows): There was a Aandila of the
Sopéka caste, well known as Maitanga. (136)

23. ‘ This Matanga reached the highest fame, such
as was very difficult to obtain, and many Khattiyas
and Brihmazas went to serve him, (137)

24. ‘He having mounted the vehicle of the gods,
(and entered) the high road (that is) free from
dust, having abandoned sensual desires, went to
the Brahma world. (138)

25. ‘ His birth did not prevent him from being
re-born in the Brahma world ; (on the other hand)
there are Brihmazas, born in the family of pre-
ceptors, friends of the hymns (of the Vedas), (139)

26. ‘But they are continually caught in sinful deeds,
and are to be blamed in this world, while in the
coming (world) hell (awaits them); birth does not
save them from hell nor from blame. (140)

27. ‘(Therefore) not by birth does one become an
outcast, not by birth does one become a Brahmaza,
by deeds one becomes an outcast, by deeds one
becomes a BrAhmaza. (141)

This having been said, the Brdhmana Aggikabhs-
radviga answered Bhagavat as follows :

‘Excellent, O venerable Gotama! Excellent, O
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venerable Gotama! .As one, O venerable Gotama,
raises what has been overthrown, or reveals what
has been hidden, or tells the way to him who has
gone astray, or holds out an oil lamp in the dark
that those who have eyes may see the objects, even
so by the venerable Gotama in manifold ways the
Dhamma has been illustrated ; I take refuge in the
venerable Gotama and in the Dhamma and in the
Assembly of Bhikkhus. Let the venerable Gotama
accept me as an upisaka (a follower, me) who
henceforth for all my life have taken refuge (in
him).’ :
Vasalasutta is ended.

8. METTASUTTA.

A peaceful mind and goodwill towards all beings are praised.—Text
by Grimblot in Journal Asiatique, t. xviii (1871), p. 250, and by
Childers in Khuddaka Pi/%a, p. 15; translation (?) by Gogerly
in the Ceylon Friend, 1839, p. 211, by Childers in Kh. Piz4a
and by L. Feer in Journal Asiatique, t. xviii (1871), p. 328.

1. Whatever is to be done by one who is skilful
in seeking (what is) good, having attained that tran-
quil state (of Nibbana):—Let him be able and upright
and conscientious and of soft speech, gentle, not
proud, (142)

2. And contented and easily supported and having
few cares, unburdened and with his senses calmed
and wise, not arrogant, without (showing) greediness
(when going his round) in families. (143)

3. And let him not do anything mean for which
others who are wise might reprove (him); may all
beings be happy and secure, may they be happy-
minded. (144)
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4. Whatever living beings there are, either feeble
or strong, all either long or great, middle-sized,
short, small or large, (145)

5. Either seen or which are not seen, and which
live far (or) near, either born or seeking birth, may
all creatures be happy-minded. (146)

6. Let no one deceive another, let him not despise
(another) in any place, let him not out of anger or
resentment wish harm to another. (147)

7. As a mother at the risk of her life watches
over her own child, her only child, so also let every
one cultivate a boundless (friendly) mind towards all
beings. (148)

8. And let him cultivate goodwill towards all the
world, a boundless (friendly) mind, above and below
and across, unobstructed, without hatred, without
enmity. (149)

9. Standing, walking or sitting or lying, as long
as he be awake, let him devote himself to this
mind ; this (way of) living they say is the best in
this world. (150)

10. He who, not having embraced (philosophical)
views, is virtuous, endowed with (perfect) vision,
after subduing greediness for sensual pleasures, will
never again go to a mother’s womb. (r51)

Mettasutta is ended.

9. HEMAVATASUTTA.

A dialogue between two Yakkhas on the qualities of Buddha.
They go to Buddha, and after having their questions answered
they, together with ten hundred Yakkhas, become the followers
of Buddha.

1. ‘ To-day is the fifteenth, a fast day; a lovely
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night has come,'—so said the Yakkha Satigira,—‘let
us (go and) see the renowned Master Gotama.’ (152)

2. ‘Is the mind of such a one well disposed towards
all beings ?'—so said the Yakkha Hemavata,—‘are
his thoughts restrained as to things wished for or
not wished for?’ (152)

3. ‘His mind is well disposed towards all beings,
(the mind) of such a one’—so said the Yakkha
Satagira,—‘and his thoughts are restrained as to
things wished for or not wished for.’ (154)

4. ‘Does he not take what has not been given (to
him)?'—so said the Yakkha Hemavata,—'‘is he self-
controlled (in his behaviour) to living beings? is
he far from (a state of) carelessness ? does he not
abandon meditation ?’ (155)

5. ‘He does not take what has not been given
(to him),—so said the Yakkha Séat4gira,—‘and he is
self-controlled (in his behaviour) to living beings,
and he is far from (a state of) carelessness; Buddha
does not abandon meditation.’ (156)

6. ‘Does he not speak falsely?'—so said the
Yakkha Hemavata,—‘is he not harsh-spoken ?
does he not utter slander? does he not talk non-
sense ?’ (157)

7. ‘ He does not speak falsely,’—so said the Yak-
kha Satigira,—‘he is not harsh-spoken, he does
not utter slander, with judgment he utters what
is good sense.’ (r58)

8. ‘Is he not given to sensual pleasures ?’—so
said the Yakkha Hemavata,—‘is his mind undis-
turbed? has he overcome folly? does he see
clearly in (all) things (dhammas) ?’ (159)

9. ‘ He is not given to sensual pleasures,’—so
said the Yakkha Satdgira,—‘and his mind is undis-
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turbed; he has overcome all folly; Buddha sees
clearly in (all) things.’ (160)

10. ‘Is he endowed with knowledge ?'—so said
the Yakkha Hemavata,—‘is his conduct pure?
have his passions been destroyed? is there no
new birth (for him)?’ (161)

11. ‘He is endowed with knowledge,'—so said
the Yakkha Satdgira,—‘and his conduct is pure; all
his passions have been destroyed; there is no new
birth for him. (162)

12. * The mind of the Muni is accomplished in
deed and word; Gotama, who is accomplished
by his knowledge and conduct, let us (go and)
see. (163)

13. ‘Come, let us (go and) see Gotama, who has
legs like an antelope, who is thin, who is wise, living
on little food, not covetous, the Muni who is medi-
tating in the forest. (164)

14. ‘Having gone to him who is like a lion, a lonely
wandering elephant, and who does not look for sen-
sual pleasures, let us ask about the (means of) deli-
verance from the snares of death. (165)

15. ‘ Let us ask Gotama, the preacher, the ex-
pounder, who has penetrated all things, Buddha
who has overcome hatred and fear.’ (166)

16. ‘In what has the world originated ? "—so said
the Yakkha Hemavata,—‘ with what is the world
intimate? by what is the world afflicted, after
having grasped at what?’ (167)

17. “In six the world has originated, O Hema-
vata,’—so said Bhagavat,—*with six it is intimate,
by six the world is afflicted, after having grasped
at six.’ (168)

18. Hemavata said: ¢ What is the grasping by

(10] L
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—

which the world is afflicted? Asked about salva-
tion, tell (me) how one is released from pain?’ (169)

19. Bhagavat said: ‘ Five pleasures of sense are
said to be in the world, with (the pleasure of) the
mind as the sixth; having divested oneself of desire
for these, one is thus released from pain. (x70)

20. ‘ This salvation of the world has been told to
you truly, this I tell you: thus one is released from
pain.’ (x71)

21. Hemavata said: ‘* Who in this world crosses
the stream (of existence) ? who in this world crosses
the sea ? who does not sink into the deep, where
there is no footing and no support?’ (172)

22. Bhagavat said : ‘* He who is always endowed
with virtue, possessed of understanding, well com-
posed, reflecting within himself, and thoughtful,
crosses the stream that is difficult to cross. (173)

23. ‘ He who is disgusted with sensual pleasures,
who has overcome all bonds and destroyed joy, such
a one does not sink into the deep.’ (174)

24. Hemavata said: ‘ He who is endowed with a
profound understanding, seeing what is subtile, pos-
sessing nothing, not clinging to sensual pleasures,
behold him who is in every respect liberated, the
great Isi, walking in the divine path. (175)

25. ‘He who has got a great name, sees what is
subtile, imparts understanding, and does not cling to
the abode of sensual pleasures, behold him, the all-
knowing, the wise, the great Isi, walking in the noble
path, (176)

26. ‘A good sight indeed (has met) us to-day, a
good daybreak, a beautiful rising, (for) we have seen
the perfectly enlightened (sambuddham), who has
crossed the stream, and is free from passion. (177)
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27. ‘These ten hundred Yakkhas, possessed of
supernatural power and of fame, they all take refuge
in thee, thou art our incomparable Master. (178)

28. ‘We will wander about from village to vil-
lage, from mountain to mountain, worshipping the
perfectly enlightened and the perfection of the
Dhamma®’ (179)

Hemavatasutta is ended.

10. AZAVAKASUTTA.

The Yakkha A/avaka first threatens Buddha, then puts some
questions to him which Buddha answers, whereupon Alavaka
is converted.

So it was heard by me:

At one time Bhagavat dwelt at A/avi, in the
realm of the Yakkha A/avaka. Then the Yakkha
Alavaka went to the place where Bhagavat dwelt,
and having gone there he said this to Bhagavat :

*Come out, O Samaza!’

‘Yes, O friend!” so saying Bhagavat came out.

‘ Enter, O Samana!’

‘Yes, O friend!’ so saying Bhagavat entered.

A second time the Yakkha A/avaka said this to
Bhagavat: ¢ Come out, O Samaza !’

‘Yes, O friend!’ so saying Bhagavat came out.

‘Enter, O Samazna!’

‘Yes, O friend!’ so saying Bhagavat entered.

A third time the Yakkha A/avaka said this to
Bhagavat : ‘ Come out, O Samaza !’

‘Yes, O friend !’ so saying Bhagavat came out.

‘Enter, O Samaza !’

! Dhammassa #a sudhammatam.
L2
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‘Yes, O friend !’ so saying Bhagavat entered.

A fourth time the Yakkha A/avaka said this to
Bhagavat : ‘ Come out, O Samaza!’

‘I shall not come out to thee, O friend, do what
thou pleasest.’

‘I shall ask thee a question, O Samaza, if thou
canst not answer it, I will either scatter thy thoughts
or cleave thy heart, or take thee by thy feet and
throw thee over to the other shore of the Ganga.

‘I do not see, O friend, any one in this world nor
in the world of gods, Maras, Brahmans, amongst the
beings comprising gods, men, Samazas, and Bréh-
maznas, who can either scatter my thoughts or
cleave my heart, or take me by the feet and throw -
me over to the other shore of the Ganga ; however,
O friend, ask what thou pleasest.’

Then the Yakkha A/avaka addressed Bhagavat
in stanzas :

1. ‘What in this world is the best property for a
man ? what, being well done, conveys happiness ?
what is indeed the sweetest of sweet things ? how
lived do they call life the best ?’ (180)

2. Bhagavat said: ‘Faith is in this world the
best property for a man; Dhamma, well observed,
conveys happiness; truth indeed is the sweetest of
things ; and that life they call the best which is lived
with understanding.’ (281)

3. A/avaka said: ‘How does one cross the ‘
stream (of existence)? how does one cross the
sea? how does one conquer pain? how is one
purified ?’ (182)

4. Bhagavat said: ‘By faith one crosses the
stream, by zeal the sea, by exertion one conquers
pain, by understanding one is purified. (183)
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5. A/avaka said: * How does one obtain under-
standing ? how does one acquire wealth ? how does
one obtain fame? how does one bind friends (to
himself) ? how does one not grieve passing away
from this world to the other?’ (184)

6. Bhagavat said: ‘He who believes in the
Dhamma of the venerable ones as to the acquisi-
tion of Nibbana, will obtain understanding from his
desire to hear, being zealous and discerning.  (185)

7. ‘He who does what is proper, who takes the
yoke (upon him and) exerts himself, will acquire
wealth, by truth he will obtain fame, and being
charitable he will bind friends (to himself). (186)

8. ‘He who is faithful and leads the life of a
householder, and possesses the following four
Dhammas (virtues), truth, justice (dhamma), firm-
ness, and liberality,—such a one indeed does not
grieve when passing away. (187)

9. ‘ Pray, ask also other Samazas and Brihmaznas
far and wide, whether there is found in this world
anything greater than truth, self-restraint, liberality,
and forbearance.’ (188)

10. Alavaka said: ‘Why should I now ask
Samazas and Brihmazas far and wide? I now
know what is my future good. (189)

11. ‘ For my good Buddha came to live at Alavi;
now I know where (i. e. on whom bestowed) a gift
will bear great fruit. (190)

12. ‘I will wander about from village to village,
from town to town, worshipping the perfectly en-
lightened (sambuddha) and the perfection of the
Dhamma.’ ' (191)

A/avakasutta is ended.
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11. VIGAYASUTTA.

A reflection on the worthlessness of the human body; a fol-
lower of Buddha only sees the body as it really is, and conse-
quently goes to Nibbdna. Comp. Gétaka I, p. 146.

1. If either walking or standing, sitting or lying,
any one contracts (or) stretches (his body, then) this
is the motion of the body. (192)

2. The body which is put together with bones
and sinews, plastered with membrane and flesh, and
covered with skin, is not seen as it really is.  (193)

3. It is filled with the intestines, the stomach, the
lump of the liver, the abdomen, the heart, the lungs,
the kidneys, the spleen. (194)

4. With mucus, saliva, perspiration, lymph, blood,
the fluid that lubricates the joints, bile, and fat. (195)

5. Then in nine streams impurity flows always
from it; from the eye the eye-excrement, from the
ear the ear-excrement, (196)

6. Mucus from the nose, through the mouth it
ejects at one time bile and (at other times) it ejects
phlegm, and from (all) the body come sweat and
dirt. (197)

7. Then its hollow head is filled with the
brain. A fool led by ignorance thinks it a fine
thing. (198)

8. And when it lies dead, swollen and livid, -
discarded in the cemetery, relatives do not care
(for it). (199)

9. Dogs eat it and jackals, wolves and worms;
crows and vultures eat it, and what other living
creatures there are. (200)

10. The Bhikkhu possessed of understanding in
this world, having listened to Buddha’s words, he
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certainly knows it (i. e. the body) thoroughly, for he
sees it as it really is. (201)

11. As this (living body is) so is that (dead one),
as this is so that (will be); let one put away desire
for the body, both as to its interior and as to its
exterior. (202)

12. Such a Bhikkhu who has turned away from de-
sire and attachment, and is possessed of understand-
ing in this world, has (already) gone to the immortal
peace, the unchangeable state of Nibb4na. (203)

13. This (body) with two feet is cherished (al-
though) impure, ill-smelling, filled with various kinds
of stench, and trickling here and there. (204)

14. He who with such a body thinks to exalt
himself or despises others—what else (is this) but

blindness ? (205)
Vigayasutta is ended.

122 MUNISUTTA.
Definition of a Muni.

1. From acquaintanceship arises fear, from house-
life arises defilement; the houseless state, freedom
from acquaintanceship—this is indeed the view of
a Muni. (206)

2. Whosoever, after having uproeoted his (sin that
has) arisen, would not replant it and would not allow
it to growup (again),him the solitarily wandering they
call a Muni; such a great Isi has seen the state of
peace. (207)

3. Having considered the causes (of sin, and)
having discerned the seed, let him not allow any
desire (sin, &c.) for it (to arise again); such a Muni
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who sees the end of birth and destruction (i.e.
Nibb4na), after leaving reasoning behind, does not
enter the number (of living beings). (208)

4. He who has penetrated all the resting-places!®
(of the mind, and) does not wish for any of them,—
such a Muni indeed, free from covetousness and free
from greediness, strives no longer, for he has reached
the other shore. (209)

5. The man who has overcome everything, who
knows everything, who is possessed of a good
understanding, undefiled in all things (dhamma),
abandoning everything, liberated in the destruc-
tion of desire (i.e. Nibb&na), him the wise style a
Muni % (210)

6. The man who has the strength of understand-
ing, is endowed with virtue and (holy) works, is
composed, delights in meditation, is thoughtful, free
from ties, free from harshness (akhila), and free from
passion, him the wise style a Muni. (211)

7. The Muni that wanders solitarily, the zealous,
that is not shaken by blame and praise, like a lion
not trembling at noises, like the wind not caught ina
net, like a lotus not soiled by water, leading others,
not led by others, him the wise style a Muni. (212)

8. Whosoever becomes firm as the post in a
bathing-place, in whom others acknowledge pro-
priety of speech, who is free from passion, and
(endowed) with well-composed senses, such a one
the wise style a Muni. (213)

9. Whosoever is firm, like a straight shuttle, and
is disgusted with evil actions, reflecting on what is
just and unjust, him the wise style a Muni.  (214)

! Nivesanini. Comp. Duskaka, v. 6.
2 Comp. Dhp. v. 353.
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10. Whosoever is self-restrained and does not do
evil, is a young or middle-aged Muni, self-subdued,
one that should not be provoked (as) he does not
provoke any, him the wise style a Muni. (215)

11. Whosoever, living upon what is given by
others, receives a lump of rice from the top, from
the middle or from the rest (of the vessel, and) does
not praise (the giver) nor speak harsh words, him
the wise style a Muni. (216)

12. The Muni that wanders about abstaining from
sexual intercourse, who in his youth is not fettered
in any case, is abstaining from the insanity of pride,
liberated, him the wise style a Muni. (217)

13. The man who, having penetrated the world,
sees the highest truth, such a one, after crossing the
stream and sea (of existence), who has cut off all.
ties, is independent, free from passion, him indeed
the wise style a Muni. (218)

14. Two whose mode of life and occupation are
quite different, are not equal: a householder main-
taining a wife, and an unselfish virtuous man. A
householder (is intent) upon the destruction of
other living creatures, being unrestrained; but a
Muni always protects living creatures, being re-
strained. (219)

15. As the crested bird with the blue neck (the
peacock) never attains the swiftness of the swan,
even so a householder does not equal a Bhikkhu,
a secluded Muni meditating in the wood. (220)

Munisutta is ended.
Uragavagga is ended.
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1. RATANASUTTA.

For all beings salvation is only to be found in Buddha, Dhamma,
and Sangha. — Text and translation in Childers’ Khuddaka
Pitka, p. 6.

1. Whatever spirits have come together here, either
belonging to the earth or living in the air, let all
spirits be happy, and then listen attentively to what
is said. (221)

2. Therefore, O spirits, do ye all pay attention,
show kindness to the human race who both day and
night bring their offerings; therefore protect them
strenuously. (222)

3. Whatever wealth there be here or in the other
world, or whatever excellent jewel in the heavens, it
is certainly not equal to Tathigata. This excellent
jewel (is found) in Buddha, by this truth may there
be salvation. (223)

4. The destruction (of passion), the freedom from
passion, the excellent immortality which Sakyamuni
attained (being) composed,— there is nothing equal
to that Dhamma. This excellent jewel (is found) in
the Dhamma, by this truth may there be salva-
tion. (224)

5. The purity which the best of Buddhas praised,
the meditation which they call uninterrupted, there
is no meditation like this. This excellent jewel (is
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found) in the Dhamma, by this truth may there be
salvation. (225)

6. The eight persons that are praised by the
righteous?, and make these four pairs, they are
worthy of offerings, (being) Sugata’s disciples; what
is given to these will bear great fruit. This ex-
cellent jewel (is found) in the Assembly (sangha),
by this truth may there be salvation. (226)

7. Those who have applied themselves studiously
with a firm mind and free from desire to the com-
mandments of Gotama, have obtained the highest
gain, having merged into immortality, and enjoying
happiness after getting it for nothing. This excel-
lent jewel (is found) in the Assembly, by this truth
may there be salvation. (227)

8. As a post in the front of a city gate is firm in
the earth and cannot be shaken by the four winds, like
that I declare the righteous man to be who, having
penetrated the noble truths, sees (them clearly).
This excellent jewel (is found) in the Assembly, by
this truth may there be salvation. (228)

9. Those who understand the noble truths well
taught by the profoundly wise (i. e. Buddha), though
they be greatly distracted, will not (have to) take the
eighth birth. This excellent jewel (is found) in the
Assembly, by this truth may there be salvation. (229)

10. On his (attaining the) bliss of (the right) view
three things (dhammas) are left behind (by him):
conceit and doubt and whatever he has got of virtue
and (holy) works. He is released also from the four
hells, and he is incapable of committing the six

! The Commentator : satam pasatthi ti sappurisehi buddha-
pakkekabuddhasivakehi afi#ehi 4a devamanussehi pasatthi.
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deadly sins. This excellent jewel (is found) in the
Assembly, by this truth may there be salvation. (230)

11. Even if he commit a sinful deed by his body,
or in word or in thought, he is-incapable of conceal-
ing it, (for) to conceal is said to be impossible for
one that has seen the state (of Nibbana). This
excellent jewel (is found) in the Assembly, by this
truth may there be salvation. (231)

12. As in a clump of trees with their tops in
bloom in the first heat of the hot month, so (Buddha)
taught the excellent Dhamma leading to Nibb4na to
the greatest benefit (for all). This excellent jewel (is
found) in Buddha, by this truth may there be salva-
tion, (232)

13. The excellent one who knows what is excel-
lent, who gives what is excellent, and who brings
what is excellent, the incomparable one taught the
excellent Dhamma. This excellent jewel (is found) in
Buddha, by this truth may there be salvation.  (233)

14. The old is destroyed, the new has not arisen,
those whose minds are disgusted with a future exist-
ence, the wise who have destroyed their seeds (of
existence, and) whose desires do not increase, go out
like this lamp. This excellent jewel (is found) in the
Assembly, by this truth may there be salvation. (234)

15. Whatever spirits have come together here,
either belonging to the earth or living in the air, let-
us worship the perfect (tathdgata) Buddha, revered by
gods and men ; may there be salvation. (235)

16. Whatever spirits have come together here,
either belonging to the earth or living in the air, let
us worship the perfect (tathdgata) Dhamma, revered
by gods and men; may there be salvation.  (236)

17. Whatever spirits have come together here,
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either belonging to the earth or living in the air, let
us worship the perfect (tathdgata) Sangha, revered
by gods and men; may there be salvation. (237)

Ratanasutta is ended.

2. AMAGANDHASUTTA.

A bad mind and wicked deeds are what defiles a man; no outward

observances can purify him. Comp. Gospel of St. Matthew
XV. I0.

1. Amagandhabrihmaza: ‘Those who eat si-
méka, 4ingtlaka, and /4inaka, pattaphala, malaphala,
and gaviphala (different sorts of grass, leaves, roots,
&c.), justly obtained of the just, do not speak false-
hood, (norarethey)desirous of sensual pleasures. (238)

2. * He who eats what has been well prepared, well
dressed, what is pure and excellent, given by others,
he who enjoys food made of rice, eats, O Kassapa,
Amagandha (what defiles one). (239)

3. *(The charge of) Amagandha does not apply to
me,” so thou sayest, ‘O Brahman (brahmabandhu,
although) enjoying food (made) of rice together
with the well-prepared flesh of birds. I ask thee,
O Kassapa, the meaning of this, of what description
(is then) thy Amagandha ?’ (240)

4. Kassapabuddha: ‘Destroying living beings,
killing, cutting, binding, stealing, speaking falsehood,
fraud and deception, worthless reading !, intercourse
with another's wife ;—this is Amagandha, but not
the eating of flesh. (241)

! Agghenakuggan ti niratthakinatthaganakaganthapariyipu-
nanam. Commentator.



40 K0LAVAGGA.

5. ‘ Those persons who in this world are unre-
strained in (enjoying) sensual pleasures, greedy of
sweet things, associated with what is impure, sceptics
(natthikadi#?4i), unjust, difficult to follow ;—this is
Amagandha, but not the eating of flesh. (242)

6. ‘ Those who are rough, harsh, backbiting, trea-
cherous, merciless, arrogant, and (who being) illiberal
do not give anything to any one;—this is Ama-
gandha, but not the eating of flesh. (243)

7. ‘ Anger, intoxication, obstinacy, bigotry, deceit,
envy, grandiloquence, pride and conceit, intimacy
with the unjust;—this is Amagandha, but not the
eating of flesh. (244)

8. ‘Those who in this world are wicked, and such as
do not pay their debts, are slanderers, false in their
dealings, counterfeiters, those who in this world
being the lowest of men commit sin ;—this is Ama-
gandha, but not the eating of flesh. (245)

9. ‘Those persons who in this world are unre-
strained (in their behaviour) towards living creatures,
who are bent upon injuring after taking others’
(goods), wicked, cruel, harsh, disrespectful ;—this is
Amagandha, but not the eating of flesh. (246)

10. ‘Those creatures who are greedy of these
(living beings, who are) hostile, offending; always
bent upon (evil) and therefore, when dead, go to
darkness and fall with their heads downwards into
hell;—this is Amagandha, but not the eating of
flesh. (247)

11. ‘ Neither the flesh of fish, nor fasting, nor
nakedness, nor tonsure, nor matted hair, nor dirt,
nor rough skins, nor the worshipping of the fire, nor
the many immortal penances in the world, nor hymns,
nor oblations, nor sacrifice, nor observance of the
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seasons, purify a mortal who has not conquered his
doubt?, (248)

12. ‘ The wise man wanders about with his organs
of sense guarded, and his senses conquered, standing
firm in the Dhamma, delighting in what is right and
mild; having overcome all ties and left behind all pain,
he does not cling to what is seen and heard.” (249)

13. Thus the Bhagavat (Kassapa) preached this
subject again and again, (and the Brdhmaza) who
was accomplished in the hymns (of the Vedas)
understood it; the Muni who is free from defile-
ment, independent, and difficult to follow, made it
clear in various stanzas. (250)

14. Having heard the Buddha's well-spoken
words, which are free from defilement and send
away all pain, he worshipped the Tathigata’s (feet)
in humility, and took orders at once. (251)

Amagandhasutta is ended.

3. HIRISUTTA.

On true friendship.

1. He who transgresses and despises modesty,
who says, ‘I am a friend,” but does not undertake
any work that can be done, know (about) him: ‘he
is not my (friend).’ (252)

2. Whosoever uses pleasing words to friends with-
out effect?, him the wise know as one that (only) talks,
but does not do anything. (253)

3. He is not a friend who always eagerly suspects

1 Comp. Dhp. v. 141.
* Ananvayan ti yam attham dassimi karissimiti bhisati tena
ananugatam. Commentator.
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a breach and looks out for faults; but he with whom,
he dwells as a son at the breast (of his mother),
he is indeed a friend that cannot be severed (from
him) by others. (254)

4. He who hopes for fruit, cultivates the energy
that produces joy and the pleasure that brings praise,
(while) carrying the human yoke. (255)

5. Having tasted the sweetness of seclusion and
tranquillity one becomes free from fear and free from
sin, drinking in the sweetness of the Dhamma'. (256)

Hirisutta is ended.

4. MAHAMANGALASUTTA.

Buddha defines the highest blessing to a deity.—Text by Grimblot
in Journal Asiatique, t. xviii (1871), p. 229, and by Childers in
Kh. Paska, p. 4 ; translation by Gogerly in the Ceylon Friend,
1839, p. 208 ; by Childers in Kh. Pis4a, p. 4; and by L. Feer
in Journal Asiatique, t. xviii (1871), p. 296.

So it was heard by me:

At one time Bhagavat dwelt at Sivattht, in Geta-
vana, in the park of Anithapizdika. Then, when
the night had come near, a deity of beautiful
appearance, having illuminated the whole Getavana,
approached Bhagavat, and having approached and
saluted him, he stood apart, and standing apart that
deity addressed Bhagavat in a stanza:

1. ‘Many gods and men have devised blessings,
longing for happiness, tell thou (me) the highest
blessing.’ (257)

2. Buddha said: ¢ Not cultivating (the society of)
fools, but cultivating (the society of) wise men, wor-

! Comp. Dhp. v. z05.
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shipping those that are to be worshipped, this is the
highest blessing. (258)
3. ‘To live in a suitable country, to have done
good deeds in a former (existence), and a thorough
study of one’s self, this is the highest blessing. (259)
4. ‘Great learning and skill, well-learnt discipline,
and well-spoken words, this is the highest bless-
ing. ~ (260)
5. ‘Waiting on mother and father, protecting child
and wife, and a quiet calling, this is the highest
blessing. (261)
6. ‘Giving alms, living religiously, protecting
relatives, blameless deeds, this is the highest bless-
ing. (262)
7. ‘Ceasing and abstaining from sin, refraining
from intoxicating drink, perseverance in the Dham-
mas, this is the highest blessing. (263)
8. ‘Reverence and humility, contentment and gra-
titude, the hearing of the Dhamma at due seasons,
this is the highest blessing. (264)
9. ‘ Patience and pleasant speech, intercourse with
Samanras, religious conversation at due seasons, this
is the highest blessing. (265)
10. ‘Penance and chastity, discernment of the
noble truths, and the realisation of Nibb4na, this is
the highest blessing. (266)
11. ‘He whose mind is not shaken (when he is)
touched by the things of the world (lokadhamma),
(but remains) free from sorrow, free from defilement,
and secure, this is the highest blessing. (267)
12. ‘Those who, having done such (things), are
undefeated in every respect, walk in safety every-
where, theirs is the highest blessing.’ (268)
Mahdmangala is ended.
[10] M
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5. SUKILOMASUTTA.

The Yakkha SQZiloma threatens to harm Buddha, if he cannot
answer. his questions. Buddha answers that all passions pro-
ceed from the body..

So it was heard by me:

At one time Bhagavat dwelt at Gay4 (seated) on
a stone seat in' the realm of the Yakkha Si4iloma.
And at that time the Yakkha Khara and the Yakkha
Sttiloma passed by, not far from Bhagavat. And
then the Yakkha Khara said this to the Yakkha
Stkiloma : ‘Is this man a Sanmara ?’

St4iloma answered: ‘He is no Samaza, he is a
Samanaka (a wretched Samaza); however I will
ascertain whether he is a Samana or a Samanaka.’

Then the Yakkha St4iloma went up: to Bhagavat,
and having gone up to him, he brushed against
Bhagavat's body. Then Bhagavat took away his
body. Then the Yakkha Sa#iloma said this to
Bhagavat: ‘O Samazna, art thou afraid of me ?’

Bhagavat answered : ‘ No, friend, I am not afraid
of thee, but thy touching me is sinful.’

Stiloma said: ‘I will ask thee a question, O
Samaza; if thou canst not answer it I will either
scatter thy thoughts or cleave thy heart, or take thee
by the feet and throw thee over to the other shore
of the Ganga.’

Bhagavat answered: ‘I do not see, O friend,
neither in this world together with the world of the
Devas, Méras, Brahmans, nor amongst the genera-
tion of Samaza and Brihma#nas, gods and men, the
one who can either scatter my thoughts or cleave
my heart, or take me by the feet and throw me over
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to the other shore of the Ganga. However ask, O
friend, what thou pleasest” Then the Yakkha
Stkiloma addressed Bhagavat in a stanza:

1. ‘What origin have passion and hatred, dis-
gust, delight, and horror ? wherefrom do they arise ?
whence arising do doubts vex the mind, as boys vex
a crow?’ (269)

2. Buddha said: ‘Passion and hatred have their
origin from this (body), disgust, delight, and horror
arise from this body ; arising from this (body) doubts
vex the mind, as boys vex a crow. (270)

3. ‘They originate in desire, they arise in self,
like the shoots of the banyan tree; far and wide
they are connected with sensual pleasures, like the
méluva creeper spread in the wood. " (271)

4. ‘ Those who know whence it (sin) arises, drive
it away. Listen, O Yakkha! They cross over
this stream that is difficult to cross, and has not
been crossed before, with a view to not being born

again. (272)
St4ilomasutta is ended. :

6. DHAMMAKARIYASUTTA or KAPILA-
SUTTA.

The Bhikkhus are admonished to rid themselves of sinful persons,
and advised to lead a pure life.

I. A just life, a religious life, this they call the
best gem, if any one has gone forth from house-life
to a houseless life. (273)

2. But if he be harsh-spoken, and like a beast
delighting in injuring (others), then the life of such
a one is very wicked, and he increases his own

pollution. (274)
M2
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"3. A Bhikkhu who delights in quarrelling and is
shrouded in folly, does not understand the Dhamma
that is preached and taught by Buddha. (275)

4. Injuring his own cultivated mind, and led by
ignorance, he does not understand that sin is the
way leading to hell. (276)

5. Having gone to calamity, from womb to womb,
from darkness to darkness, such a Bhikkhu verily,
after passing away, goes to pain. (277)

6. Aswhen there is a pit of excrement (that has be-
come) full during a number of years,—he who should
be such a one full of sin is difficult to purify. (278)

7. Whom you know to be such a one, O Bhikkhus,
(a man) dependent on a house, having sinful desires,
sinful thoughts, and being with sinful deeds and
objects, (279)

8. Him do avoid, being all in concord; blow him
away as sweepings, put him away as rubbish. (280)

9. Then remove as chaff those that are no Sama-
nas, (but only) think themselves, blowing away those
that have sinful desires and those with sinful deeds
and objects.’ (281)

10. Be pure and live together with the pure,
being thoughtful ; then agreeing (and) wise you will
put an end to pain. (282)

Dhammaczariyasutta is ended.

- 7. BRAHMANADHAMMIKASUTTA.

Wealthy Brihmazas come to Buddha, asking about the customs of
the ancient Brihmanas. Buddha describes their mode of life
and the change wrought in them by seeing the king’s riches, and
furthermore, how they induced the king to commit the sin of
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having living creatures slain at sacrifices. On hearing Buddha's
enlightened discourse the wealthy Brihmanas are converted.
Compare Sp. Hardy's Legends, p. 46.

So it was heard by me:

At one time Bhagavat dwelt at Sivatthi, in Geta-
vana, in the park of Anéithapizdika. Then many
wealthy Brahmazas of Kosala, decrepit, elderly, old,
advanced in age, or arrived at extreme old age, went
to Bhagavat, and having gone to him they talked
pleasantly with him, and after having had some
pleasant and remarkable talk with him, they sat
down apart. Sitting down apart these wealthy
Brahmarnas said this to Bhagavat: ‘O venerable
Gotama, are the Brihmazas now-a-days seen (en-
gaged) in the Brihmanical customs (dhamma) of
the ancient Brdhmanas ?’

Bhagavat answered : ¢ The Brahmanas now-a-days,
O Brihmanas, are not seen (engaged) in the Brah-
manical customs of the ancient Brahmanas.’

The Brahmazas said : ‘ Let the venerable Gotama
tell us the Brahmanical customs of the ancient Bréh-
mazas, if it is not inconvenient to the venerable
Gotama.

Bhagavat answered : ‘ Then listen, O Brahmazas,
pay great attention, I will speak.’

‘Yes,” so saying the wealthy Brahmazas listened
to Bhagavat. Bhagavat said this:

1. The old sages (isayo) were self-restrained, peni-
tent; having abandoned the objects of the five
senses, they studied their own welfare. (283)

2. There were no cattle for the Bradhmanas, nor
gold, nor corn, (but) the riches and corn of medita-
tion were for them, and they kept watch over the
best treasure. (284)
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3. What was prepared for them and placed as food
at the door, they thought was to be given to those that
seek for what has been prepared by faith. (2853)

4. With garments variously coloured, with beds
and abodes, prosperous people from the provinces
and the whole country worshipped those Brih-
maznas. (286)

5. Inviolable were the Brihmazas, invincible,
protected by the Dhamma, no one opposed them
(while standing) at the doors of the houses any-
where. (287)

6. For forty-eight years they practised juvenile
chastity, the BrAhmazas formerly went in search of
science and exemplary conduct. (288)

7. The Brihmazas did not marry (a woman be-
longing to) another (caste), nor did they buy a wife ;
they chose living together in mutual love after
having come together. (289)

8. Excepting from the time about the cessation of
the menstruation else the BrAhmazas did not indulge
in sexual intercourse. (290)

9. They praised chastity and virtue, rectitude,
mildness, penance, tenderness, compassion, and pa-
tience. (291)

10. He who was the best of them, a strong Brih-
maza, did not (even) in sleep indulge in sexual
intercourse. (292)

11. Imitating his practices some wise men in this
world praised chastity, virtue, and patience.  (293)

12. Having asked for rice, beds, garments, butter,
and oil, and gathered them justly, they made sacri-
fices out of them, and when the sacrifice came on,
they did not kill cows. (294)

13. Like unto a mother, a father, a brother, and
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other relatives the cows are our best friends, in
which medicines are produced. (295)

14. They give food, and they give strength, they
likewise give (a good) complexion and happiness:
knowing the real state of this, they did not kill
cows. (296)

15. They were graceful, large, handsome, re-
nowned, Brihmazas by nature, zealous for their
several works; as long as they lived in the world,
this race prospered. (297)

16. But there was a change in them: after gradually
seeing the king's prosperity and adorned women, (298)

17. Well-made chariots drawn by noble horses,
carpets in variegated colours, palaces and houses,
divided into compartments and ‘measured out, (299)

18. The great human wealth, attended with a
number of cows, and combined with a flock of beau-
tiful women, the Brahmazas became covetous. (300)

19. They then, in this matter, having composed
hymns, went to Okkéka, and said : * Thou hast much
wealth and corn, sacrifice,(for) great is thy property,
sacrifice, (for) great is thy wealth.’ (301)

20. And then the king, the lord of chariots, in-
structed by the Brihmanas, brought about assa-
medha, purisamedha, sammépésa, and vaZipeyya
without any hinderance, and having offered these
sacrifices he gave the Brahmanas wealth : (302)

21. Cows, beds, garments, and adorned women,
and well-made chariots, drawn by noble horses,
carpets in variegated colours, (303)

22. Beautiful palaces, well divided into compart-
ments ; and having filled these with different (sorts of)
corn, he gave this wealth to the Brahmazas. (304)

23. And they having thus received wealth wished
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for a store, and the craving of those who had given
way to (their) wishes increased still more ; they then,
in this matter, having composed hymns, went again
to Okkéka, and said : (305)

24. ‘ As water, earth, gold, wealth, and corn, even
so are there cows for men, for this is a requisite for
living beings ; sacrifice, (for) great is thy property,
sacrifice, (for) great is thy wealth.’ (306)

25. And then the king, the lord of chariots, in-
structed by the Brihmazas, caused many hundred
thousand cows to be slain in offerings. (307)

26. Not with their feet, nor with their horns do
the cows hurt (any one in any way, being like goats
tender (and) yielding vessels (of milk)—(still) seizing
them by the horns the king caused them to be slain
with a weapon. (308)

27. Then the gods, the forefathers, Inda, the
Asuras, and the Rakkhasas cried out: ¢ This is injus-
tice,' because of the weapon falling on the cows. (309)

28. There were formerly three diseases: desire,
hunger, and decay, but from the slaying of cattle
there came ninety-eight. (310)

29. This injustice of (using) violence that has
come down (to us), was old; innocent (cows) are
slain, the sacrificing (priests) have fallen off from
the Dhamma. (311)

30. So this old and mean Dhamma is blamed by
the wise; where people see such a one, they blame
the sacrificing priest. (312)

31. So Dhamma being lost, the Suddas and the
Vessikas disagreed, the Khattiyas disagreed in mani-
fold ways, the wife despised her husband. (313)

32. The Khattiyas and the BrAhmazas and those
others who had been protected by their castes, after
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doing away with their disputes on descent, fell into
the power of sensual pleasures. (314)

This having been said, those wealthy Brahmazas
said to Bhagavat as follows:

‘It is excellent, O venerable Gotama! It is excel-
lent, O venerable Gotama! As one raises what has
been overthrown, or reveals what has been hidden,
or tells the way to him who has gone astray, or
holds out an oil lamp in the dark that those who
have eyes may see the objects, even so by the
venerable Gotama in manifold ways the Dhamma
has been illustrated ; we take refuge in the vener-
able Gotama, in the Dhamma, and in the Assembly
of Bhikkhus; may the venerable Gotama receive us
as followers (updsaka), who from this day for life
have taken refuge (in him).’

Bréhmazadhammikasutta is ended.

8. NAVASUTTA.

On choosing a good and learned teacher.

1. A man should worship him from whom he
learns the Dhamma, as the gods (worship) Inda;
the learned man being worshipped and pleased with
him, makes the (highest) Dhamma manifest. (315)

2. Having heard and considered that (Dhamma),
the wise man practising the Dhamma that is in
accordance with the (highest) Dhamma, becomes
learned, expert, and skilful, strenuously associating
with such a (learned teacher). (316)

3. He who serves a low (teacher), a fool who has
not understood the meaning, and who is envious,
goes to death, not having overcome doubt, and not
having understood the Dhamma. (317)
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4. As a man, after descending into a river, a
turgid water with a rapid current, is borne along
following the current,—how will he be able to put
others across ? (318)

5. Even so how will a man, not having under-
stood the Dhamma, and not attending to the ex-
planation of the learned and not knowing it himself,
not having overcome doubt, be able to make others
understand it ? (319)

6. As one, having gone on board a strong ship,
provided with oars and rudder, carries across in it
many others, knowing the way to do it, and being
expert and thoughtful, (320)

7. So also he who is accomplished, of a cultivated
mind, learned, intrepid, makes others endowed with
attention and assiduity understand it, knowing (it
himself). (321)

8. Therefore indeed one should cultivate (the
society of) a good man, who is intelligent and
learned; he who leads a regular life, having under-
stood what is good and penetrated the Dhamma,
will obtain happiness. (322)

N4ivasutta s ended.

9. KIZSILASUTTA.
How to obtain the highest good.

1. By what virtue, by what conduct, and perform-
ing what works, will a man be perfectly established
(in the commandments) and obtain the highest
good ? (323)

2. Let him honour old people, not be envious,
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let him know the (right) time for seeing his teacher,
and knowing the (right) moment let him assiduously
listen to his religious discourses pronounced (and) to
his well-spoken (words). (324)

3. Let him in due time go to the presence of his
teacher, let him be humble after casting away ob-
stinacy, let him remember and practise what is good,
the Dhamma, self-restraint, and chastity. (325)

4. Let his pleasure-garden be the Dhamma, let
him delight in the Dhamma, let him stand fast in
the Dhamma, let him know how to enquire into the
Dhamma, let him not raise any dispute that pol-
lutes the Dhamma, and let him spend his time
in (speaking) well-spoken truths?®. (326)

5. Having abandoned ridiculous talk, lamentation,
corruption, deceit, hypocrisy, greediness and haughti-
ness, clamour and harshness, depravity and foolish-
ness, let him live free from infatuation, with a steady
mind. (327)

6. The words, the essence of which is under-
stood, are well spoken, and what is heard, if under-
stood, contains the essence of meditation; but the
understanding and learning of the man who is hasty
and careless, does not increase. (328)

7. Those who delight in the Dhamma, proclaimed
by the venerable ones, are unsurpassed in speech,
mind and work, they are established in peace, ten-
derness and meditation, and have gone to the essence
of learning and understanding. (329)

Kimstlasutta is ended.

! Comp. Dhp. v. 364.
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10. UZTZHANASUTTA.

Advice not to be lukewarm and slothful. (See a free translation in
Rhys Davids’ Buddhism, 1896, p. 170.)

1. Rise, sit up, what is the use of your sleeping; to
those who are sick, pierced by the arrow (of pain),
and suffering, what sleep is there ? (330)

2. Rise, sit up, learn steadfastly for the sake of
peace, let not the king of death, knowing you to
be indolent (pamatta), befool you and lead you into
his power. (331)

3. Conquer this desire which gods and men stand
wishing for and are dependent upon, let not the
(right) moment pass by you; for those who have
let the (right) moment pass, will grieve when they
have been consigned to hell. (332)

4. Indolence (paméda) is defilement, continued
indolence is defilement; by earnestness (appaméda)
and knowledge let one pull out his arrow (of

passion). (333)
Utthdnasutta is ended.

11, RAHULASUTTA.

Buddha recommends the life of a recluse to R4hula, and admonishes
him to turn his mind away from the world and to be moderate.
1. Bhagavat said: ‘Dost thou not despise the
wise man, from living with him constantly ? Is he
who holds up a torch to mankind honoured by
thee ?’ (334)
2. Réhula: ‘I do not despise the wise man, from
living with him constantly ; he who holds up a torch
to mankind is always honoured by me.’ (335)
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Vatthugitha.

3. Bhagavat: ‘ Having abandoned the objects of
the five senses, the beautiful, the charming, and
gone out from thy house with faith, do thou put
an end to pain. (336)

4. ‘ Cultivate (the society of) virtuous friends and
a distant dwelling-place, secluded and quiet; be
moderate in food . (337)

5. ‘Robes, alms (in bowl), requisites (for the
sick), a dwelling-place,—do not thirst after these
(things), that thou mayest not go back to the world
again. (338)

6. ‘ Be subdued according to the precepts, and as
to the five senses, be attentive as regards thy body,
and be full of disgust (with the world). (339)

7. ¢ Avoid signs, what is pleasant and is accom-
panied with passion, turn thy mind undisturbed and
well composed to what is not pleasant. (340)

8. ‘Cherish what is signless, leave the inclina-
tions for pride; then by sacrificing thy pride thou
shalt wander calm.’ _ (341)

So Bhagavat repeatedly admonished the venera-
ble Rahula with these stanzas.

Réhulasutta is ended.

12. VANGISASUTTA.

Vangisa desires to know the fate of Nigrodhakappa, whether he
has been completely extinguished, or whether he is still with
some elements of existence left behind. He is answered by
Buddha.

So it was heard by me :
At one time Bhagavat dwelt at A/avi, in the

! Comp. Dhp. v. 185 and v. 375.
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temple of Aggilava. At that time the teacher
of the venerable Vangisa, the Thera, by name
Nigrodhakappa, had attained bliss not long before
(akiraparinibbuta). Then this reflection occurred
to the venerable Vangisa, while retired and medi-
tating :

Whether my teacher be blessed (parinibbuta) or
whether he be not blessed. Then the venerable
Vangisa, at the evening time, coming forth from his
retirement went to Bhagavat, and having gone to
him he sat down apart after saluting him, and sit-
ting down apart the venerable Vangisa said this
to Bhagavat:

‘Lord, while retired and meditating, this reflec-
tion occurred to me here: Whether my teacher be
blessed or whether he be not blessed’

Then the venerable Vangtsa, rising from his seat,
throwing his robe over one shoulder and bending
his joined hands towards Bhagavat, addressed him
in stanzas:

1. ‘We ask the Master of excellent understand-
ing : he who in this world had cut off doubt, died
at Aggd/ava, a Bhikkhu, well known, famous, and
of a calm mind. (342)

2. ‘The name “ Nigrodhakappa” was given to
that Brdhmaza by thee, O Bhagavat; he wandered
about worshipping thee, having liberation in view,
strong, O thou who seest Nibbéna. (343)

3. ‘O Sakka, thou all-seeing, we all wish to learn
(something about) this disciple ; our ears are ready
to hear, thou art our Master, thou art incom-
parable. (344)

4. ‘Cut off our doubt, tell me of him, inform us
of the blessed, O thou of great understanding; speak
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in the midst of us, O thou all-seeing, as the thousand-
eyed Sakka (speaks in the midst) of the gods. (345)

5. ‘ Whatever ties there are in this world (con-
stituting) the way to folly, combined with ignorance,
forming the seat of doubt, they do not exist before
Tathéagata, for he is the best eye of men. (346)

6. ‘If a man does not for ever dispel the sin as
the wind (dispels) a mass of clouds, all the world
will be enveloped in: darkness, not even illustrious
men will shine. (347)

7. ¢ Wise men are light-bringers, therefore, O wise
man, I consider thee as. such a one; we have come
to him who beholds meditation, reveal Kappa to us
in the assembly. ) (348)

8. < Uplift quickly, O thou beautiful one, thy
beautiful voice, like the swans drawing up (their
necks), sing softly with a rich and well-modulated
voice; we will all listen to thee attentively. (349)

9. ‘Having earnestly called upon him who has
completely left birth and death behind and shaken
off (sin), I will make him proclaim the Dhamma, for
ordinary people cannot do what they want, but the
Tathigatas act with a purpose. ) (350)

10. ‘This full explanation by thee, the perfectly
wise, is accepted, this last clasping of the hands is
well bent, O thou of high wisdom, knowing (Kappa's
transmigration), do not delude us. (351)

11. ‘ Having perfectly! comprehended the Dham-
ma of the venerable ones, do not delude (us), O thou
of unsurpassed strength, knowing (everything) ; as
one in the hot season pained by the heat (longs for)

! Parovaran ti lokuttaralokiyavasena sundardsundaram dfre
santikam v, Commentator.
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water, so I long for thy words; send a shower of
learning. (352)

12. ‘ The rich religious life which Kapp4yana led,
has not that been in vain (to him), has he been
(completely) extinguished, or is he still with some
elements of existence (left behind)? How he was
liberated, that we want to hear.’ (353)

13. Bhagavat: ¢ He cut off the craving for name
and form in this world,—so said Bhagavat,—
“ Kazha's (i.e. M4ra's) stream, adhered to for
a long time, he crossed completely birth and death,’
so said Bhagavat, the best of the five (Brdhmanas,
pafikavaggiyd). (354)

14. Vangisa : ‘ Having heard thy word, O thou
the best of the Isis, I am pleased ; not in vain have
I asked, the Brahmaza did not deceive me.  (355)

15. ‘As he talked so he acted, he was a (true)
disciple of Buddha, he cut asunder the outspread
strong net of deceitful death. (356)

16. ‘ Kappiya (Kappiyana) saw, O Bhagavat, the
beginning of attachment, Kappayana verily crossed
the realm of death, which is very difficult to

cross.’ . (357)
Vangtsasutta is ended.

13. SAMMAPARIBBAGANIYASUTTA.
The right path for a Bhikkhu.

1. ‘We will ask the Muni of great understanding,
who has crossed, gone to the other shore, is blessed
(parinibbuta), and of a firm mind: How does a
Bhikkhu wander rightly in the world, after having
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gone out from his house and driven away de-
sire ?’ (358)

2. ‘He whose (ideas of) omens, meteors, dreams
and signs are destroyed,'—so said Bhagavat,— such
a Bhikkhu who has abandoned the sinful omens,
wanders rightly in the world. (359)

3. ‘ Let the Bhikkhu subdue his passion for human
and divine pleasures, then after conquering exist-
ence and understanding the Dhamma, such a one
will wander rightly in the world. (360)

4. ‘Let the Bhikkhu, after casting behind him
slander and anger, abandon avarice and be free
from compliance and opposition, then such a one
will wander rightly in the world. (361)

5. ‘He who having left behind both what is
agreeable and what is disagreeable, not seizing
upon anything, is independent in every respect and
liberated from bonds, such a one will wander rightly
in the world. (362)

6. ‘He does not see any essence in the Upadhis,
having subdued his wish and passion for attachments,
he is independent and not to be led by others, such
a one will wander rightly in the world. (363)

7. “ He who is not opposed (to any one) in word,
thought or deed, who, after having understood the
Dhamma perfectly, longs for the state of Nibbéna,
such a one will wander rightly in the world.  (364)

8. ‘He who thinking “he salutes me” is not
elated, the Bhikkhu who, although abused, does not
reflect (upon it, and) having received food from
others does not get intoxicated (with pride), such
a one will wander rightly in the world. (365)

9. ‘ The Bhikkhu who, after leaving behind covet-

ausness and existence, is disgusted with cutting and
(10] N
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binding (others), he who has overcome doubt, and
is without pain, such a one will wander rightly in
the world. (366)

10. ‘And knowing what becomes him, the Bhik-
khu will not harm any one in the world, under-
standing the Dhamma thoroughly, such a one will
wander rightly in the world. (367)

11. ‘He to whom there are no affections what-
soever, whose sins are extirpated from the root, he
free from desire and not longing (for anything), such
a one will wander rightly in the world. (368)

12. ‘ He whose passions have been destroyed, who
is free from pride, who has overcome all the path of
passion, is subdued, perfectly happy (parinibbuta),
and of a firm mind, such a one will wander rightly
in the world. (369)

13. ‘ The believer, possessed of knowledge, see-
ing the way (leading to Nibbana), who is no partisan
amongst the partisans (of the sixty-two philosophical
views), wise after subduing covetousness, hatred, such
a one will wander rightly in the world. (370)

14. ‘ He who is pure and victorious, who has re-
moved the veil (of the world), who is subdued in the
Dhammas, has gone to the other shore, is without
desire, and skilled in the knowledge of the cessation
of the Samkhéras, such a one will wander rightly in
the world. (371)

15. ‘ He who has overcome time (kappétita) in
the past and in the future, is of an exceedingly pure
understanding, liberated from all the dwelling-places
(of the mind), such a one will wander rightly in the
world. (372)

16. ‘ Knowing the step (of the four truths), under-
standing the Dhamma, seeing clearly the abandon-
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ment of the passions from the destruction of all the
elements of existence (upadht), such a one will wan-
der rightly in the world.’ (373)
 17. ‘Certainly, O Bhagavat, it is so: whichever
Bhikkhu lives in this way, subdued and having
overcome all bonds, such a one will wander rightly
in the world.’ (374)

Samméparibb4ganiyasutta is ended.

14. DHAMMIKASUTTA.

Buddha shows Dhammika what the life of a Bhikkhu and what

the life of a householder ought to be.

So it was heard by me:

At one time Bhagavat dwelt at S4vatthi, in Geta-
vana, in the park of Anithapindika. Then the
follower (upAsaka) Dhammika, together with five
hundred followers, went to Bhagavat, and having
gone to Bhagavat and saluted him, he sat down
apart ; sitting down apart the follower Dhammika
addressed Bhagavat in stanzas:

1. ‘T ask thee, O Gotama of great understanding,
How is a Sivaka (disciple) to act to be a good one ?
is it the one who goes from his house to the wilder-
ness, or the followers with a house ? (375)

2. ‘For thou knowest the doings of this world
and that of the gods, and the final end; there is
nobody like thee seeing the subtle meaning (of
things) ; they call thee the excellent Buddha. (376)

3. ‘Knowing all knowledge thou hast revealed
the Dhamma, having compassion on creatures; thou
hast removed the veil (of the world), thou art all-

seeing, thou shinest spotless in all the world. (377)
N 2
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4. ‘The king of elephants, Erivaza by name,
hearing that thou wert Gina (the Conqueror), came
to thy presence, and having conversed with thee
he went away delighted, after listening (to thee,
and saying), “ Very good!” (378)

5. ‘ Also king Vessavaza Kuvera came to ask
thee about the Dhamma; him, too, thou, O wise
man, answeredst when asked, and he also after
listening was delighted. (379)

6. ‘ All these disputatious Titthiyas and Agi-
vikas and Nigantkas do not any of them overcome
thee in understanding, as a man standing (does not
overcome) the one that is walking quickly. (380)

7. * All these disputatious Brahmaznas, and there
are even some old Brihmazas, all are bound by thy
opinion, and others also that are considered dis-
putants, (381)

8. ‘This subtle and pleasant Dhamma that has
been well proclaimed by thee, O Bhagavat, and
which we all long to hear, do thou, O thou best
of Buddhas, speak to us when asked. (382)

9. ‘Let all these Bhikkhus and also Up4sakas
that have sat down to listen, hear the Dhamma
learnt (anubuddha) by the stainless (Buddha), as
the gods (hear) the well-spoken (words) of Va-
sava.’ (383)

10. Bhagavat: ‘Listen to me, O Bhikkhus, I
will teach you the Dhamma that destroys sin, do
ye keep it, all of you; let him who looks for what
is salutary, the thoughtful, cultivate the mode of
life suitable for Pabbagitas. (384)

11. ‘Let not the Bhikkhu walk about at a
wrong time, let him go to the village for alms at
the right time; for ties ensnare the one that goes
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at a wrong time, therefore Buddhas do not go at
a wrong time. (385)

12. ‘ Form, sound, taste, smell, and touch which
intoxicate creatures, having subdued the desire for
(all) these things (dhammas), let him in due time go
in for his breakfast. (386)

13. ‘And let the Bhikkhu, after having obtained
his food at the right time and returned, sit down
alone and privately; reflecting within himself let
him not turn his mind to outward things, (but be)
self-collected. (387)

14. ‘ If he speak with a Sivaka or with anybody
else, or with a Bhikkhu, let him talk about the ex-
cellent Dhamma, (but let him) not (utter) slander,
nor blaming words against others, (388)

15. ‘ For some utter language contradicting others?;
those narrow-minded ones we do not praise. Ties
from here and there ensnare them, and they send
their mind far away in that (dispute). (389)

16. ‘Let a Savaka of him with the excellent under-
standing (Buddha), after hearing the Dhamma taught
by Sugata, discriminately seek for food, a monastery,
a bed and a chair, and water for taking away the
dirt of his clothes. (390)

17. ‘ But without clinging to these things, to food,
to bed and chair, to water for taking away the dirt
of his clothes, let a Bhikkhu be like a waterdrop on
a lotus. » (391)

18. ‘A householder’s work I will also tell you, how
a S4vaka is to act to be a good one; for that com-
plete Bhikkhu-dhamma cannot be carried out by one
who is taken up by (worldly) occupations. (392)

' Vadam hi eke pafiseniyanti=viruggkanti yuggkitukimi hutvi
seniya pafimukham gakkiantd viya honti. Commentator.



64 KOLAVAGGA.

19. ‘ Let him not kill, nor cause to be killed any
living being, nor let him approve of others killing,
after having refrained from hurting all creatures,
both those that are strong and those that tremble
in the world. (393)

20. ‘Then let the Sivaka abstain from (taking)
anything in any place that has not been given (to
him), knowing (it to belong to another), let him not
cause any one to take, nor approve of those that
take, let him avoid all (sort of) theft. (394)

21, ‘Let the wise man avoid an unchaste life as a
burning heap of coals; not being able to live a life
of chastity, let him not transgress with another
man’s wife, - (395)

22, ‘Let no one speak falsely to another in the
hall of justice or in the hall of the assembly, let him
not cause (any one) to speak (falsely), nor approve
of those that speak (falsely), let him avoid all (sort
of) untruth. (396)

23. ‘Let the householder who approves of this
Dhamma, not give himself to intoxicating drinks; let
him not cause others to drink, nor approve of those
that drink, knowing it to end in madness. (397)

24. ‘For through intoxication the stupid commit
sins and make other people intoxicated; let him
avoid this seat of sin, this madness, this folly, de-
lightful to the stupid. (398)

25. ‘ Let him not kill any living being, let him not
take what has not been given (to him), let him not
speak falsely,and let him not drink intoxicating drinks,
let him refrain from unchaste sexual intercourse, and
let him not at night eat untimely food. (399)

26. ‘Let him not wear wreaths nor use perfumes,
let him lie on a couch spread on the earth :—this they
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call the eightfold abstinence (uposatha), proclaimed
by Buddha, who has overcome pain. (400)

27. ‘Then having with a believing mind kept
abstinence (uposatha) on the fourteenth, fifteenth,
and the eighth days of the half-month, and (having
kept) the complete P4sihdrakapakkha! consisting of
eight parts, (401)

28. ‘And then in the morning, after having kept
abstinence, let a wise man with a believing mind, glad-
dening the assembly of Bhikkhus with food and drink,
make distributions according to his ability. (402)

29. ‘ Let him dutifully maintain his parents, and
practise an honourable trade; the householder who
observes this strenuously goes to the gods by name
Sayampabhas.’ (402)

Dhammikasutta is ended.
Klavagga is ended.

! Compare T. W. Rhys Davids, Buddhism, p. 141.
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1. PABBAGGASUTTA.

King Bimbisira feeling interested in Buddha tries to tempt him
with wealth, but is mildly rebuked by Buddha. (See a free
translation in Rhys Davids’ Buddhism, 1896, p. 99.)

1. I will praise an ascetic life such as the clearly-
seeing (Buddha) led, such as he thinking (over it)
approved of as an ascetic life. (404)

2. ‘ This house-life is pain, the seat of impurity,’
and ‘an ascetic life is an open-air life,’ so considering
he embraced an ascetic life. (405)

3. Leading an ascetic life, he avoided with his
body sinful deeds, and having (also) abandoned sin
in words, he cleansed his life. (406)

4. Buddha went to Réigagaha, he entered the
Giribbaga in Magadha for alms with a profusion
of excellent signs. (407)

5. Bimbisara standing in his palace saw him, and
seeing him endowed with these signs, he spoke these
words : (408)

6. < Attend ye to this man, he is handsome, great,
clean, he is both endowed with good conduct, and he
does not look before him further than a yuga (the
distance of a plough). (409)

7. * With downcast eyes, thoughtful, this one is not
like those of low caste; let the king’s messengers run
off, (and ask): “ Where is the Bhikkhu going?”’ (410)

8. The king’s messengers followed after (him, and
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said): ‘ Where is the Bhikkhu going, where will he
reside ? (411)

9. ‘ Going begging from house to house, watching
the door (of the senses), well restrained, he quickly
filled his bowl, conscious, thoughtfyl. (412)

10. ‘Wandering about in search of alms, having
gone out of town, the Muni repaired to (the moun-
tain) Pazdava; it must be there he lives.’ (413)

11. Seeing that he had entered his dwelling, the
messengers then sat down, and one messenger having
returned announced it to the king. (414)

12. ‘This Bhikkhu, O great king, is sitting on the
east side of Pandava, like a tiger, like a bull, like a
lion in a mountain cave.’ (415)

13. Having heard the messenger’s words, the
Khattiya in a fine chariot hastening went out to the
Pandava mountain. (416)

14. Having gone as far as the ground was prac-
ticable for a chariot, the Khattiya, after alighting
from the chariot, and approaching on foot, having
come up (to him), seated himself. (417)

15. Having sat down the king then exchanged the
usual ceremonious greetings with him, and after the
complimentary talk he spoke these words: (418)

16. ‘ Thou art both young and delicate, a lad in
his first youth, possessed of a fine complexion, like a
high-born Khattiya. (419)

17. ‘1 will ornament the army-house, and at the
head of the assembly of chiefs (niga) give (thee)
wealth; enjoy it and tell me thy birth, when
asked.’ (420)

18. Buddha: ¢Just beside Himavanta, O king,
there lives a people endowed with the power of
wealth, the inhabitants of Kosala. (421)



68 MAHAVAGGA.

19. ‘ They are Adik#as by family, Sakiyas by birth ;
from that family I have wandered out, not longing
for sensual pleasures. (422)

20. ‘Seeing misery in sensual pleasures, and con-
sidering the forsaking of the world as happiness,
I will go and exert myself; in this my mind de-

lights.’ (423)
Pabbaggésutta is ended.

2. PADHANASUTTA.

Mara tries to tempt Buddha, but disappointed is obliged to withdraw.
Comp. Gospel of St. Matthew iv.

1. To me, whose mind was intent upon exertion
near the river Nera7igar4, having exerted myself, and
given myself to meditation for the sake of acquiring
Nibbana (yogakkhema), (424)

2. Came Namu/i speaking words full of compas-
sion: ‘Thou art lean, ill-favoured, death is in thy
neighbourhood. (425)

3. ‘A thousandth part of thee (is the property) of
death, (only) one part (belongs to) life; living life, O
thou venerable one, is better; living thou wilt be
able to do good works. (426)

4. ‘When thou livest a religious life, and feedest
the sacrificial fire, manifold good works are woven to
thee; what dost thou want with exertion ? (427)

5. ‘ Difficult is the way of exertion, difficult to
pass, difficult to enter upon;’ saying these verses
Méra stood near Buddha. (428)

6. To Mara thus speaking Bhagavat said this:
¢ O thou friend of the indolent, thou wicked one, for
what purpose hast thou come here ? (429)
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7. ‘Even the least good work is of no use to me;
and what good works are required, Mara ought to
tell. (430)

8. ‘I have faith and power, and understanding is
found in me; while thus exerting myself, why do you
ask me to live!? (431)

9. * This (burning) wind will dry up even the cur-
rents of the rivers; should it not by degrees dry up
my blood, while I am exerting myself ? (432)

10. ‘While the blood is drying up, the bile and
the phlegm are dried up; while the flesh is wasting
away, the mind gets more tranquil, and my atten-
tion, understanding, and meditation get more stead-
fast? \ (433)

11. ‘While I am living thus, after having felt the
extreme sensations, my mind does not look for
sensual pleasures; behold a being’s purity. (434)

12. ‘Lust thy first army is called, discontent thy
second, thy third is called hunger and thirst, thy

fourth craving. (435)
 13. ‘Thy fifth is called sloth and drowsiness, thy
sixth cowardice, thy seventh doubt, thy eighth
hypocrisy and stupor, (436)

14. ‘ Gain, fame, honour, and what celebrity has
been falsely obtained; and he who exalts himself and
despises others. (437

15. ‘This, O Namué#i, is thine, the black one’s,

! Evam mam pahitattam pi
Kim givam anupukkAasi.

* Lohite sussaminamhi
Pittarn semha#s &a sussati,
Mamsesu khiyaminesu
Bhiyyo kittam pasidati
Bhiyyo sati ka pai#i ka
Samidhi mama ti#Aati.
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fighting army ; none but a hero conquers it, and after
conquering it obtains joy. (438)
16. ‘I myself (having conquered) wear Musiga-
grass. Woe upon life in this world! death in battle
~ is better for me than that I should live defeated. (439)
17. ‘Plunged into this world some Samaznas and
Brihmaznas are not seen, and they do not know the
way in which the virtuous walk. (440)
18. ‘Seeing on all sides an army arrayed, and
Mara on his elephant, I am going out to do battle,
that he may not drive me away from my place. (441)
19. ‘ This army of thine, which the world of men
and gods cannot conquer, I will crush with under-
standing as (one crushes) an unbaked earthen pot
with a stone?, (442)
20. ‘ Having made my thought subject to me and
my attention firm, I shall wander about from kingdom
to kingdom, training disciples extensively. (443)
21. ‘ They (will be) zealous and energetic, execut-
ing my orders, (the orders) of one free from lust, and
they will go (to the place) where, having gone, they
will not mourn.’ _ (444)
22, Méra: ‘For seven years I followed Bhagavat
step by step; I found no fault in the perfectly en-
lightened, thoughtful (Buddha). (445)
23. ‘ The crow hovered round the rock that looked

! Sangimévakari anivattino purisi attano anivattanakabhivam
#ipanattham sise vi dhage vi fvudhe vA mu#gatinam bandhanti
tam ayam pi pariharati-¢4eva mam dhirehi tava seni pargit’ assa.
Commentator.

? Yam te tam na-ppasahati
Senam loko sadevakc
Tam te paiidya gakkhimi*
Amam pattam va amhani.

* Instead of gakkhimi I read bhafigdmi. B® has vekkiipi, B! vegghdmi.



SUBHASITASUTTA. 71

like (a lump of) fat: “Do we here find something
soft, is it something sweet?” : (446)

24. ‘Having obtained nothing sweet there, the
crow went away from that spot. Thus like the crow
approaching the rock, being disgusted, we shall go
away from Gotamal’ (447)

25. While overcome with sorrow the string of his
lute slipped down; then that evil-minded Yakkha
disappeared there. (448)

Padh4nasutta is ended.

3. SUBHASITASUTTA.
On well-spoken language.

So it was heard by me:

At one time Bhagavat dwelt at Sivattht in Geta-
vana. Bhagavat said this: ‘ O Bhikkhus, the speech
that is provided with four requisites is well-spoken,
not ill-spoken, both faultless and blameless to the
wise.’

‘ Which four ?’

‘O Bhikkhus, the Bhikkhu speaks well-spoken
(language), not ill-spoken; he speaks what is right
(dhamma), not what is unrighteous (adhamma); he
speaks what is pleasing, not what is unpleasing; he
speaks what is true, not what is false. O Bhikkhus,
the speech that is provided with these four requi-
sites, is well-spoken, not ill-spoken, both faultless

' K4ko va selam 4sagga®
Nibbiggipema Gotamamt.

* CbCt Avagpa, B® assagyn, B'dssagga.  + Instead of Gotamasm I read GotamA.
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and blameless to the wise.” This said Bhagavat.
When Sugata had said this, then the Master spoke
the following :

1. ‘Well-spoken language the just call the prin-
cipal (thing) ; let one speak what is right (dhamma),
not what is unrighteous (adhamma), that is the
second ; let one speak what is pleasing, not what is
unpleasing, that is the third ; let one speak what is
true, not what is false, that is the fourth.” (449)

Then the venerable Vangtsa, rising from his seat,
throwing his robe over one shoulder and bending
his joined hands towards Bhagavat, said this: ‘It
occurs to me, O Sugata!’

‘Let it occur to thee, O Vangtsa!’ said Bhagavat.

Then the venerable Vangisa, standing before Bha-
gavat, praised him with appropriate stanzas:

2. ‘Let one say such words by which he does not
pain himself, nor hurt others; such words are truly
well-spoken. (450)

3. ‘Let one speak pleasing words which are re-
ceived joyfully (by all), and which (saying) he, with-
out committing sins, speaks what is pleasing to
others. (451)

4. ‘ Truth verily is immortal speech, this is a true
saying; in what is true, in what is good, and in what
is right, the just stand firm, so they say. (452)

5. ‘The words which Buddha speaks, which are
sure to bring about extinction and put an end to
pain, such (words) are truly the best. (453)

Subh4sitasutta is ended.
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4, SUNDARIKABHARADVAGASUTTA.

Buddha shows to Sundarikabhiradviga on whom to bestow obla-
tions, and the Brihmaza is finally converted.

So it was heard by me:

At one time Bhagavat dweltin Kosala on the bank
of the river Sundarikd. And during that time the
Brihmaza Sundarikabhiradviga made offerings to
the fire and worshipped the fire. Then the BrAhmazna
Sundarikabhiradvéga, having made offerings to the
fire and worshipped the fire, and having risen from
his seat, looked about him on all sides towards the
four quarters of the globe, saying: ¢ Who is to enjoy
the rest of this oblation?” The Brahmaza Sunda-
rikabhdradviga saw Bhagavat sitting not far off at
the root of a tree, wrapped up head and body; and
seeing him he, after taking the rest of the oblation
with his left hand and the waterpot with his right
hand, went up to Bhagavat. Then Bhagavat, on
hearing the footsteps of Sundarikabhiradviga, the
Brahmaza, uncovered his head. Then the Brih-
maza Sundarikabhdradvdga thought: ‘ This man is
shaved, this man is a shaveling,’ and he wished to
return again from there. Then this came to the
mind of Sundarikabhiradviga, the Brihmaza: ‘Some
Brahmaras also here are shaved, I think I shall go
up and ask him about his descent” Then the Bréh-
mana Sundarikabhiradviga went up to Bhagavat,
and having gone up he said this: ‘ Of what family
art thou ?’

Then Bhagavat answered Sundarikabh4radviga,
the Brahma#a, in stanzas:

1. ‘No Brdhmaza am I, nor a king's son, nor any
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Vessa ; having thoroughly observed the class of
common people, I wander about the world re-
flectingly, possessing nothing. (454)

2. ‘Dressed in a sangh4#i! and houseless I wander
about, with my hair cut off, calm, not intermixing
with people in this world. Thou askest me an
unseasonable question about (my) family, O Brih-
mana!’ (455)

3. Sundarikabhiradviga: ¢ Sir, Brahmazas toge-
ther with Brihmanas ask truly, Art thou a Bréh-
maza ?’

Bhagavat: ‘If thou sayest, I am a Brihmaza,
and callest me no Brihmana, then I ask thee about
the Savitti that consists of three padas and twenty-
four syllables 2’ (456)

4. Sundarikabhiradviga : ‘ For what (reason) did
the Isis, men, Khattiyas, Brdhmazas make offerings
to the gods abundantly in this world ?’

Bhagavat: ‘ He who, perfect and accomplished at
the time of offering, obtains the ear of one or the
other (god), he will succeed, so I say.’ (457)

5. ‘Surely his offering will bear fruit’—so said
the Brihmaza,—‘because we saw such an accom-
plished man; for by not seeing such as you, some-
body else will enjoy the oblation.’ (458)

6. Bhagavat: ‘ Therefore, O Brihmana, as you
have come here to ask for something, ask ; perhaps
thou mightest here find one that is calm, without
anger, free from pain, free from desire, one with
a good understanding.’ , (459)

! See Rhys Davids, Buddhism, p. 166.
* Tam Savittim pukkiimi
Tipadam kAatuvisatakkharam.
(Rig-veda III, 62, 10.)
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7. Sundarikabhiradviga: ‘I delight in offering,
O Gotama, I desire to make an offering, but I do
not understand it; do thou instruct me, tell me in

what case the offering succeeds.’ (460)
8. Bhagavat: ‘ Therefore, O Brahmana, lend me
thy ear, I will teach thee the Dhamma. (461)

9. ‘Do not ask about descent, but ask about con-
duct; from wood, it is true, fire is born ; (likewise) a
firm Muni, although belonging to a low family, may
become noble, when restrained (from sinning) by
humility. (462)

10. ‘ He who is subdued by truth, endowed with
temperance, accomplished, leading a religious life,
on such a one in due time people should bestow
oblations; let the Brdhmaza who has good works
in view, offer. (463)

11. ‘Those who, after leaving sensual pleasures,
wander about houseless, well restrained, being like
a straight shuttle, on such in due time people should
bestow oblations; let the Brdhmana who has good
works in view, offer. (464)

12. ‘ Those whose passions are gone, whose senses
are well composed, who are liberated like the moon
out of the grasp of Rahu, on such in due time
people should bestow oblations; let the Brahmaza
who has good works in view, offer. (465)

13. ‘Those who wander about in the world without
clinging (to anything), always thoughtful, having left
selfishness, on such in due time people should be-
stow oblations; let the Brdhmaza who has good
works in view, offer. (466)

14. ‘ He who, after leaving sensual pleasures, wan-
ders about victorious, he who knows the end of
birth and death, who is perfectly happy (parinib-

(0] (o]
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buta), calm like a deep water, Tathigata deserves
the oblation. (467)

15. ‘ Just with the just and far from the unjust?,
Tathigata is possessed of infinite understanding;
undefiled both in this world and in the other, Tath4-
gata deserves the oblation. (468)

16. ‘ He in whom there lives no deceit, no arro-
gance, he who is free from cupidity, free from selfish-
ness, free from desire, who has banished anger, who
is calm, the Brihmaza who has removed the taint
of grief, Tath4gata deserves the oblation. (469)

17. ‘ He who has banished (every) resting-place
of the mind, he for whom there is no grasping, he
who covets nothing either in this world or in the
other, Tathdgata deserves the oblation *, (470)

18 ‘He who is composed, who has crossed over
the stream (of existence) and knows the Dhamma
by (taking) the highest view (of it), he whose pas-
sions are destroyed, who is wearing the last body,
Tathigata deserves the oblation. (471)

19. ‘He whose passion for existence and whose
harsh talk are destroyed, are perished, (and therefore)
exist not, he the accomplished and in every respect
liberated Tath4gata deserves the oblation. (472)

20. ‘ He who has shaken off all ties, for whom
there are no ties, who amongst arrogant beings is
free from arrogance, having penetrated pain to-
gether with its domain and subject, Tathdgata
deserves the oblation. (473)

21. ‘ He who, without giving himself up to desire,
sees seclusion (i. e. Nibb4na), who has overcome the
view that is to be taught by others, to whom there

} Samo samehi visamehi dfire. ? Comp. Dhp. v. z0.
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are no objects of sense whatever, Tathigata de-
serves the oblation, (474)

22. ‘ He to whom all Dhammas of every descrip-
tion, after he has penetrated them, are destroyed,
are perished, (and therefore) exist not, he who is
calm, liberated in the destruction of attachment (i. e.
Nibbana), Tathigata deserves the oblation.  (475)

23. ‘He who sees the destruction of bond and
birth, who has totally evaded the path of passion,
(who is) pure, faultless, spotless, undepraved, Tatha-
gata deserves the oblation. (476)

24. ‘He who does not measure himself by him-
self, who is composed, upright, firm, without desire,
free from harshness (akhila), free from doubt, Tatha-
gata deserves the oblation. -~ (477

25. ‘He to whom there is no cause of folly, who
has a supernatural insight in all Dhammas, who
wears the last body, and who has acquired perfect
enlightenment, the highest, the blessed, (for him)
thus a Yakkha's purification (takes place) 2.’  (478)

26. Sundarikabhiradviga: ‘May my offering be
a true offering, because I met with such an accom-
plished one; Brahman is my witness, may Bha-
gavat accept me, may Bhagavat enjoy my obla-
tion. (479)

27. Bhagavat: ‘ What is obtained by stanzas is
not to be enjoyed by me, this is not the custom of
the clearly-seeing, O Brihmaza; Buddhas reject
what is obtained by stanzas. While the Dhamma

! Asam anissiya vivekadasst
Paravediyam* di/him upitivatto
Arammani yassa na santi keki, &c.

* Comp. Kalahavividasutta, v. 14.

* Paravediyan ti parehi #dpetabbams. Commentator.
02
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exists, O Brihmaza, this is the practice (of the
Buddhas). (480)

28. ‘ With other food and drink must thou serve
one that is perfect, a great Isi, whose passions are de-
stroyed, and whose misbehaviour has ceased, for this
is a field for one who looks for good works’ (481)

29. Sundarikabhiradviga: ‘Good, O Bhagavat,
then I should like to know, who will enjoy a gift
from one like me,and whom I shall seek at the time
of sacrifice (as one worthy of offerings) after having
accepted thy doctrine.’ (482)

30. Bhagavat: ‘Whosoever has no quarrels, whose
mind is untroubled, and who has freed himself from
lusts, whose sloth is driven away, (483)

3I. ‘Whosoever conquers his sins, knows birth
and death, the Muni who is endowed with wisdom ¢,
such a one who has attained to offering, (484)

32. ‘Him you should worship and honour with
food and drink, putting away frowning ; so the gifts
will prosper.’ (485)

33. Sundarikabhiradviga: ‘Thou Buddha de-
servest the oblation, (thou art) the best field for
good works, the object of offering to all the world ;
what is given to thee will bear great fruit.  (486)

Then the BrAhmaza Sundarikabhiradviga said
this to Bhagavat: ‘It is excellent, O venerable
Gotama! It is excellent, O venerable Gotama!
As one raises what has been overthrown, or reveals
what has been hidden, or tells the way to him who
has gone astray, or holds out an oil lamp in the dark
that those who have eyes may see the objects, even
so by the venerable Gotama in manifold ways the

' Comp. Kasibhiradvigasutta, v. 7.
? Moneyyasampannam=pa##isampannam. Commentator.
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Dhamma has been illustrated; I take refuge in
the venerable Gotama, in the Dhamma, and in the
Assembly of Bhikkhus; I wish to receive the robe
and the orders from the venerable Gotama.’

The Brahmaza Sundarikabhiradviga received the
pabbaggd from Bhagavat, and he received also the
upasampad4; and the venerable Bhiradviga, having
lately received the upasampadi, leading a solitary,
retired, strenuous, ardent, energetic life, lived after
having in a short time in this existence by his own
understanding ascertained and possessed himself of
that highest perfection of a religious life for the
sake of which men of good family rightly wander
away from their houses to a houseless state. ‘ Birth
had been destroyed, a religious life had been led,
what was to be done had been done, there was.
nothing else (to be done) for this existence,’ so he
perceived, and the venerable Bhiradviga became
one of the arahats.

Sundarikabh4radvigasutta is ended.

5. MAGHASUTTA.

Buddha on being asked tells Migha of those worthy of offerings
and the blessing of offering.

So it was heard by me:

At one time Bhagavat dwelt at Rigagaha, in the
mountain (called) the Vulture’'s Peak (Gigg/akisa).

Then the young man MAigha went to Bhagavat,
and having gone to him he talked pleasantly with
him, and after having had some pleasant, remarkable
conversation with him he sat down apart; sitting
down apart the young man Ma4gha spoke this to
Bhagavat :
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‘O venerable Gotama, I am a liberal giver, boun-
tiful, suitable to beg of’; justly I seek for riches, and
having sought for riches justly, I give out of the
justly obtained and justly acquired riches to one, to
two, to three, to four, to five, to six, to seven, to
eight, to nine, to ten, to twenty, to thirty, to forty,
to fifty, to a hundred, I give still more. (I should
like to know), O venerable Gotama, whether I, while
so giving, so offering, produce much good.’

¢ Certainly, O young man, dost thou in so offering
produce much good; he, O young man, who is a
liberal giver, bountiful, suitable to beg of, and who
justly seeks for riches, and having sought for riches
justly, ‘gives out of his justly obtained and justly
acquired riches to one, to two, to three, to four, to
five, to six, to seven, to eight, to nine, to ten, to
twenty, to thirty, to forty, to fifty, to a hundred, and
gives still more, produces much good.’

Then the young man Migha addressed Bhagavat
in stanzas :

1. ‘I ask the venerable Gotama, the bountiful,'—
so said the young man Migha,—‘ wearing the yel- .
low robe, wandering about houseless:’ ‘ He who is
a householder, suitable to beg of, a donor, who, de-
sirous of good, offers having what is good in view,
and giving to others in this world food and drink,—
where (i.e. on whom bestowed) will the oblation of
such an offerer prosper ?’ (487)

2. ‘He who is a householder, suitable to beg of,
a donor, O Migha,'—so said Bhagavat,—‘who, de-
sirous of good, offers having what is good in view,
and giving to others in this world food and drink,
such a one will prosper with those worthy of
offerings.’ (488)
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3. ‘He who is a householder, suitable to beg of,
a donor,—so said the young man,—‘who, desirous
of good, offers having what is good in view, and
giving to others in this world food and drink,—tell
me (I being such a one), O Bhagavat, of those worthy
of offerings.’ (489)

4. Bhagavat: ‘ Those indeed who wander about in
the world without clinging to anything and without
possessing anything, perfect, self-restrained, on such
in due time people should bestow oblations; let the
Brahmana who has good (works) in view, offer. (490)

5. ‘Those who have cut through all bonds and
fetters, who are subdued, liberated, free from pain,
and free from desire, on such in due time people
should bestow oblations ; let the Brahmaza who has
good (works) in view, offer. (4971)

6. ‘ Those who are released from all bonds, who
are subdued, liberated, free from pain, and free
from desire, on such in due time people should
bestow oblations; let the Brdhmaza who has good
(works) in view, offer. (492)

7. ‘ Those who, having forsaken both passion and
hatred and folly, have destroyed their desires and
lead a religious life, on such in due time people
should bestow oblations ; let the Brahma»a who has
good (works) in view, offer . ' (493)

8. ‘Those in whom there lives no deceit, no arro-
gance, who are free from cupidity, free from selfish-
ness, free from desire, on such in due time people
should bestow oblations; let the Brdhmana who has
good (works) in view, offer. (494)

9. ‘ Those indeed who without being lost in craving,

! Comp. Dhp. v. 2o.
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after crossing the stream (of existence), wander
about free from selfishness, on such in due time
people should bestow oblations; let the Brahmaza
who has good (works) in view, offer. (495)

10. ‘ Those in whom there is no craving for any-
thing in the world, nor for existence after existence
here or in the other world, on such in due time
people should bestow oblations; let the Braihmaza
who has good (works) in view, offer. (496)

11. ‘ Those who, after leaving sensual pleasures,
wander about houseless, well restrained, being like
a straight shuttle, on such in due time people should
bestow oblations; let the Brahmaza who has good
(works) in view, offer. (497)

12. ‘ Those whose passions are gone, whose senses
are well composed, who are liberated like the moon
out of the grasp of Rahu, on such in due time people
should bestow oblations; let the Brihmaza who has
good (works) in view, offer. (498)

13. ‘ Those who are calm, whose passions are gone,
who are without anger, and for whom there is no
transmigration after having left here, on such in due
time people should bestow oblations; let the Brih-
maza who has good (works) in view, offer. (499)

14. ‘ Those who, after leaving birth and death alto-
gether, have conquered all doubt, on such in due time
people should bestow oblations; let the BrAhmana
who has good (works) in view, offer. (500)

15. ‘ Those who wander about in the world with
themselves for a light, not possessed of anything, in
every respect liberated, on such in due time people
should bestow oblations ; let the Brshmana who has
good (works) in view, offer. (s01)

16. ‘ Those who in this world rightly understand
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this: “ This is the last (birth), there is no re-birth,”
on such in due time people should bestow oblations;
let the Brahmana who has good (works) in view,
offer. (502)

17. ‘ He who is accomplished, and delights in me-
ditation, thoughtful, possessed of thorough enlight-
enment, a refuge for many, on such a one in due
time people should bestow oblations ; let the Brah-
maza who has good (works) in view, offer.”  (503)

18. ¢ Certainly my question was not in vain, Bha-
gavat has told me of those worthy of offerings; for
thou truly knowest this in this world, as surely to
thee this Dhamma is known. (504)

19. ‘He who is 2 heuseholder, suitable to beg of,
a donor,'—so said the young man Mégha,—*who,
desirous of good, offers having what is good in
view, and giving to ethers in this world food and
drink,—tell me (I being such a one), O Bhagavat,
of the blessing of offering.’ (505)

20. ‘ Offer, O M4gha,’—so said Bhagavat,—‘and
while offering make calm thy mind in all things;
the object of the one that offers is the oblation,
standing fast in this he leaves sin behind. (506)

21. ‘Such a one whose passion is gone will re-
press hatred, cultivating an unbounded friendly
mind ; continually strenuous night and day he will
spread infinite goodness through all regions.” (507)

22. M4igha : * Who prespers ? who is liberated and
who is bound ? In which way can one by himself go
to Brahmaloka ? Tell this to me who does not know,
O Muni, when asked. Bhagavat is indeed my wit-
ness that Brahman is seen by me to-day, for thou art
to us equal to Brahman, this is the truth ; how can one
attain Brahmaloka, O thou glorious one ?’ (508)
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23. ‘ He who offers the threefold blessing of obla-
tion, O M4gha,’—so said Bhagavat,—‘such a one
will prosper with those worthy of offerings; so,
having offered properly, he who is suitable to beg
of attains Brahmaloka, so I say.’ (509)

This having been said, Magha the young man
spoke as follows to Bhagavat: ¢ Excellent, O vener-
able Gotama! Excellent, O venerable Gotama! As
one raises what has been overthrown, or reveals what
has been hidden, or tells the way to him who has
gone astray, or holds out an oil lamp in the dark that
those who have eyes may see the objects, even so by
the venerable Gotama in manifold ways the Dhamma
has been illustrated ; I take refuge in the venerable
Gotama and in the Dhamma and in the Assembly of
Bhikkhus. Let the venerable Gotama accept me as
an upésaka (a follower, me), who henceforth for all
my life have taken refuge (in him).’

Méaghasutta is ended.

6. SABHIYASUTTA.

Sabhiya, the Paribbigaka, goes to the six famous teachers of his
time to have his questions answered, but not having his doubts
solved, he repairs to Gotama and asks him how one is to behave
to become a Brihmana, a Samana, a Nahitaka, a Khettagina, a
Kusala, a Pandita, a Muni, a Vedagfl, an Anuvidita, a Dhira, an
Agﬂmya, a Sottiya, an Ariya, a Karanavat, a Paribbigaka.
Bhagavat answers his questions, and Sabhiya finally receives the
robe and the orders from Buddha.

So it was heard by me:

At one time Bhagavat dwelt at Régagaha in
Veluvana, in Kalandakanivdpa. And at that time
questions were recited to Sabhiya, the Paribbigaka
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(wandering mendicant), by a deity who had in a
former birth been a relation of his: ‘He who, O
Sabhiya, be it a Samaza or a Brihmarna, explains
these questions to thee when asked, near him thou
shouldst live a religious life.

Then Sabhiya, the Paribb4gaka, having learnt the
questions from that deity, went to whatever Samaznas
and Brahmanas there were that had an assembly (of
Bhikkhus), a crowd (of followers), and were well-
known teachers, famous leaders, considered excel-
lent by the multitude, as Paraza-Kassapa, Makkhali-
Gosila, Agita-Kesakambali, Pakudha-Kakéiyana,
Sasigaya-BelattZiputta, and Nigantka-Nitaputta.
Those he went to, and after going to them, he
asked the questions. They, being asked the ques-
tions by Sabhiya, the Paribbigaka, did not succeed
(in answering them), and not succeeding they showed
wrath and hatred and discontent, and they also in
return put questions to Sabhiya, the Paribb4gaka.

Then this came to the mind of Sabhiya, the Parib-
bigaka: ‘ Whatever Samazas and Brihmarnas there
_ are that have an assembly (of Bhikkhus), a crowd
(of followers), and are well-known teachers, famous
leaders, considered excellent by the multitude, as
Plirana-Kassapa, Makkhali-Gosila, Agita-Kesakam-
bali, Pakudha-Kakkdyana, Sasgaya-Belas¢tiputta,
and Nigantka-Nétaputta, they, being asked ques-
tions by me, did not succeed (in answering them),
and not succeeding they showed wrath and hatred
and discontent, and they also in return put ques-
tions to me in this matter; surely I think I shall go
back to what I have left, and enjoy sensual pleasures.’

Then this came to the mind of Sabhiya, the
Paribbigaka : ‘ This Samaza Gotama has both an
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assembly (of Bhikkhus) and a crowd (of followers),
and is a well-known teacher, a famous leader, con-
sidered excellent by the multitude, surely I think 1
shall go to Samaza Gotama and ask these ques-
tions.” Then this came to the mind of Sabhiya,
the Paribbigaka: ‘Whatever Samanas and Brih-
maznas there are that are decayed, old, aged, ad-
vanced in years, having reached old age, expe-
rienced elders, long ordained, having assemblies (of
Bhikkhus), crowds (of followers), being teachers well
known, famous leaders, considered excellent by the
multitude, as Porana-Kassapa, Makkhali- Gosila,
Agita-Kesakambali, Pakudha-Kaké4yana, Sasigaya-
Belasthiputta, and Nigansha-NAataputta, they, being
asked questions by me, did not succeed (in answering
them), and not succeeding they showed wrath and
hatred and discontent, and they also in return put
questions to me in this matter; (I should like to
know) whether Samaza Gotama being asked these
questions will be able to explain them to me, for
Samaza Gotama is both young by birth and new in
ascetic life.’

Then this came to the mind of Sabhiya, the
Paribbdgaka : * Samaza Gotama is not to be slighted
because he is young ; even if the Samazna is young,
yet he is mighty and powerful; surely 1 think I
shall go to Samaza Gotama and ask these ques-
tions.” Then Sabhiya, the Paribbigaka, went on a
journey to Rigagaha, and wandering on his journey
in regular order he came to Réigagaha, Veluvana,
Kalandakanivapa, to Bhagavat, and having come to
Bhagavat he talked pleasantly with him, and after
having had some pleasant and remarkable conversa-
tion with him he sat down apart; sitting down apart
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Sabhiya, the Paribbigaka, spoke to Bhagavat in
stanzas :

1. ‘*Anxious and doubtful I have come,’—so said
Sabhiya,—‘longing to ask questions. Do thou put
“an end to these (doubts when) asked these questions
by me, in regular order, and rightly explain them
to me. (510)

2. ‘Thou hast come from afar, O Sabhiya,'—so
said Bhagavat,—‘longing to ask questions; I shall
put an end to those (doubts when) asked those
questions by thee, in regular order, and rightly 1
shall explain them to thee. (511)

3. ‘Ask me, O Sabhiya, a question ; whatsoever
thou wishest in thy mind that question I (will
explain, and) put an end to (thy doubt).” (512)

Then this came to the mind of Sabhiya, the Parib-
bigaka: It is marvellous, it is wonderful indeed, the
reception which I did not get from other Samanas
and Brihmanas has been given me by Gotama,’
so saying he glad, rejoicing, delighted, and highly
elated asked Bhagavat a question:

4. * What should a man (necessarily) have obtained
that people may call him a Bhikkhu?’—so said
Sabhiya,—‘how may they call him compassionate,
and how subdued? how can he be called enlightened
(buddha)? Asked (about this) do thou, Bhagavat,
explain it to me.’ (513)

5. ‘He who by the path he has himself made,
O Sabhiya,’—so said Bhagavat,—‘has attained to
perfect happiness, who has conquered doubt,who lives
after having left behind both misfortune and fortune?,
who has destroyed re-birth, he is a Bhikkhu. (514)

!’ Vipatti sampatti hini vuddsi. Commentator.
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6. ‘ Always resigned and attentive, he will not
hurt any one in all the world, the Samaza who has
crossed the stream (of existence, and is) untroubled ;
for whom there are no desires (ussada), he is com-
passionate. (515)

7. ‘He whose senses are trained internally and
externally in all the world, he who after penetrating
this and the other world longs for death, being
trained, he is subdued. (516)

8. ‘Whosoever, after having considered all times
(kappa), the revolution (samsira), both the vanishing
and re-appearance (of beings), is free from defilement,
free from sin, is pure, and has obtained destruction of
birth, him they call enlightened (buddha).” (517%)

Then Sabhiya, the Paribbigaka, having approved
of and rejoiced at the words of Bhagavat, glad, re-
joicing, delighted, highly elated, asked Bhagavat
another question:

- 9. “What should a man (necessarily) have obtained
that people may call him a Brahmaza ?’—so said
Sabhiya,—‘and how (may they call him) a Samazna ?
and how a Nahitaka? how can he be called a
Néaga? Asked (about this) do thou, Bhagavat,
explain it to me.’ (518)

10. ‘He who, after removing all sins, O Sabhiya,’
—so said Bhagavat,—‘is immaculate, well composed,
firm-minded, perfect after crossing the Samsara, such
an independent one is called a Brahmaza.  (519)

11. ‘He who is calm, having left behind good and
evil, free from defilement, having understood this
and the other world, and conquered birth and death,
such a one is called a Sama#na by being sol’ (520)

! Samano t4di pavukéate tathatti.
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12. ‘Whosoever, after having washed away all
sins internally and externally in all the world, does
not enter time (kappa) amongst gods and men who
are subject to time, him they call a Nahataka
(cleansed) . (521)

13. ‘He who does not commit any crime in the
world, who, after abandoning all bonds and fetters,
clings to nothing, being liberated, such a one is called
a Naga (sinless) by being so 2/ (522)

Then Sabhiya, the Paribbigaka, having approved
of and rejoiced at the words of Bhagavat, glad,
rejoicing, delighted, highly elated, further asked
Bhagavat a question:

14. ‘Whom do the Buddhas call a Khettagina ?’—
so said Sabhiya,—‘how (can they call any one) a
Kusala ? and how a Pazdita? how can he be called
a Muni? Asked (about this) do thou, Bhagavat,
explain it to me.’ (523)

15. ‘ He who, after examining all regions, O Sa-
bhiya,’—so said Bhagavat,—‘the divine and the
human, and Brahman'’s region, is delivered from the
radical bond of all regions, such a one is called a
Khettagina (he who has conquered the regions) by
being so. (524)

16. ‘He who, after examining all treasures, the
divine and the human, and Brahman’s treasure, is
delivered from the radical bond of all treasures, such
a one is called a Kusala (happy) by being so. (525)

! Devamanussesu kappiyesu
Kappan n’ eti tam 4hu nahitako.
2 Agum na karoti kif4i loke
Sabbasamyoge visagga bandhanini
Sabbattha na saggati vimutto
Nigo tidi pavukiate tathatt.
But compare Pabbaggisutta 17, Migandiyasutta 11, &c.
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17. ‘He who, after examining both kinds of
senses, internally and externally, is endowed with a
clear understanding and has conquered evil and good
(kazhasukka), such a one is called a Pazdita (wise)
by being so. (526)

18. ‘ He who, having understood the Dhamma of
the just and the unjust, internally and externally, in
all the world, is to be worshipped by gods and men,
he, after breaking through the net of ties, is called
a Muni (sage)’ (527)

Then Sabhiya, the Panbbﬁgaka having approved
of and rejoiced at the words of Bhagavat, glad,
rejoicing, delighted, highly elated, further asked
Bhagavat a question :

19. ‘ What should one (necessarily) have obtained
that people may call him Vedagt ?’—so said Sabhiya,
—‘and how (may they call him) Anuvidita? and
how Viriyavat? How does one become Aganiya ?
Asked (about this) do thou, O Bhagavat, explain it
to me.’ (528)

20. ‘ He who, having conquered all sensations, O
Sabhiya,'—so said Bhagavat,—‘ which are (known) to
Samanas and to Brahmanas, is free from passion for
all sensations, he is Vedagt (having passed sensa-
tion) after conquering all sensation. (529)

21. ‘He who, having seen the delusion of name
and form!, internally and externally, the root of
sickness, and is delivered from the radical bond of
all sickness, such a one is called Anuvidita (well-
informed) by being so. (530)

22. ‘He who is disgusted in this world with all
sins, is strong after conquering the pain of hell, is

' Anuvikka papasikanimaripam.
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strong and powerful, such a one is called Dhira (=
viriyavat, firm) by being so. (531)

23. ‘He whose bonds are cut off internally and
externally, the root of ties?!, who is delivered from
the radical bond of all ties, such a one is called
Aganiya (high-bred) by being so. (532)

Then Sabhiya, the Paribb4gaka, having approved
of and rejoiced at the words of Bhagavat, glad,
rejoicing, delighted, highly elated, further asked
Bhagavat a question :

24. ‘What should a man (necessarily) have ob-
tained that people may call him a Sottiya ?’—so
said Sabhiya,—‘how (may they call him) an Ariya ?
and how a Karazavat? how may he become a
Paribb4gaka? Asked (about this) do thou, O Bha-
gavat, explain it to me.’ (533)

25. ‘Whosoever, after having heard and under-
stood every Dhamma in the world, O Sabhiya,’—so
said Bhagavat,—‘whatsoever is wrong and what-
soever is blameless, is victorious, free from doubt,
liberated, free from pain in every respect, him they
call a Sottiya (learned in the revelation).  (534)

26. * Whosoever, after having cut off passions and
desires, is wise and does not (again) enter the womb,
having driven away the threefold sign, the mud (of
lust), and who does not (again) enter time (kappa),
him they call an Ariya (noble). (535)

27. ‘He who in this world, after having at-
tained the (highest) gain in the Karanas, is skilful,
has always understood the Dhamma, clings to nothing,
is liberated, and for whom there are no passions, he is
a Karanavat (endowed with the observances). (536)

1 Yass’ assu lutini bandhanini
Agghattam bahiddhi 4a sangamfilam.

[10] P
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28. * Whosoever abstains from the action that has
a painful result, above and below and across and in
the middle, who wanders with understanding, who
has put an end to deceit, arrogance, cupidity and
anger, name and form, him they call a Paribbéa-
gaka (a wandering mendicant) who has attained the
(highest) gain.’ (537)

Then Sabhiya, the Paribbigaka, having approved
of and rejoiced at the words of Bhagavat, glad, re-
joicing, delighted, highly elated, having risen from his
seat,and having put his upper robe upon one shoulder,
bending his joined hands towards Bhagavat, praised
Bhagavat face to face in appropriate stanzas:

29. ‘Having conquered the three and sixty (philo-
sophical) views referring to the disputations of the
Samanas, thou hast crossed over the darkness of
the stream . (?) (538)

30. ‘ Thou hast passed to the end of and beyond
pain, theu art a saint, perfectly enlightened, I consider
thee one that has destroyed his passions, thou art glo-
rious, thoughtful, of great understanding, O thou who
puts an end to pain, thou hast carried me across. (539)

31. ‘Because thou sawest my longing, and car-
riedst me across my doubt, adoration be to thee, O
Muni, who hast attained the (highest) gain in the
ways of wisdom; O thou who art a true kinsman of
the Adikkas, thou art compassionate. (540)

32. ‘The doubt I had before thou hast cleared
away for me, O thou clearly-seeing ; surely thou art
a Muni, perfectly enlightened, there is no obstacle
for thee. (541)

' Yéni 4a tini yini ka sa/thi
Samanappavidasitdni bhfripasia

Sasiffakkhara sasi#anissitdni (?)
Osaranini vineyya oghatam’ agi.
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33. ‘And all thy troubles are scattered and cut
off, thou art calm, subdued, firm, truthful. (542)
34. ‘All gods and both Nérada and Pabbata re-
joice at thee, the chief of the sinless (niganiga), the
great hero, when thou art speaking. (543)
35. ‘Adoration be to thee, O noble man, adora-
tion be to thee, O thou best of men; in the world of
men and gods there is no man equal to thee. (544)
36. ‘ Thou art Buddha, thou art the Master, thou
art the Muni that conquers Méra ; after having cut
off desire thou hast crossed over and hast carried
across this generation. (545)
37. ‘ The elements of existence (upadhi) are over-
come by thee, the passions are destroyed by thee,
thou art a lion, free from desire, thou hast left behind
fear and terror. : (546)
38. ‘As a beautiful lotus does not adhere to the
water, so thou dost not cling to good and evil, to
either; stretch forth thy feet, O hero, Sabhiya wor-
ships the Master’s (feet).’ (547)
Then Sabhiya, the Paribb4gaka, stooping with his
head to Bhagavat’s feet, said this to Bhagavat:

‘It is excellent, O venerable! It is excellent,
O venerable! As one raises what has been over-
thrown, or reveals what has been hidden, or tells the
way to him who has gone astray, or holds out an
oil lamp in the dark that those who have eyes may
see the objects, even so by the venerable Gotama
in manifold ways the Dhamma has been illus-
trated; I take refuge in the venerable Gotama, in
the Dhamma, and in the Assembly of Bhikkhus; I
wish to receive the robe and the orders from the
venerable Bhagavat.

‘He who, O Sabhiya, formerly belonging to
P2
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another creed (a##atitthiyapubba), wishes to be
adopted into this religion (dhammavinaya), and
wishes to receive the robe and the orders, he serves
for four months; after the lapse of four months
Bhikkhus who have appeased their thoughts will
give him the robe and the orders to become a
Bhikkhu, (for) I also in this matter acknowledge
a difference of persons.’

‘If, O venerable, those that formerly belonged
to another creed and wish to be adopted into this
religion and to receive the robe and the orders,
serve for four months, and after the lapse of
four months Bhikkhus who have appeased their
thoughts give them the robe and the orders that
they may become Bhikkhus, I will serve for four
years, and after the lapse of four years Bhikkhus
who have appeased their thoughts shall give (me)
the robe and the orders that I may become a
Bhikkhu.’

Sabhiya, the Paribbigaka, received the robe and the
orders from Bhagavat, and the venerable Sabhiya,
having lately received the upasampadi, leading a
solitary, retired, strenuous, ardent, energetic life, lived
after having in a short time in this existence by his
own understanding ascertained and possessed himself
of that highest perfection of a religious life for the
sake of which men of good family rightly wander
away from their houses to a houseless state. ‘Birth
had been destroyed, a religious life had been led,
what was to be done had been done, there was
nothing else (to be done) for this existence,’ so he
perceived, and the venerable Sabhiya became one
of the saints,

Sabhiyasutta is ended.
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7. SELASUTTA.

Keniya, the Gafila, invites Buddha with his assembly to take his
meals with him on the morrow. Sela, the Brihmana, arrived at
that place with his three hundred young men; seeing the pre-
parations he asks what is going on, and is answered that Buddha
is expected the next day. On hearing the word ¢ Buddha,” Sela
asks where Buddha lives, goes to him, converses with him, and
is converted ; so are his followers.

So it was heard by me:

At one time Bhagavat wandering about in Angut-
taripa, with a large assembly of Bhikkhus, with 1250
Bhikkhus, went to Apana, a town in Anguttaripa.

And Keriya, the ascetic, with matted hair (gatila)
heard the following: ‘ The Samana, the venerable
Gotama, the Sakya son, gone out from the family of
the Sakyas, wandering about in Anguttaripa with
a large assembly of Bhikkhus, with 1250 Bhikkhus,
has reached Apaza, and the following good praising
words met the venerable Gotama: “ And so he is
Bhagavat, the venerable, the perfectly enlightened,
endowed with science and works (viggdZarana), the
happy, knowing the world, the incomparable, the
charioteer of men that are to be subdued, the
master, the enlightened of gods and men, the glo-
rious; he teaches this world and the world of gods,
of Maras, of Brahmans, and beings comprising Sa-
mazas and Brahmaras, gods and men, having him-
self known and seen them face to face; he teaches
the Dhamma (which is) good in the beginning, in the
middle, and in the end, is full of meaning and rich in
words, quite complete; he teaches a perfectly pure
religious life, and good is the sight of such saints.”’

Then Keriya, the Gatila, went (to the place) where
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Bhagavat was, and having gone there he talked
pleasantly with him, and after having had some
pleasant and remarkable conversation (with him) he
sat down apart; and while Keriya, the Gafila, was
sitting down apart, Bhagavat, by religious talk,
taught, advised, roused, and delighted him. Then
Keniya, the Gafila, having been taught, advised,
roused, and delighted by Bhagavat through religious
talk, said this to Bhagavat:

‘Let the venerable Gotama accept my food to-
morrow, together with the assembly of Bhikkhus.’

This having been said, Bhagavat answered
Keniya, the Gafila: ‘Large, O Keniya, is the
assembly of Bhikkhus, one thousand two hundred
and fifty Bhikkhus, and thou art intimate with the
Brahmanas.’

A second time Keniya, the Gatila, said this to
Bhagavat: ‘Although, O venerable Gotama, the
assembly of Bhikkhus is large, one thousand two
hundred and fifty Bhikkhus, and I am intimate with
the Brihmanas, let the venerable Gotama accept
my food to-morrow, together with the assembly of
Bhikkhus.’

A second time Bhagavat said this to Keriya, the
Gatila: ‘Large, O Kenriya, is the assembly of Bhik-
khus, one thousand two hundred and fifty Bhikkhus,
and thou art intimate with the Brahmanas.’

A third time Kerniya, the Gatila, said this to Bha-
gavat: ‘Although, O venerable Gotama, the assembly
of Bhikkhus is large, one thousand two hundred and
fifty Bhikkhus, and I am intimate with the Brih-
maznas, yet let the venerable Gotama accept my food
to-morrow, together with the assembly of Bhikkhus.’
Bhagavat assented by being silent.
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Then Keriya, the Gafila, having learnt the assent
of Bhagavat, after rising from his seat went to his
hermitage, and having gone there he addressed his
friends and servants, his relatives and kinsmen (as
follows): ‘Let my venerable friends and servants,
relatives and kinsmen hear me ;—the Samana Go-
tama has been invited by me to (take his) food (with
me) to-morrow, together with the assembly of Bhik-
khus; wherefore you must render me bodily service.’

‘Surely, O venerable one,” so saying the friends
and servants, relatives and kinsmen of Keniya, the
Galila, complying with his request, some of them dug
fireplaces, some chopped firewood, some washed the
vessels, some placed waterpots, some prepared seats.
Keniya, the Gafila, on the other hand, himself pro-
vided a circular pavilion.

At that time the Brahmara Sela lived at Apana,
perfect in the three Vedas, vocabulary, Kefubha,
etymology, Itihdsa as the fifth (Veda), versed in
metre, a grammarian, one not deficient in popular
controversy and the signs of a great man, he taught
three hundred young men the hymns! At that
time Keniya, the Gatila, was intimate with the
Brahmana Sela. Then the Brihmaza Sela sur-
rounded by three hundred young men, walking on
foot, arrived at the place where the hermitage of
Keniya, the Gatila, was. And the Brahmaza Sela
saw the Gatilas in Keniya's hermitage, some of them
digging fireplaces, some chopping firewood, some
washing the vessels, some placing waterpots, some

! Tena kho pana samayena Selo brihmano Apane pativasati
tinnam vedinam piragQl sanighazdukefubhinam sikkharappabhe-
dénam itihdsapas#kaménam padako veyyikaranzo lokdyatamahépuri-
salakkhazesu anavayo tini minavakasatini mante viketi.
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preparing seats, and Keriya, the Gatila, on the other
hand, himself providing a circular pavilion; seeing
Keriya, the Gatila, he said this: ‘ Is the venerable
Keniya to celebrate the marriage of a son or the
marriage of a daughter, or is there a great sacrifice
at hand, or has Bimbisira, the king of Magadha,
who has a large body of troops, been invited for
to-morrow, together with his army?’

‘I am not to celebrate the marriage of a son or
the marriage of a daughter, nor has Bimbiséra, the
king of Magadha, who has a large body of troops,
been invited for to-morrow, together with his army,
yet a great sacrifice of mine is at hand. The Sa-
maza Gotama, the Sakya son, gone out from the
Sakya family, wandering about in Anguttardpa with
a large assembly of Bhikkhus, one thousand two
hundred and fifty Bhikkhus, has reached Apaza, and’
the following good praising words met the venerable
Gotama : “ And so he is Bhagavat, the venerable,
the perfectly enlightened, endowed with science and
works (viggdkaraza), the happy, knowing the world,
the incomparable, the charioteer of men that are to
be subdued, the master, the enlightened of gods
and men, the glorious, he has been invited by
me for to-morrow, together with the assembly of
Bhikkhus.”’

‘ Didst thou say that he is a Buddha, O venerable
Keniya ?’

‘Yes, I say, O venerable Sela, that he isa Buddha.’

‘ Didst thou say that he is a Buddha, O venerable
Keniya ?’

‘Yes, I say, O venerable Sela, that he isa Buddha.’

Then this occurred to the BrAhmana Sela : ‘ This
sound “ Buddha” is (indeed) rare, but in our hymns
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are to be found the thirty-two signs of a great man,
and for a great man endowed with these there are
two conditions and no more : if he lives in a house
he is a king, a universal (king), a just religious king,
a lord of the four-cornered (earth), a conqueror, one
who has obtained the security of his people (and) is
possessed of the seven gems. These are his seven
gems, namely, the wheel gem, the elephant gem,
the horse gem, the pearl gem, the woman gem, the
householder gem, and the chief gem as the seventh.
He has more than a thousand sons, heroes, possessing
great bodily strength and crushing foreign armies;
he having conquered this ocean-girt earth without a
rod and without a weapon, but by justice, lives (in
a house). But if, on the other hand, he goes out
from (his) house to the houseless state, he becomes
a saint, a perfectly enlightened, one who has removed
the veil in the world. And where, O venerable
Keniya, dwells now that venerable Gotama, the
saint and the perfectly enlightened ?’

This having been said, Keniya, the Gatila,
stretching out his right arm, spoke as follows to the
Brahmana Sela: ‘ There, where yon blue forest line
is, O venerable Sela.’

Then the Brahmana Sela together with (his) three
hundred young men went to the place where Bhaga-
vat was. Then the Brahmaza Sela addressed those
young men: ‘Come ye, venerable ones, with but
little noise, walking step by step, for Bhagavats are
difficult of access, walking alone like lions, and when
I speak to the venerable Samana Gotama, do ye not
utter interrupting words, but wait ye venerable ones,
for the end of my speech.’

. Then the Brihmaza Sela went to the place where
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Bhagavat was, and having gone there he talked
pleasantly with Bhagavat, and after having had some
pleasant and remarkable conversation with him he
sat down apart, and while sitting down apart Sela,
the Briahmana, looked for the thirty-two signs of
a great man on the body of Bhagavat. And the
Brahmana Sela saw the thirty-two signs of a great
man on the body of Bhagavat with the exception of
two; in respect to two of the signs of a great man
he had doubts, he hesitated, he was not satisfied, he
was not assured as to the member being enclosed in
a membrane and as to his having a large tongue.

Then this occurred to Bhagavat: ‘This Brihmaza
Sela sees in me the thirty-two signs of a great man
with the exception of two, in respect to two of the
signs of a great man he has doubts, he hesitates, he
is not satisfied, he is not assured as to the member
being enclosed in a membrane, and as to my having
a large tongue’ Then Bhagavat ereated such a
miraculous creature that the Brihmaza Sela might
see Bhagavat’'s member enclosed in a membrane.
Then Bhagavat having put out his tongue touched
and stroked both his ears, touched and stroked both
nostrils, and the whole circumference of his forehead
he covered with his tongue.

Then this occurred to the Brdhmaza Sela: ¢ The
Samana Gotama is endowed with the thirty-two signs
of a great man, with them all, not with (only) some
of them, and yet I do not know whether he is a
Buddha or not; I have heard old and aged Brah-
marnas, teachers and their previous teachers, say
that those who are saints and perfectly enlightened
manifest themselves when their praise is uttered.
I think I shall praise the Samaza Gotama face to
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face in suitable stanzas.’ Then the Brahmaza Sela
praised Bhagavat face to face in suitable stanzas :

1. ‘ Thou hast a perfect body, thou art resplen-
dent, well-born, of beautiful aspect, thou hast a golden
colour, O Bhagavat, thou hast very white teeth,
thou art strong. (548)

2. ‘All the signs that are for a well-born man, they
are on thy body, the signs of a great man. (549)

3. ‘Thou hast a bright eye, a handsome coun-
tenance, thou art great, straight, majestic, thou
shinest like a sun in the midst of the assembly of
the Samaras. (550)

4. ‘Thou art a Bhikkhu of a lovely appearance,
thou hast a skin like gold; what is the use of being
a Samara to thee who art possessed of the highest
beauty ? (551)

5. ‘ Thou deservest to be a king, a king of uni-
versal kings, a ruler of the four-cornered (earth),
a conqueror, a lord of the jambu grove (i.e.
India). (552)

6. ‘ Khattiyas and wealthy kings are devoted to
thee; rule, O Gotama, as a king of kings, a leader
of men. (553)

7. ‘I am a king, O Sela,’—so said Bhagavat,—
‘an incomparable, religious king (dhammarigan), with
justice (dhammena) I turn the wheel, a wheel that is
irresistible 1 (554)

8. ‘ Thou acknowledgest thyself (to be) perfectly
enlightened (sambuddha),’—so said Sela, the Brah-
maza,—‘an incomparable, religious king; * with
justice I turn the wheel” so thou sayest, O
Gotama. (555)

1 Compare Gospel of St. John xviii. 37.
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9. ‘Who is thy general, (who is thy) disciple,
(who is) the successor of the master, who is to
turn after thee the wheel of religion turned (by
thee) ?’ (556)

10. ‘ The wheel turned by me, O Sela,—so said
Bhagavat,—* the incomparable wheel of religion,
Séariputta is to turn after (me), he taking after
Tathigata. (557)

11. ‘What is to be known is known (by me),
what is to be cultivated is cultivated (by me), what
is to be left is left by me, therefore I am a Buddha,
O Brihmaza. (558)

12. ‘Subdue thy doubt about me, have faith (in
me), O Brahmara, difficult (to obtain) is the sight of
Buddhas repeatedly. (559)

13. ¢ Of those whose manifestation is difficult for
you (to obtain) in the world repeatedly, I am, O
Brihmazna, a perfectly enlightened, an incomparable
physician, (560)

14. ‘ Most eminent, matchless, a crusher of M4ira’s
army; having subjected all enemies I rejoice secure
on every side.’ (561)

15. Sela: ‘O venerable ones, pay attention to
this: as the clearly-seeing (Buddha) says, (so it is) :
he is a physician, a great hero, and roars like a
lion in the forest. (562)

16. ‘Who, having seen him, the most eminent,
the matchless, the crusher of Méra’s army, is not
appeased, even if he be of black origin (kazhabhi-
gatika). ' (563)

17. ‘ He who likes me, let him follow after (me),
he who does not like me, let him go away; I shall
at once take the orders in the presence of him of
excellent understanding (i. e. Buddha).’ (564)
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18. The followers of Sela: ‘If this doctrine of the
perfectly enlightened pleases thee, we also shall take
the orders in the presence of him of excellent under-
standing.’ (565)

19. Sela, these three hundred Brihmanas ask
with clasped hands (to be admitted into the order):
‘we want to cultivate a religious life, O Bhagavat,
in thy presence.’ (566)

20. ‘A religious life is well taught (by me),—O
Sela,” so said Bhagavat,—*an instantaneous, an im-
mediate (life), in which it is not in vain to become
an ascetic to one who learns in earnest 1’ (567)

Then the Brdhmaza Sela together with his as-
sembly took the robe and the orders in the presence
of Bhagavat.

Then Keniya, the Gatila, by the expiration of that
night, having provided in his hermitage nice hard
food and soft food, let Bhagavat know the time (of
the meal): ‘It is time, O venerable Gotama, the
meal is prepared’ Then Bhagavat in the morning,
having put on his raiment and taken his bowl and
robes, went to the Gatila Keziya’s hermitage, and
having gone there he sat down on the prepared
seat, together with the assembly of Bhikkhus. Then
Keriya, the Gatila, satisfied and served with his own
hands the assembly of Bhikkhus, with Buddha at
their head, with nice hard food and soft food. Then
Keniya, the Gatila, having gone-up to Bhagavat who
had. finished eating and had taken his hand out of
the bowl, took a low seat and sat down apart, and
while Keziya, the Gatila, was sitting down apart,
Bhagavat delighted him with these stanzas:

21. ‘ The principal thing in sacrifice is the sacred
fire, the principal thing amongst the hymns is the Sa-
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vitti?, the king is the principal amongst men, and the
sea the principal amongst waters (nadtnam?). (568)

22. ‘Amongst the stars the moon is the prin-
cipal thing, the sun is the principal thing amongst
the burning ® (objects), amongst those that wish for
good works and make offerings the assembly (san-
gha) indeed is the principal.’ (569)

Then Bhagavat, having delighted Keriya, the
Gatila, with these stanzas, rose from (his) seat and
went away.

Then the venerable Sela together with his as-
sembly leading a solitary, retired, strenuous, ardent,
energetic life, lived after having in a short time in
this existence by his own understanding ascertained
and possessed himself of that highest perfection of a
religious life for the sake of which men of good
family rightly wander away from their houses to a
houseless state; ‘birth (had been) destroyed, a reli-
gious life (had been) led, what was to be done (had
been) done, there was nothing else (to be done) for
this existence, so he perceived, and the venerable
Sela together with his assembly became one of the
saints.

Then the venerable Sela together with his as-
sembly went to Bhagavat, and having gone (to him)
he put his upper robe on one shoulder, and bending
his joined hands towards Bhagavat he addressed
him in stanzas:

23. ‘Because we took refuge in thee on the eighth
day previous to this, O thou clearly-seeing, in seven
nights, O Bhagavat, we have been trained in thy
doctrine. (570)

! S4vitt! Akandaso mukhasm. * Comp. Nilakasutta, v. 42.
? Adikko tapatam mukham.
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24. ‘ Thou art Buddha, thou art the Master, thou
art the Muni that conquered Maéra, thou hast, after
cutting off the affections, crossed over (the stream
of existence) and taken over these beings. (571)

25. ‘The elements of existence (upadhi) have been
overcome by thee, the passions have been destroyed
by thee, thou art a lion not seizing on anything, thou
hast left behind fear and danger. (572)

26. ‘These three hundred Bhikkhus stand here
with clasped hands; stretch out thy feet, O hero, let
the Négas worship the Master’s feet.’ (573)

Selasutta is ended.

8. SALLASUTTA.

Life is short, all mortals are subject to death, but knowing the
terms of the world the wise do not grieve, and those who have
left sorrow will be blessed.—Text in the Dasaratha-GAtaka,

P- 34
1. Without a cause and unknown is the life of
mortals in this world, troubled and brief, and com-
bined with pain. (574)
2. For there is not any means by which those
that have been born can avoid dying ; after reaching
old age there is death, of such a nature are living
beings. (573)
3. As ripe fruits are early in danger of falling,
so mortals when born are always in danger of

death. (576)
4. As all earthen vessels made by the potter end
in being broken, so is the life of mortals. (577)

5. Both young and grown-up men, both those who
are fools and those who are wise men, all fall into
the power of death, all are subject to death.  (578)
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6. Of those who, overcome by death, go to the
other world, a father does not save his son, nor rela-
tives their relations. (579)

7. Mark! while relatives are looking on and lament-
ing greatly, one by one of the mortals is carried off,
like an ox that is going to be killed. (580)

8. So the world is afflicted with death and decay,
therefore the wise do not grieve, knowing the terms
of the world. (581)

9. For him, whose way thou dost not know, either
when he is coming or when he is going, not seeing
both ends, thou grievest in vain. (582)

10. If he who grieves gains anything, (although
he is only) a fool hurting himself, let the wise man
do the same. (583)

11. Not from weeping nor from grieving will any
one obtain peace of mind; (on the contrary), the
greater his pain will be, and his body will suffer. (384)

12. He will be lean and pale, hurting himself by
himself, (and yet) the dead are not kept alive’,
lamentation (therefore) is of no avail. (585)

13. He who does not leave grief behind, goes
(only) deeper into pain; bewailing the dead he
falls into the power of grief. (586)

14. Look at others passing away, men that go (to
what they deserve) according to their deeds, beings
trembling already here, after falling into the power
of death. (587)

15. In whatever manner people think (it will come
to pass), different from that it becomes, so great is
the disappointment? (in this world); see, (such are)
the terms of the world. (588)

! Na y4penti na tam tesim upakiriya hoti. Commentator.
* Etddiso vinibhivo.
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16. Even if a man lives a hundred years or even
more, he is at last separated from the company of
his relatives, and leaves life in this world. (589)

17. Therefore let one, hearing (the words of) the
saint, subdue his lamentation; seeing the one that
has passed away and is dead, (let him say): ‘He will
not be found by me (any more).’ ~ (590)

18. As a house on fire is extinguished by water,
so also the wise, sensible, learned, clever man rapidly
drives away sorrow that has arisen, as the wind a
tuft of cotton. (591)

19. He who seeks his own happiness should draw
out his arrow (which is) his lamentation, and com-
plaint, and grief. (592)

20. He who has drawn out the arrow and is not
dependent (on anything), he, having obtained peace
of mind, (and) having overcome all sorrow, will be-
come free from sorrow, and blessed (nibbuta). (593)

Sallasutta is ended.

9. VASEZTTHASUTTA.

A dispute arose between two young men, Bhiradviga and Vise#/4a,
the former contending man to be a Brdhmasna by birth, the latter
by deeds. They agreed to go and ask Samaza Gotama, and he
answered that man is a Bradhmaza by his work only. The two
young men are converted.—Text (from Magghimanikiya) and
translation in Alwis’s Buddhist Nirvina, p. 103.

So it was heard by me:

At one time Bhagavat dwelt at 1£%Z4namkala, in
the 144%4namkala forest. At that time many dis-
tinguished, wealthy Brahmanas lived at I4Z44nam-
kala, as the Brihmaza Kamkin, the Brihmaza

[10] Q
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Tarukkha, the Brahmaza Pokkharasiti, the Brah-
maza Ganussoni, the Brahmana Todeyya, and other
distinguished, wealthy BraAhmazas.

Then this dialogue arose between the young men
Visettha and Bharadviga while walking about :

‘ How does one become a Brahmaza?’

The young man Bhéradviga said: ‘ When one
is noble by birth on both sides, on the mother’s and
on the father’s side, of pure conception up to the
seventh generation of ancestors, not discarded and
not reproached in point of birth, in this way one is
a Brahmaza.’

The young man Viseftka said: ¢ When one is
virtuous and endowed with (holy) works, in this way
he is a Brahmaza.’

Neither could the young man Bhéradviga con-
vince the young man Viset#4a, nor could the young
man Visel/4a convince the young man Bhiradviga.
Then the young man Visetf4a addressed the young
man Bhiradviga: ‘O Bhiradviga, this Samaza
Gotama, the Sakya son, gone out from the Sakya
family, dwells at I4Z&namkala, in the forest of
1£khanamkala, and the following good praising words
met the venerable Gotama: “ And so he is Bha-
gavat, the venerable, the enlightened, the glorious,
let us go, O venerable Bhiradviga, let us go (to
the place) where the Samaza Gotama is, and having
gone there let us ask the Samaza Gotama about
this matter, and as the Samaza Gotama replies so
will we understand it.”’

‘ Very well, O venerable one;’ so the young man
Bhéiradviga answesed the young man Vises/4a.

Then the young men Véses/¢za and Bhiradviga
went (to the place) where Bhagavat was, and having
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gone, they talked pleasantly with Bhagavat, and
after having had some pleasant and remarkable con-
versation (with him) they sat down apart. Sitting
down apart the young man Vase#?%a addressed Bha-
gavat in stanzas:

1. ‘We are accepted and acknowledged masters
of the three Vedas, I am (a pupil) of Pokkharasiti,
and this young man is (the pupil) of T4rukkha. (594)

2. ‘We are accomplished in all the knowledge
propounded by those who are acquainted with the
three Vedas, we are padakas (versed in the metre),
veyyékarazas (grammarians?), and equal to our
teachers in recitation (gappa)?. (595)

3. ‘We have a controversy regarding (the distinc-
tions of) birth, O Gotama! Bhéradviga says, one
is a Brihmaza by birth, and I say, by deeds; know
this, O thou clearly-seeing } (596)

4. ‘We are both unable to convince each other,
(therefore) we have come to ask thee (who art) cele-
brated as perfectly enlightened. (597)

5. ‘As people adoring the full moon worship (her)
with uplifted clasped hands,so (they worship) Gotama
in the world. (598)

6. ‘ We ask Gotama who has come as an eye to
the world: Is a mana Brahmaza by birth, or is he so
by deeds? Tell us who do not know, that we may
know a Brihmaza.’ (599)

7. ‘I will explain to you, O Viseftka,’—so said
Bhagavat,—‘in due order the exact distinction of

! Tevigginam®* yad akkhitam
Tatra kevalino ’smase,

Padak’ asmi veyyikarand
Gappet 4kariyasidisi.

* Tevigghnam = tivednam. Commentator ; but compare v. 63.
+ Gappe = vede. Commentator.

Q2
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living beings according to species, for their species
are manifold. (600)

8. ‘Know ye the grass and the trees, although they
do not exhibit (it), the marks that constitute species
are for them, and (their) species are manifold. (601)

9. ‘Then (know ye) the worms, and the moths,
and the different sorts of ants, the marks that con-
stitute species are for them, and (their) species are
manifold. (602)

10. ‘Know ye also the four-footed (animals), small
and great, the marks that constitute species are for
them, and (their) species are manifold. (603)

11. ‘Know ye also the serpents, the long-backed
snakes, the marks that constitute species are for
them, and (their) species are manifold. (604)

12. ‘ Then know ye also the fish which range in
the water, the marks that constitute species are for .
them, and (their) species are manifold. (605)

13. ‘ Then know ye also the birds that are borne
along on wings and move through the air, the marks
that constitute species are for them, and (their) spe-
cies are manifold. (606)

14. ‘As in these species the marks that constitute
species are abundant, so in men the marks that con-

stitute species are not abundant. (607)
15. ‘Not as regards their hair, head, ears, eyes,
mouth, nose, lips, or brows, (608)

16. ‘Nor as regards their neck, shoulders,
belly, back, hip, breast, female organ, sexual inter-
course, (609)

17. ‘Nor as regards their hands, feet, palms,
nails, calves, thighs, colour, or voice are there marks
that constitute species as in other species. (610)

18. ‘Difference there is in beings endowed with
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bodies, but amongst men this is not the case, the
difference amongst men is nominal (only).  (611)

19. ‘ For whoever amongst men lives by cow-
keeping,—know this, O V4ise//ka,—he is a husband-
man, not a Brahmaza. (612)

20. ‘And whoever amongst men lives by dif-
ferent mechanical arts,—know this, O Véiseft4a,—
he is an artisan, not a Brdhmara. (613)

21. ‘And whoever amongst men lives by trade,—
know this, O VAse/fta,—he is a merchant, not a
Brahmana. (614)

22. ‘And whoever amongst men lives by serving
others,—know this, O VAse/fta,—he is a servant,
not a Brihmara. (615)

23. ‘And whoever amongst men lives by theft,—
know this, O VAise#¢ka,—he is a thief, not a Brah-
mana. ' (616)

24. ‘And whoever amongst men lives by archery,
—know this, O Viseftka,—he is a soldier, not a
Brihmara. (617)

25. ‘And whoever amongst men lives by per-
forming household ceremonials,—know this, O Va-
seftha,—he is a sacrificer, not a BrAhmaza.  (618)

26. ‘And whoever amongst men possesses villages
and countries,—know this, O Vase#tka,—he is a king,
not a Brahmara., (619)

27. ‘And I do not call one a Brahmaza on account
of his birth or of his origin from (a particular)
mother; he may be called bhovadi, and he may be
wealthy, (but) the one who is possessed of nothing
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and seizes upon nothing, him I call a Braih-
mazal, (620)

28. ‘ Whosoever, after cutting all bonds, does not
tremble, has shaken off (all) ties and is liberated, him
I call 2 Br&hmara. (621)

29. ‘The man who, after cutting the strap (i.e.
enmity), the thong (i. e. attachment), and the rope
(i. e. scepticism) with all that pertains to it, has
destroyed (all) obstacles (i.e. ignorance), the enlight-
ened (buddha), him I call a Brihmaza. (622)

30. ‘ Whosoever, being innocent, endures reproach,
blows, and bonds, the man who is strong in (his)
endurance and has for his army this strength, him
I call a Brahmara. (623)

31. ‘The man who is free from anger, endowed
with (holy) works, virtuous, without desire, sub-
dued, and wearing the last body, him I call a Bréh-
mara. (624)

32. ‘The man who, like water on a lotus leaf, or a
mustard seed on the point of a needle, does not cling
to sensual pleasures, him I call a Brihmaza. (625)

33. ‘The man who knows in this world the de-
struction of his pain, who has laid aside (his) burden,
and is liberated, him I call a Brahmazna. (626)

34. ‘ The man who has a profound understanding,
who is wise, who knows the true way and the wrong
way, who has attained the highest good, him I call
a Brahmaza. (627)

35. ¢ The man who does not mix with householders
nor with the houseless, who wanders about without
a house, and who has few wants, him I call a Brih-
maza. (628)

36. ‘ Whosoever, after refraining from hurting

! Comp. Dhp. v. 396, &c.
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(living) creatures, (both) those that tremble and
those that are strong, does not kill or cause to be
killed, him I call a Brahmaza. (629)
37. ‘The man who is not hostile amongst the
hostile, who is peaceful amongst the violent, not
seizing (upon anything) amongst those that seize
(upon everything), him I call a Brashmaza. (630)
38. ‘The man whose passion and hatred, arrogance
and hypocrisy have dropt like a mustard seed from
the point of a needle, him I call a Braohmaza. (631)
- 39. ‘The man that utters true speech, instructive
and free from harshness, by which he does not
offend any one, him I call a Brihmaza. (632)
40. ‘ Whosoever in the world does not take what
has not been given (to him), be it long or short, small
or large, good or bad, him I call a Brahmaza. (633)
41. ‘The man who has no desire for this world
or the next, who is desireless and liberated, him
I call a BrAhmaza. (634)
42. ‘ The man who has no desire, who through his
knowledge is free from doubt, and has attained the
depth of immortality, him I call a Brahmaza. (635)

. 43. ‘Whosoever in this world has overcome good

and evil, both ties, who is free from grief and defile-
ment, and is pure, him I call a Brihmaza. (6306)

.- 44. ‘The man that is stainless like the moon,

pure, serene, and undisturbed, who has destroyed
joy, him I call a Brihmaza. (637)

45. ‘Whosoever has passed over this quagmire
difficult to pass, (who has passed over) revolution
(samséra) and folly, who has crossed over, who has
reached the other shore, who is meditative, free
from desire and doubt, calm without seizing (upon
anything), him I call a BrAhmaza. (638)



114 MAHAVAGGA.

46. ‘Whosoever in this world, after abandoning
sensual pleasures, wanders about houseless, and
has destroyed the existence of sensual pleasures
(kAmabhava), him I call a Brdhmarna. (639)

47. ‘ Whosoever in this world, after abandoning
craving, wanders about houseless, and has destroyed
the existence of desire (tazhdbhava), him I call a
Brahmara. (640)

48. ¢ Whosoever, after leaving human attachment
(yoga), has overcome divine attachment, and is
liberated from all attachment, him I call a Brah-
maa. (641)

49. ‘The man that, after leaving pleasure and
disgust, is calm and free from the elements of exist-
ence (nirupadhi), who is a hero, and has conquered
all the world, him I call a BrAhmana. (642)

50. * Whosoever knows wholly the vanishing and
reappearance of beings, does not cling to (anything),
is happy (sugata), and enlightened, him I call a
Brahmaza, (643)

51. ‘ The man whose way neither gods nor Gan-
dhabbas nor men know, and whose passions are de-
stroyed, who is a saint, him I call a Brahmana. (644)

52. ‘ The man for whom there is nothing, neither
before nor after nor in the middle, who possesses
nothing, and does not seize (upon anything), him
I call a Brahmana. : (645)

53. ‘ The (man that is undaunted like a) bull, who
is eminent, a hero, a great sage (mahesi), victorious,
free from desire, purified, enlightened, him I call a
Brahmana. (646)

54. ‘ The man who knows his former dwellings,
who sees both heaven and hell, and has reached the
destruction of births, him I call a Brahmaza. (647)
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55. ‘For what has been designated as “name”
and “family” in the world is only a term, what has
been designated here and there is understood by
common consent. (648)

56. ‘ Adhered to for a long time are the views of
the ignorant, the ignorant tell us, one is a Brahmazna
by birth. (649)

t~ 57. ‘Not by birth is one a BrAhmaza, nor is one
by birth no Brdhmaza; by work (kamman4) one is
a Brahmana, by work one is no Brahmaza.  (650)

58. ‘ By work one is a husbandman, by work one
is an artisan, by work one is a merchant, by work
one is a servant. (651)

59. ‘By work one is a thief, by work one is a
soldier, by work one is a sacrificer, by work one is
a king. (652)

60. ‘So the wise, who see the cause of things and
understand the result of work, know this work as
it really is. (653)

.- 61. ‘By work the world exists, by work mankind
exists, beings are bound by work as the linch-pin
of the rolling cart (keeps the wheel on). (654)
. 62. ‘By penance, by a religious life, by self-restraint,
and by temperance, by this one is a Brdhmaza, such
a one (they call) the best Brahmana. (655)

63. ‘He who is endowed with the threefold
knowledge, is calm, and has destroyed regenera-
tion—know this, O Vise/tha,—he is to the wise
Brahman and Sakka.’ (656)

This having been said, the young men Véset/4a
and Bhiradviga spoke to Bhagavat as follows:

‘Itis excellent, O venerable Gotama! It is excellent,
O venerable Gotama! As one raises what has been
overthrown, or reveals what has been hidden, or
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tells the way to him who has gone astray, or holds
out an oil lamp in the dark that those who have eyes
may see the objects, even so by the venerable Go-
tama in manifold ways the Dhamma has been illus-
trated ; we take refuge in the venerable Gotama, in
the Dhamma, and in the Assembly of Bhikkhus;
may the venerable Gotama receive us as followers
(upasaka), who from this day for life have taken
refuge (in him).’

Visetthasutta is ended.

10. KOKALIYASUTTA.

Kokiliya abuses Sdriputta and Moggalldna to Buddha; therefore
as soon as he has left Buddha, he is struck with boils, dies and
goes to the Paduma hell, -whereupon Buddha describes to the
Bhikkhus the punishment of backbiters in-hell.

So it was heard by me:

At one time Bhagavat dwelt at Sévattht, in
Getavana, in the park of Anithapindika. Then
the Bhikkhu Kokaliya appreached Bhagavat, and
after having approached and saluted Bhagavat he
sat down apart; sitting down apart the Bhikkhu
Kokaliya said this to Bhagavat: ‘O thou venerable
one, Siriputta and Moggalldna ‘have evil desires,
they have fallen into the power of evil desires.’

When this had been said, Bhagavat spoke to the
Bhikkhu Kokiliya as follows: ‘(Do) not (say) so,
Kokéliya; (do) not (say) so, Kokaliya; appease, O
Kokaliya, (thy) mind in regard to Sariputta and
Moggallana: Siriputta and Moggallana are amiable!.’

! Pesald ti piyasild. Commentator.



KOKALIVASUTTA. 117

A second time the Bhikkhu Kok4liya said this to
Bhagavat: ¢ Although thou, O venerable Bhagavat,
(appearest) to me (to be) faithful and trustworthy,
yet Sariputta and Moggall4na have evil desires, they
have fallen into the power of evil desires.’

A second time Bhagavat said this to the Bhikkhu
Kokaliya: ‘(Do) not (say) so, Kokaliya; (do) not
(say) so, Kokaliya ; appease, O Kokaliya, (thy) mind
in regard to Siriputta and Moggallina: S4riputta and
Moggall4na are amiahle.’

A third time the Bhikkhu Kokéliya said this to
Bhagavat: ‘ Although thou, O venerable Bhagavat,
(appearest) to me (to be) faithful and trustworthy,
yet Sédriputta and Moggalldna have evil desires,
Sériputta and Moggallana have fallen into the power
of evil desires.’

A third time Bhagavat said this to the Bhikkhu
Kokiliya: ‘(Do) notsay) so, Kokiliya; (do) not
(say) so, Kokaliya ; appease, O Kokéliya, (thy) mind
in regard to SAriputta and Moggalldna: Siriputta
and Moggall4na are amiable.’

Then the Bhikkhu Kokaliya, after having risen
from his seat and saluted Bhagavat and walked
round him towards the right, went away; and when
he had been gone a short time, all his body was
struck with boils as large as mustard seeds; after
being only as large as mustard seeds, they became
as large as kidney beans; after being only as large
as kidney beans, they became as large as chick peas;
after being only as large as chick peas, they became
as large as a Kolas#ki egg (?); after being only as
large as a Kola#/%i egg, they became as large as the
jujube fruit; after being only as large as the jujube
fruit, they became as large as the fruit of the emblic
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myrobalan ; after being only as large as the fruit of
the emblic myrobalan, they became as large as the
unripe beluva fruit; after being only as large as the
unripe beluva fruit, they became as large as a billi
fruit (?); after being as large as a billi fruit, they
broke, and matter and blood flowed out. Then
the Bhikkhu Kokéliya died of that disease, and when
he had died the Bhikkhu Kokiliya went to the
Paduma hell, having shown a hostile mind against
Sariputta and Moggallana. Then when the night
had passed Brahman Sahampati of a beautiful ap-
pearance, having lit up all Getavana, approached
Bhagavat, and having approached and saluted Bha-
gavat, he stood apart, and standing apart Brahman
Sahampati said this to Bhagavat: ‘O thou venera-
ble one, Kokéliya, the Bhikkhu, is dead; and after
death, O thou venerable one, the Bhikkhu Kokaliya
is gone to the Paduma hell, having shown a hostile
mind against Sariputta and Moggallana.’

This said Brahman Sahampati, and after saying
this and saluting Bhagavat, and walking round him
towards the right, he disappeared there.

Then Bhagavat, after the expiration of that
night, addressed the Bhikkhus thus: *Last night,
O Bhikkhus, when the night had (nearly) passed,
Brahman Sahampati of a beautiful appearance, having
lit up all Getavana, approached Bhagavat, and having
approached and saluted Bhagavat, he stood apart,
and standing apart Brahman Sahampati said this to
Bhagavat: “O thou venerable one, Kokiliya, the
Bhikkhu, is dead ; and after death, O thou venerable
one, the Bhikkhu Kokaliya is gone to the Paduma
hell, having shown a hostile mind against S4riputta
and Moggallana.” This said Brahman Sahampati, O
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Bhikkhus, and having said this and saluted me, and
walked round me towards the right, he disappeared
there.’

When this had been said, a Bhikkhu asked Bha-
gavat: ‘How long is the rate of life, O venerable
one, in the Paduma hell ?’

‘Long, O Bhikkhu, is the rate of life in the Pa-
duma hell, it is not easy to calculate either (by
saying) so many years or so many hundreds of years
or so many thousands of years or so many hundred
thousands of years.’ :

‘But it is possible, I suppose, to make a com:-
parison, O thou venerable one ?’

‘It is possible, O Bhikkhu;’ so saying, Bhagavat
spoke (as follows): ‘Even as, O Bhikkhu, (if there
were) a Kosala load of sesamum seed containing
twenty khéris, and a man after the lapse of every hun-
dred years were to take from it one sesamum seed at
a time, then that Kosala load of sesamum seed, con-
taining twenty khiris, would, O Bhikkhu, sooner by
this means dwindle away and be used up than one
Abbuda hell; and even as are twenty Abbuda hells,
O Bhikkhu, so is one Nirabbuda hell; and even as
are twenty Nirabbuda hells, O Bhikkhu, so is one
Ababa hell; and even as are twenty Ababa hells,
O Bhikkhu, so is one Ahaha hell; and even as are
twenty Ahaha hells, O Bhikkhu, so is one Afafa
hell; and even as are twenty Afafa hells, O
Bhikkhu, so is one Kumuda hell; and even as
are twenty Kumuda hells, O Bhikkhu, so is one
Sogandhika hell; and even as are twenty Sogan-
dhika hells, O Bhikkhu, so is one Uppalaka hell;
and even as are twenty Uppalaka hells, O Bhikkhu,
so is one Pundarika hell; and even as are twenty
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Pundartka hells, O Bhikkhu, so is one Paduma hell;
and to the Paduma hell, O Bhikkhu, the Bhikkhu
Kokaliya is gone, having shown a hostile mind
against Sériputta and Moggallana.’ This said Bha-
gavat, and having said this Sugata, the Master,
furthermore spoke as follows:

1. ‘ To (every) man that is born, an axe is born in
his mouth, by which the fool cuts himself, when
speaking bad language. (657)

2. ‘He who praises him who is to be blamed, or
blames him who is to be praised, gathers up sin
in his mouth, and through that (sin) he will not find
any joy. (658)

3. ‘Trifling is the sin that (consists in) losing
riches by dice; this is a greater sin that corrupts
the mind against Sugatas. (659)

4. ‘Out of the one hundred thousand Nirabbudas
(he goes) to thirty-six, and to five Abbudas; because
he blames an Ariya he goes to hell, having employed
his speech and mind badly. (660)

5. ‘He who speaks falsely goes to hell, or he
who having done something says, “I have not
done it;” both these after death become equal, in
another world (they are both) men guilty of a
mean deed. (661)

6. ‘He who offends an offenceless man, a pure
man, free from sin, such a fool the evil (deed)
reverts against, like fine dust thrown against the
wind 2. (662)

7. ‘He who is given to the quality of covetous-
ness, such a one censures others in his speech,
(being himself) unbelieving, stingy, wanting in affa-
bility, niggardly, given to backbiting. (663)

! Comp. Dhp. v. 306. * Comp. Dhp. v. 125.
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8. ‘O thou foul-mouthed, false, ignoble, blasting,
wicked, evil-doing, low, sinful, base-born man, do
not be garrulous in this world, (else) thou wilt be
an inhabitant of hell’, (664)

9. ‘Thou spreadest pollution to the misfortune
(of others), thou revilest the just, committing sin
(yourself), and having done many evil deeds thou
wilt go to the pool (of hell) for a long time.  (665)

10. ‘For one’s deeds are not lost, they will
surely come (back to you), (their) master will meet
with them, the fool who commits sin will feel the
pain in himself in the other worldZ (666)

11. ‘To the place where one is struck with iron
rods, to the iron stake with sharp edges he goes;
then there is (for him) food as appropriate, resem-
bling a red-hot ball of iron. (667)

12. ‘For those who have anything to say (there)
do not say fine things, they do not approach (with
pleasing faces); they do not find refuge (from their
sufferings), they lie on spread embers, they enter
a blazing pyre. (668)

13. ‘ Covering (them) with a net they kill (them)
there with iron hammers; they go to dense dark-
ness3, for that is spread out like the body of the
earth. (669)

14. ‘Then (they enter) an iron pot, they enter
a blazing pyre, for they are boiled in those (iron
pots) for a long time, jumping up and down in
the pyre. (670)

! Mukhadugga vibhfita-m-anariya
Bhinahu* pipaka dukkatakéri.

* Comp. Revelation xiv. 13.

® Andham va Timisam &yanti.

* Bhinahu bhfitihanaka vuddhinisaka, Commentator.
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15. ‘ Then he who commits sin is surely boiled
in a mixture of matter and blood ; whatever quarter
he inhabits, he becomes rotten there from coming
in contact (with matter and blood). (671)

16. ‘He who commits sin will surely be boiled
in the water, the dwelling-place of worms; there
it is not (possihle) to get to the shore, for the jars
(are) even all round. (672)

17. ‘Again they enter the sharp Asipattavana
with mangled limbs; having seized the tongue
with a hook, the different watchmen (of hell) kill
(them). (673)

18. ‘Then they enter Vetarant, that is difficult
to cross and has got streams of razors with sharp
edges; there the fools fall in, the evil-doers after
having done evil. (674)

19. ‘ There black, mottled flocks of ravens eat
them who are weeping, and dogs, jackals, great
vultures, falcons, crows tear (them). (675)

20. ‘Miserable indeed is the life here (in hell)
which the man sees that commits sin. Therefore
should a man in this world for the rest of his life

be strenuous, and not indolent. (676)
- 21. ‘Those loads of sesamum seed which are
carried in Paduma hell have been counted by the
wise, they are five nahutas of kofis and twelve
hundred kotis besides*. (677)

22. ‘As long as hells are called painful in this
world, so long people will have to live there for
a long time; therefore amongst those who have
pure, amiable, and good qualities one should always
guard speech and mind. (678)

Kokéliyasutta is ended.

! That is 512,000,000,000.
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11. NALAKASUTTA.

The Isi Asita, also called Kazhasiri, on seeing the gods rejoicing,
asks the cause of it, and having heard that Buddha has been
born, he descends from Tusita heaven. When the Sakyas
showed the child to him, he received it joyfully and prophesied
about it. Buddha explains to Nilaka, the sister’s son of Asita,
the highest state of wisdom.—Compare Lalita-vistara, Adhydya
VII; Asita and Buddha, or the Indian Simeon, by J. Muir, in
the Indian Antiquary, Sept. 1878.

Vatthugatha.

1. The Isi Asita saw in (their) resting-places
during the day the joyful, delighted flocks of the
Tidasa gods, and the gods in bright clothes, always
highly praising Inda, after taking their clothes and
waving them. (679)

2. Seeing the gods with pleased minds, delighted,
and showing his respect, he said this on that occa-
sion: ‘Why is the assembly of the gods so exceed-
ingly pleased, why do they take their clothes and
wave them? (680)

3. ‘ When there was an encounter with the Asuras,
a victory for the gods, and the Asuras were defeated,
then there was not such a rejoicing. What wonder-
ful (thing) have the gods seen that they are so de-
lighted ? (681)

4. ‘ They shout and sing and make music, they
throw (about their) arms and dance; I ask you, the
inhabitants of the tops of (mount) Meru, remove
my doubt quickly, O venerable ones!’ (682)

5. ‘ The Bodhisatta, the excellent pearl, the incom-
parable, is born for the good and for a blessing in
the world of men, in the town of the Sakyas, in

(10] R
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the country of Lumbint. Therefore we are glad
and exceedingly pleased. (683)

6. ‘He, the most excellent of all beings, the pre-
eminent man, the bull of men, the most excellent of
all creatures will turn the wheel (of the Dhamma) in
the forest called after the Isis, (he who is) like the
roaring lion, the strong lord of beasts.’ (684)

7. Having heard that noise he descended from
(the heaven of) Tusita. Then he went to Suddho-
dana’s palace, and having sat down there he said
this to the Sakyas: ‘ Where is the prince ? I wish to
see (him). (685)

8. Then the Sakyas showed to (the Isi), called
Asita, the child, the prince who was like shining
gold, manufactured by a very skilful (smith) in the
mouth of a forge, and beaming in glory and having
a beautiful appearance. (686)

9. Seeing the prince shining like fire, bright like
the bull of stars wandering in the sky, like the
burning sun in autumn, free from clouds, he joyfully
obtained great delight. (687)

50. The gods held in the sky a parasol with a
thousand circles and numerous branches, yaks’ tails
with golden sticks were fanned, but those who held
the yaks’ tails and the parasol were not seen. (688)

11. The Isi with the matted hair, by name Kanha-
siri, on seeing the yellow blankets (shining) like
a golden coin, and the white parasol held over his
head, received him delighted and happy. (689)

12. And having received the bull of the Sakyas,
he who was wishing to receive him and knew the
signs and the hymns, with pleased thoughts raised
his voice, saying: ‘Without superior is this, the
most excellent of men. (690)
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13. Then remembering his own migration he was
displeased and shed tears; seeing this the Sakyas
asked the weeping Isi, whether there would be any
obstacle in the prince’s path. (691)

14. Seeing the Sakyas displeased the Isi said:
‘I do not remember anything (that will be) un-
lucky for the prince, there will be no obstacles at
all for him, for this is no inferior (person). Be
without anxiety. (692)

15. ‘This prince will reach the summit of per-
fect enlightenment, he will turn the wheel of the
Dhamma, he who sees what is exceedingly pure (i. e.
Nibbana), this (prince) feels for the welfare of the mul-
titude, and his religion' will be widely spread. (693)

16. ‘My life here will shortly be at an end, in
the middle (of his life) there will be death for me;
I shall not hear the Dhamma of the incomparable
one; therefore I am afflicted, unfortunate, and suf-
fering.’ (694)

17. Having afforded the Sakyas great joy he
went out from the interior of the palace to lead a
religious life; but taking pity on his sister’s son,
he induced him to embrace the Dhamma of the
incomparable one. (695)

18. ‘When thou hearest from others the sound
“Buddha,” (or) “he who has acquired perfect en-
lightenment walks the way of the Dhamma,” then
going there and enquiring about the particulars,
lead a religious life with that Bhagavat.’ (696)

19. Instructed by him, the friendly-minded, by
one who saw in the future what is exceedingly
pure (i.e. Nibb&na), he, Nalaka, with a heap of

! Brahmakariyam=ssanam. Commentator.
R 2
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gathered-up good works, and with guarded senses
dwelt (with him), looking forward to Gina (i.e.
Buddha). (697)

20. Hearing the noise, while the excellent Gina
turned the wheel (of the Dhamma), and going and
seeing the bull of the Isis, he, after being converted,
asked the eminent Muni about the best wisdom,
when the time of Asita’s order had come. (698)

The Vatthugithis are ended.

21. ‘These words of Asita are acknowledged
true (by me), therefore we ask thee, O Gotama,
who art perfect in all things (dhamma). (699)

22, ‘O Muni, to me who am houseless, and
who wish to embrace a Bhikkhu’s life, explain
when asked the highest state, the state of wisdom
(moneyya).’ (700)

23. ‘I will declare to thee the state of wisdom,’
—so said Bhagavat,—‘difficult to carry out, and
difficult to obtain; come, I will explain it to thee,
stand fast, be firm. (701)

24. ‘Let a man cultivate equanimity: which is
(both) reviled and praised in the village, let him take
care not to corrupt his mind, let him live calm,
and without pride. (702)

25. ‘Various (objects) disappear, like a flame
of fire in the wood; women tempt the Muni, let
them not tempt him. (703)

26. ‘Let him be disgusted with sexual inter-
course, having left behind sensual pleasures of all
kinds, being inoffensive and dispassionate towards
living creatures, towards anything that is feeble
or strong. (704)

27. *‘As | am so are these, as these are so am
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I, identifying himself with others, let him not kill
nor cause (any one) to kill® (705)

28.  Having abandoned desire and covetousness
let him act as one that sees clearly where a common
man sticks, let him cross over this hell. (706)

29. ‘ Let him be with an empty stomach, taking
little food, let him have few wants and not be
covetous; not being consumed by desire he will
without desire be happy. (707)

30. ‘Let the Muni, after going about for alms,
repair to the outskirts of the wood, let him go
and sit down near the root of a tree. (708)

31. ‘Applying himself to meditation, and being
wise, let him find his pleasure in the outskirts of
the wood, let him meditate at the root of a tree
enjoying himself. (709)

32. ‘Then when night is passing away let him
repair to the outskirts of the village, let him not
delight in being invited nor in what is brought
away from the village. (710)

33. ‘ Let not the Muni, after going to the village,
walk about to the houses in haste; cutting off (all)
talk while seeking food, let him not utter any
coherent speech. (711)

34. *“ What I have obtained thatis good,” “ I did
not get (anything that is) good,” so thinking in both
cases he returns to the tree unchanged % (712)

35. * Wandering about with his alms-bowl in his
hand, considered dumb without being dumb, let
him not disregard a little gift, let him not despise
the giver. (713)

! Comp. Dhp. v. 129.
* T4di=nibbikdro. Commentator.
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36. < Various are the practices illustrated by the
Samana, they do not go twice to the other shore,
this (is) not once thought. (?) (714)

37. ‘ For whom there is no desire, for the Bhikkhu
who has cut off the stream (of existence) and aban-
doned all kinds of work, there is no pain. (715)

38. ‘I will declare to thee the state of wisdom,—
so said Bhagavat,—‘let one be like the edge of a
razor, having struck his palate with his tongue, let
him be restrained in (regard to his) stomach. (716)

39. ‘Let his mind be free from attachment, let
him not think much (about worldly affairs), let him
be without defilement, independent, and devoted
to a religious life. (717)

40. ‘ For the sake of a solitary life and for the
sake of the service that is to be carried out by
Samanas, let him learn, solitariness is called wis-
dom ; alone indeed he will find pleasure. (718)

41. ‘Then he will shine through the ten regions,
having heard the voice of the wise, of the medi-
tating, of those that have abandoned sensual plea-
sures, let my adherent then still more devote himself
to modesty and belief. (719)

42. ‘ Understand this from the waters in chasms
and cracks: noisy go the small waters, silent goes
the vast ocean. (720)

43. ‘ What is deficient that makes a noise, what is
full that is calm; the fool is like a half-(filled) water-
pot, the wise is like a full pool. (721)

44. ‘When the Samaza speaks much that is pos-
sessed of good sense, he teaches the Dhamma while
knowing it, while knowing it he speaks much. (722)

45. ‘Buthe who while knowing it is self-restrained,
and while knowing it does not speak much, such a
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Muni deserves wisdom (mona), such a Muni has
attained to wisdom (mona).’ (723)

Nalakasutta is ended.

12. DVAYATANUPASSANASUTTA.

All pain in the world arises from upadhi, avigg4, samkhar4, viffina,
phassa, vedan4, tanhf, upidina, drambha, 4héra, ifigita, nissaya,
ripa, mosadhamma, sukha.

So it was heard by me:

At one time Bhagavat dwelt at Sivattht in Pub-
bardma, Migiramitar’s mansion. At that time
Bhagavat on the Uposatha day!, on the fifteenth,
it being full moon, in the evening was sitting in the
open air, surrounded by the assembly of Bhikkhus.
Then Bhagavat surveying the silent assembly of
Bhikkhus addressed them (as follows):

‘ Whichever Dhammas there are, O Bhikkhus,
good, noble, liberating, leading to perfect enlighten-
ment,—what is the use to you of listening to these
good, noble, liberating Dhammas, leading to perfect
enlightenment ? If, O Bhikkhus, there should be
people that ask so, they shall be answered thus:
Yes, for the right understanding of the two Dham-
mas.” ‘ Which two do you mean ?’ ‘(I mean), “ this
is pain, this is the origin of pain,” this is one con-
sideration, “this is the destruction of pain, this is
the way leading to the destruction of pain,” this is
the second consideration; thus, O Bhikkhus, by the
Bhikkhu that considers the Dyad duly?, is stre-

! See Rhys Davids, Buddhism, p. 140.
? ... ki upanisi savandy4 ’ti iti e bhikkhave puk4/itiro assu te
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nuous, ardent, resolute, of two fruits one fruit is to
be expected: in this world perfect knowledge, or,
if any of the (five) attributes still remain, the state
of an Anigimin (one that does not return).’ This
said Bhagavat, (and) when Sugata had said this, the
Master further spoke :

1. ‘Those who do not understand pain and the
origin of pain, and where pain wholly and totally
is stopped, and do not know the way that leads to
the cessation of pain, (724)

2. ‘They, deprived of the emancipation of thought
and the emancipation of knowledge, are unable to
put an end (to samsAira), they will verily continue to
undergo birth and decay. (725)

3. ‘And those who understand pain and the
origin of pain, and where pain wholly and totally is
stopped, and who know the way that leads to the
cessation of pain, (726)

4. ‘ They, endowed with the emancipation of
thought and the emancipation of knowledge, are
able to put an end (to samséra), they will not
undergo birth and decay. (727)

‘¢ Should there be a perfect consideration of the
Dyad in another way,” if, O Bhikkhus, there are
people that ask so, they shall be told, there is, and
how there is: “ Whatever pain arises is all in con-
sequence of the upadhis (elements of existence),”
this is one consideration, “but from the complete
destruction of the upadhis, through absence of pas-

evam assu vakaniyd: ydvad eva dvayatinam dhamminam yathi-
bhitam #iniya 'u, kiZka dvayatam vadetha? ‘idam dukkham, ayam
dukkhasamudayo’ ti ayam ekinupassani, ‘ayam dukkhanirodho,
ayam dukkhanirodhagimini pafipadi’ ti ayam dutiyinupassani ;
evam sammédvayatinupassino . . .
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sion, there is no origin of pain,” this is the second
consideration ; thus, O Bhikkhus, by the Bhikkhu
that considers the Dyad duly, that is strenuous,
ardent, resolute, of two fruits one fruit is to be
expected : in this world perfect knowledge, or, if any
of the (five) attributes still remain, the state of an
Anagimin (one that does not return).” This said
Bhagavat, (and) when Sugata had said this, the
Master further spoke :

5. ‘ Whatever pains there are in the world, of
many kinds, they arise having their cause in the
upadhis; he who being ignorant creates upadhi, that
fool again undergoes pain; therefore being wise do
not create upadhi, considering what is the birth and
origin of pain. (728)

‘* Should there be a perfect consideration of the
Dyad in another way,” if, O Bhikkhus, there are
people that ask so, they shall be told, there is, and
how there is : “ Whatever pain arises is all in conse-
quence of avigga (ignorance),” this is one consider-
ation, “ but from the complete destruction of avigg4,
through absence of passion, there is no origin of pain,”
this is the second coensideration ; thus, O Bhikkhus,
by the Bhikkhu that censiders the Dyad duly, that is
strenuous, ardent, reselute, of two fruits one fruit is
to be expected: in this world perfeet knowledge, or,
if any of the (five) attributes still remain, the state
of an Anigimin (one that does not return)’ This
said Bhagavat, (and) when Sugata had said this, the
Master further spoke :

6. ‘Those who again and again go to samsira
with birth and death, to existence in this way or
in that way,—that is the state of avigga. (729)

7. ‘For this avigga is the great folly by which



132 MAHAVAGGA.

this (existence) has been traversed long, but those
beings who resort to knowledge do not go to re-
birth. (730)

‘¢ Should there be a perfect consideration of the
Dyad in another way,” if, O Bhikkhus, there are
people that ask so, they shall be told, there is,
and how there is: “ Whatever pain arises is all in
consequence of the samkhAaras (matter),” this is
one consideration, “ but from the complete destruc-
tion of the samkharas, through absence of passion,
there is no origin of pain,” this is the second
consideration ; thus, O Bhikkhus, by the Bhikkhu
that considers the Dyad .duly, that is strenuous,
ardent, resolute, of two fruits one fruit is to be
expected: in this world perfect knowledge, or, if
any of the (five) attributes still remain, the state
of an Anigamin (one that does not return).’ This
said Bhagavat, (and) when Sugata had said this, the
Master further spoke :

8. ‘Whatever pain arises is all in consequence
of the samkhiras, by the destruction of the sam-
kharas there will be no origin of pain. (731)

9. ‘ Looking upon this pain that springs from the
samkhiras as misery, from the cessation of all the
samkhAras, and from the destruction of conscious-
ness will arise the destruction of pain, having
understood this exactly, (732)

10. ‘The wise who have true views and are
accomplished, having understood (all things) com-
pletely, and having conquered all association with
Mara, do not go to re-birth. (733)

¢ *“ Should there be a perfect consideration of the
Dyad in another way,” if, O Bhikkhus, there are
people that ask so, they shall be told, there is,
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and how there is: “ Whatever pain arises is all in
consequence of vi#Ai#dna (consciousness),” this is
one consideration, “but from the complete destruc-
tion of vi##idna, through absence of passion, there
is no origin of pain,” this is the second consider-
ation; thus, O Bhikkhus, by the Bhikkhu that
considers the Dyad duly, that is strenuous, ardent,
resolute, of two fruits one fruit is to be expected :
in this world perfect knowledge, or, if any of the
(five) attributes still remain, the state of an Ani-
gimin (one that does not return)’ This said
Bhagavat, (and) when Sugata had said this, the
Master further spoke :

11. ‘Whatever pain arises is all in consequence
of vififidna, by the destruction of vifsidna there is
no origin of pain. (734)

12. ‘ Looking upon this pain that springs from
viifidna as misery, from the cessation of viZ#aza
a Bhikkhu free from desire (will be) perfectly happy
(parinibbuta). (735)

‘“Should there be a perfect consideration of the
Dyad in another way,” if, O Bhikkhus, there are
people that ask so, they shall be told, there is,
and how there is: “ Whatever pain arises is all in
consequence of phassa (touch),” this is one con-
sideration, “but from the complete destruction of
phassa, through absence of passion, there is no
origin of pain,” this is the second consideration ;
thus, O Bhikkhus, by the Bhikkhu that considers
the Dyad duly, that is strenuous, ardent, resolute,
of two fruits one fruit is to be expected: in this
world perfect knowledge, or, if any of the (five)
attributes still remain, the state of an Anigimin
(one that does not return).” This said Bhagavat,
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(and) when Sugata had said this, the Master further
spoke :

13. ‘For those who are ruined by phassa,
who follow the stream of existence, who have
entered a bad way, the destruction of bonds is
far off. (736)

14. ‘But those who, having fully understood
phassa, knowingly have taken delight in cessation,
they verily from the destruction of phassa!, and
being free from desire, are perfectly happy. (737)

‘*“Should there be a perfect consideration of the
Dyad in another way,” if, O Bhikkhus, there are
people that ask so, they shall be told, there is, and
how there is : “ Whatever pain arises is all in con-
sequence of the vedanéis (sensations),” this is one
consideration, “ but from the complete destruction
of the vedanis, through absence of passion, there is
no origin of pain,” this is the second consideration ;
thus, O Bhikkhus, by the Bhikkhu that considers
the Dyad duly, that is strenuous, ardent, resolute,
of two fruits one fruit is to be expected: in this
world perfect knowledge, or, if any of the (five)
attributes still remain, the state of an Anigimin
(one that does not return).” This said Bhagavat,
(and) when Sugata had said this, the Master further
spoke :

15. ‘Pleasure or pain, together with want of
pleasure and want of pain, whatever is perceived
internally and externally, (738)

16. * Looking upon this as pain, having touched
what is perishable and fragile, seeing the decay
(of everything), the Bhikkhu is disgusted, having

! Phassanirodha. Commentator.
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from the perishing of the vedanis become free from
desire, and perfectly happy . (739)

“Should there be a perfect consideration of the
Dyad in another way,” if, O Bhikkhus, there are
people that ask so, they shall be told, there is,
and how there is: “ Whatever pain arises is all in
consequence of tazh4 (craving),” this is one con-
sideration, “but from the complete destruction of
tazh4, through absence of passion, there is no origin
of pain,” this is the second consideration; thus,
O Bhikkhus, by the Bhikkhu that considers the
Dyad duly, that is strenuous, ardent, resolute, of
two fruits one fruit is to be expected : in this world
perfect knowledge, or, if any of the (five) attributes
still remain, the state of an Anigimin (one that
does not return).” This said Bhagavat, (and) when
Sugata had said this, the Master further spoke :

17. ‘A man accompanied by tazhi, for a long
time transmigrating into existence in this way or
that way, does not overcome transmigration (sanz-
sira). (740)

18. ‘Looking upon this as misery, this origin of
the pain of tazh4, let the Bhikkhu free from tazh4,
not seizing (upon anything), thoughtful, wander
about. (741)

‘¢ Should there be a perfect consideration of the
Dyad in another way,” if, O Bhikkhus, there are
people that ask so, they shall be told, there is,
and how there is: “ Whatever pain arises is all in
consequence of the upAdédnas (the seizures),” this
is one consideration, “but from the complete destruc-

! Mosadhamman ti nassanadhammam palokinan ti garimaranehi
palugganadhammam. Commentator; see my Glossary.
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tion of the upidanas, through absence of passion,
there is no origin of pain,” this is the second con-
sideration ; thus, O Bhikkhus, by the Bhikkhu that
considers the Dyad duly, that is strenuous, ardent,
resolute, of two fruits one fruit is to be expected:
in this world perfect knowledge, or, if any of the
(five) attributes still remain, the state of an Ana-
gdmin (one that does not return)) This said
Bhagavat, (and) when Sugata had said this, the
Master further spoke:

19. ‘The existence is in consequence of the
upadanas ; he who has come into existence goes to
pain, he who has been born is to die, this is the
origin of pain. (742)

20. ‘Therefore from the destruction of the
upadinas the wise with perfect knowledge, having
seen (what causes) the destruction of birth, do not
go to re-birth. (743)

¢ “ Should there be a perfect consideration of the
Dyad in another way,” if, O Bhikkhus, there are
people that ask so, they shall be told, there is,
and how there is: ‘“ Whatever pain arises is all in
consequence of the Arambhas (exertions),” this is
one consideration, *“ but from the complete destruc-
tion of the &rambhas, through absence of passion,
there is no origin of pain,” this is the second con-
sideration ; thus, O Bhikkhus, by the Bhikkhu that
considers the Dyad duly, that is strenuous, ardent,
resolute, of two fruits one fruit is to be expected :
in this world perfect knowledge, or, if any of the
(five) attributes still remain, the state of an An4-
gimin (one that does not return)’ This said
Bhagavat, (and) when Sugata had said this, the
Master further spoke:
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21. * Whatever pain arises is all in consequence
of the 4rambhas, by the destruction of the &rambhas
there is no origin of pain'. (744)

22, 23. ‘ Looking upon this pain that springs
from the Arambhas as misery, having abandoned
all the A4rambhas, birth and transmigration have
been crossed over by the Bhikkhu who is liberated
in non-exertion, who has cut off the craving for
existence, and whose mind is calm; there is for
him no re-birth. (745, 746)

¢“Should there be a perfect consideration.of the
Dyad in another way,” if, O Bhikkhus, there are
people that ask so, they shall be told, there is, and
how there is: *“ Whatever pain arises is all in con-
sequence of the dharas (food ?),” this is one consi-
deration, “ but from the complete destruction of the
ahéras, through absence of passion, there is no origin
of pain,” this is the second consideration; thus, O
Bhikkhus, by the Bhikkhu that considers the Dyad
duly, that is strenuous, ardent, resolute, of two fruits
one fruit is to be expected: in this world perfect
knowledge, or, if any of the (five) attributes still
remain, the state of an Anigimin (one that does
not return).’ This said Bhagavat, (and) when Sugata

had said this, the Master further spoke :
" 24. ‘Whatever pain arises is all in consequence
of the dhiras, by the destruction of the 4hiras there
is no origin of pain. (747)

25. ‘ Looking upon this pain that springs from the
dhiras as misery, having seen the result of all 4h4ras,
not resorting to all 4héras, (748)

! Arambhapafayi ti Kammapayuttaviriyappakfayi anirambhe
vimuttino ti anirambhe nibbine vimuttassa ... 4hirippakkayd ti
kammasampayuttihirupaktayd. Commentator.
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26. ¢ Having seen that health is from the destruc-
tion of desire, he that serves discriminatingly and
stands fast in the Dhamma cannot be reckoned as
existing, being accomplished . (749)

‘“ Should there be a perfect consideration of the
Dyad in another way,” if, O Bhikkhus, there are
people that a