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Arr. XII.— Notes on Dhammapada, with Special Reference to
the Question of Nirvdna. By R. C. CHILDERS, late of the
Ceylon Civil Service.

I have given in the following pages some of the results
of a careful study of the text of Dhammapada, rendered
necessary by the preparation of a PAli Dictionary. In en-
deavouring to elucidate some of the obscure or difficult
points of this important text, I have given prominence to a
fow passages enabling me to test the theory of Nirvéna
which I propounded last year in the columns of a periodical.
Verse 203. Jighacchdparamd rogd, sankhdrd paramé dukhd,

Etam #atod yathddbhitam nibbdnam paramam
sukham.

The sense of this verse is, ““ As hunger is worse than any
disease, so existence is worse than any pain; to him who has
realized this truth extinction is the greatest bliss.” If any
proof is wanted that the author of Dhammapada believed
Nirvina to be the annihilation of being, it is surely here.
When he says in the same breath that existence is the acme
of suffering, and that Nirvina is consequently the highest
bliss, it follows logically and inevitably that Nirvina must
be the cessation of existence. Nirvina must here be taken
as Anupadhigeshanirvina. Sankhdrd (in the plural) is used
almost in the sense of “organic life.”” The comment says, *“ the
five Skandhas,” which amounts very much to the same thing ;
for the Skandhas are the attribute of every organized being,
however low in the scale of animal life. Compare the ex-
pression sabbe sankhatdsanikhatadhammd,  all things organized
and unorganized,” or “all things animate and inanimate,”
which includes, of course, the whole realm of creation. I
take this opportunity of re-stating the theory of Nirvana
which I published in the July and October numbers of
Tribner’s Record for 1870; and I may observe that my
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theory meets, as far as I know, all the difficulties of the ques-
tion, and holds good in every instance in which I have
tested it.

Nirvina means extinction or annihilation. It is the ulti-
mate goal of Buddhism, the supreme reward of the highest
‘spiritual development, the summum bonum to which the fol-
lower of Cakyamuni is taught to look. 'What, then, is this
Nirvana or extinction which is the reward of virtuous action P
It is twofold—Upadhigeshanirvéna, or the extinction of human
passion ; and Anupadhigeshanirvina, or the annihilation of
being. There are eight progressive stages of sanctification,
called the Four Paths and the Four Fruitions:! the last and
highest of these stages is called Arhattvaphala, or ¢ full
fruition of final sanctification,” and this is Upadhigeshanir-
véna, or, as it is also called, Klegaparinirvina. Arhatship
or Arhattvaphala is admittedly a state of the highest happi-
ness and perfection, and its identity with Upadhigeshanirvana,
or, as it is more generally called, simply Nirvéna, cannot be
too strongly insisted upon, since it accounts for the frequency
with which Nirvéina is spoken of as a state of bliss. This,
then, is one of the Nirvénas, the other is Anupadhigeshanir-
vina or Skandhaparinirvéna,® which it is impossible to explain
as anything but absolute annihilation. The Arhat, or being
who has attained final sanctification,® though wholly free from
human passion, and possessed of superhuman faculties, is still
a man, and liable, like all other men, to death. Nor is his life
necessarily prolonged beyond that of his fellows ; Cadkyamuni
himself, the Great Arhat, died at an age not exceeding the
common lot of humanity. But the Arhat, alone of men, when
he dies ceases to exist. The oil in the lamp of life is burnt
out, the seed of existence is withered, he enters the vast
portals of Nothingness and Void, and entering vanishes from
creation,—he has attained to Skandhaparinirvina, the an-
nihilation of the elements of being. I have said that Nirvana
is twofold ; but is it not also one? for Skandhaparinirvina is

! In Pali Cattdro Maggd and Cattdrs phaldni.
® Generally called simply Nirvina.
3 Arhattvaphala or Klecaparinirvipa.
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the necessary complement of Kle¢apurinirvana, as the latter is
of the former. Without Arhatship there can be no cessation
of existence,! just as there can be no Arhatship that does not
terminate in extinction. Viewed, therefore, from a distance
as it were, as the goal of the pious Buddhist, Nirvina is one;
it is a brief period of the highest bliss on earth, ending in
eternal death. It may here be objected—Must not great confu-
sion be created by using one and the same term for two things
so different as “ bliss” and “annihilation” ? I reply that in
reality there is no such confusion, since the context will readily
determine whether, by the word Nirvina, Upadhigesha or
Anupadhigesha Nirvana is intended. And in a vast proportion
of instances the term embraces both Nirvinas. Thus in such
a sentence as “ Nirvina is the reward of a virtuous life,” it is
clear that both Nirvnas are meant, since they are inseparably
connected, and the one involves the other as a necessary con-
sequence. There are, however, occasions when one of the
Nirvanas is distinctly alluded to, and then the context deter-
mines which of them is meant. Thus in verse 89 the word
loke specifies Upadhigeshanirvina, while in the verse we have
been considering Anupadhigeshanirvana is clearly indicated
by the use of the word sankkdrd.

In conclusion I wish to add that the much contested word
Parinirvina means “ the attainment of Nirvana,” or simply
Nirvana. Like Nirvéna it is twofold, Klegaparinirvéna, “ at-
tainment of the extinction of human passion,” and Skandha-
parinirvéna, ‘“attainment of the annihilation of the elements
of being.” When the Parinirvina of an Arhat is spoken of,
it may be translated “death”; for in the case of an Arhat,
death and the attainment of Nirvina are simultaneous. The
word Mahdparinirvina merely means the death of Buddha.

Verse 89. Te loke parinibbutd, “ they attain Nirvina in this
world”; that is they attain Upadhigeshanirvéna or Arhatship,
which is compatible with existence. Parinibbuta (pari+nis+
vrita) is always used for the part. perf. pass. of parinibbdti,
“to attain Nirvana.” The regular p.p.p. would be parinibbdna,

‘1 1 mean, of course, on this earth, since, for instance, an Andgémin attains
Skandhaparinirvipa from one of the Brahma heavens,
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but there is a confusion in Péli between the compounds nirvé
and nirvri, so much so that nibbuti (nirvriti) means both
happiness (or tranquillity) and annihilation.! It is well
known that this sort of confusion is frequent in PAli. An
important reason against the use of parinibbina as the p.p.p.
of parinibbdti is that it would be readily mistaken for the
noun parinibbdna. When used of an Arhat parinibbuta may
be translated “ having died,” e.g. Lokandthe dasabale sattdha-
parinibbute, “ when the world’s protector endowed with the
ten forces had been dead seven days.”*
Verse 153. Anekajatisamsdram sandhdvissam anibbisam
Gahakdrakam gavesanto dukkhd jdti punappunam.
“]I have run through the revolution of countless births,
seeking the Architect of this dwelling and finding him not,
grievous is repeated birth.” Fausbill takes sandhdvissam as
a conditional,® but the sense imperatively requires an aorist,
and Mr. Trenckner pointed out to me some time ago that
sandhdvissam in this place is a true aorist, the Sanskrit aorist
in -isham. The third persons sing. and plur. of this aorist
occur pretty frequently in PAli, and end in -isi and -isum *
respectively. The doubled s has many analogies in P4li.
The learned Sthavira Dhammérdma of YAatrimullé has
favoured me with a long extract from Culla Saddaniti, in
which the author, misled by the doubled s, calls sandhdvissam
“a future in a past sense *’ (atitatthe bhavissanti hoti), and cites
a passage from the Tripitaka book Viménavatthu containing
an analogous example. The passage is as follows :—
Cdtuddasim paicadasim ydva pakkhassa atthamé
Patihdriyapakkhan ca atthangasusamdhitam
Uposatham upavasissam sadd stlesu samoutd.
Here Culla Saddaniti remarks, Imissd Vimdnavatthupdliyd
attham samvannentehi ‘‘ upavasissan ¢ upavasim atitatthe hi
tdam andgatavacanan {5 vuttan’ ti saccam vuttam, ““the com-

3 Mahévarsa, p. 11.

3 In Pali the 1st pers. fut. 4tmane, and the 1st pers. cond, (parassa and 4tmane)
both end in -issam. In the cond. the augment may be dropped, so that
sandhdvissarn might be a future or a conditional.

¢ Sanskrit it (for ishit), and ishuk.

8 Compare Dh. p. 404.

! See Abhidh&nappadipiké, v. 1015.
1
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mentators upon this passage of Viménavatthu observe with
truth that upavasissam is for upavasim, for here the future is
used in a past sense.”
Verse 166. Attadattham paratthena bahund pi na hdpaye
Attadattham abhinndya sadatthapasuto siyd.
I think the meaning of this verse is, “ Let him not forego
his own spiritual good for the sake of another man's, how-
ever great; when he has discerned his own spiritual good,
let him devote himself thereto.” This is, I think, in ac-
cordance with the comment, and makes the sentiment one to
which no exception can be taken, even from a Christian
“point of view. .Adttha is constantly used in P4li in the sense
of spiritual good, and this very word sadattha (sva-artha) is
used at page 12 of Turnour’s Mahdvamsa, where Arhatship
or spiritual perfection is intended. The words are :—
Sve sannipdto, Ananda ; sekhena gamanam tahim
Na yuttan te ; sadatthe tvam appamatto tato bhava.
¢ To-morrow, Ananda, is the convocation, it is not right that
thou shouldst attend it while yet imperfect, strive earnestly
therefore for thy spiritual good.”
Verse 32. Appamddarato bhikkhu pamdde bhayadassivd
Abhabbo parihdnaya nibbdnass’ eva santike.
The meaning of parikdna here is “ falling away,” “falling
off,” “ retrogression.” The comment says, “ A priest who is
in this state is not liable to fall away either from the state of
tranquillity and contemplation, or from the Four Paths and
their fruition : if he has attained them, he cannot lose them ;
if he has not yet attained them, he cannot fail to do so.”
Compare the passage at Dham. p. 2564, where Godhika Thera
is said to have attained the first Jhéna and then fallen away
from it: the expressions used are, * samddhikam cetovimuttim
phusitvd tato parihdyi,” “chakkhattum jhdnam wibbattetvd pari-
hino,” “jhdnd parikino.””! 1 would render the whole verse
“ The recluse who delights in diligence, who sees danger in
sloth, is not liable to fall away from holiness, but is close upon

1 Compare also Dham. verse 364, Dhammans anussaram Shikkhu saddhammd
na parihdyati, the recluse who remembers the Law will never fall away from true

religion.
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the attainment of Nirvéna.” That is to say, his salvation is
assured, nothing can prevent its accomplishment. Nibbdna
here means klegaparinirvina or Arhatship (see the comment).

Verse 55. Candanam tagaram vd pi uppalam atha vassikt

Etesam gandhajdténam silagandho anuttaro.

The meaning of the second hemistych is, “ The perfume of
virtue (sila) far surpasses the perfume of these spices.” There
is a confusion in the construction, as the literal rendering
would be, “Of these sorts of perfumes ( gandhajdtdni), the per-
fume of virtue is the best.”” I do not see how stla can be
taken as anything but the Sanskrit ¢ila; the commentator
takes it so, and the analogy of the preceding and following
verses requires it.

Verse 71. Na ki pdpam katam kammam sajjukhiram va muccati
Daham tam bdlam anveti bhasmdechanno va pdvako.

The word muccati, in Péli, when applied to milk, means “to
curdle,” literally, ““to be got rid of,” I suppose because, in the
process of curdling, the milk in great measure disappears and
is replaced by curds. The Sthavira Subhiti informs me that
the true version of the comment is, Sajjukhiran ti tankhanam
yeva dhenuyd thanehi dhovitva gahitakhiram, na muccatiti na
parinamati na pakatibhdvam jahati na dadhibhavam dpajjati,
“Sajjukhira means milk just drawn from the previously
washed udder of the cow ; na muccati means that it does not
change, does not leave its original state, does not turn into
curds.” This explanation makes sqjju not an independent
word qualifying the sentence na hi pdpam katam kammam
muccati, but the first part of a compound word sajjukhira,
meaning “new milk.” It is a satisfactory solution of the diffi-
culty, and the sense of the whole verse would be, “As newly
drawn milk will not curdle for a long while, as fire covered
by ashes goes on smouldering for a long while, so it takes a
long while to get rid of the consequences of an evil action.”
Of course in a translation the play upon the two meanings of
muccati is lost, and the simile is deprived of most of its force.
It is worthy of notice than in the Simhalese Prakrit mid, the
equivalent of muc, means, according to Clough, “to loosen,
to release,” and also ““to congeal, to coagulate.”
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Verse 252. Sudassam vagjam annesam attano pana duddasam
Paresam hi 8o vagjani opundti yathd bhusam
Attano pana chddeti kalim va kitavd satho.

“The faults of others are easily seen, our own are difficult
to see ; & man winnows his neighbour’s faults like chaff, his
own he keeps out of sight as the fradulent gambler hides
his loaded dice.” Fausbéll translates yathé bhusam, ““as much
as possible,” taking it as a compound word, the equivalent of
which would be yathébhricam in Sanskrit. But bhussz in
P4li means also “chaff,”! and the use of opundfi almost
positively demands that yathd bhusam should be translated
“like chaff.” The commentator takes this view in the most
decided and unmistakable manner, for he says bhusam opu-
nanto viya opundti, “ winnows them like one winnowing chaff.”
The force and beauty of the metaphor is obvious enough.

Verse 257. 1 do not see how dhammassa gutto can be
rendered “ custos legis,”” since gutta (gupta) is used only in a
passive sense. I would translate the passage, “ The wise man
who is guarded by justice (or by the Law) is called just.”
A man guarded by justice would of course mean a man whose
actions or words are directed by a semse of justice. The
comment says dhammagutto dhammarakkhito, which can only
mean “guarded by dhamma, kept by dhamma.”

Verse 272. Dhamméaréma informs me that the true read-
ing of the last line is bhikkhu vissdsa’ m’dpadi appatto dsa-
vakkhayam, or rejecting sandhi dhikkhu vissdsam md dpddi
appatto dsavakkhayam, “priest, be not confident as long as thou
hast not attained the extinction of desire:”

Verse 283. Vanam chindatha md rukkham vanato jéyati bhayam
Cheted vanan ca vanathait ca nibbdnd hotha bhikkhave.
“Cut down the whole forest, not the tree, danger comes out
of the forest; when ye have cut down both the forest and
its undergrowth, then shall ye be free from passion.” Half
the force of this passage is lost in a translation, from the im-
possibility of rendering the play on the two meanings .of cana.
It is doubtful whether nibbdnd or nibband (nis+ vana) be the
right reading. Vdna® means “desire” in Pali as well as
*1 See Abhidhanappadipiké, 463: it is the Sanskrit busa. 3 Abhidhén, 163.
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vana, and nibbdna would not be a participle, but an adjective
meaning “ free from vdna or lust.”

Verse 344. Subhiti informs me that the true reading is
nibbanatho, and the first line means, ¢ he who having got rid
of desire hankers again for desire.” The readings of Fausbéll’s
three manuscripts are ntbbanatho, nibbanato, and nibbdnato.!
Mr. Fausboll now agrees with me in thinking that the two
last are obvious copyists’ errors.

Verse 289. Nibbdnagamanam maggam khippam eva ssodhaye.

This is an instance of Nibbéna, meaning both Nirvénas.
(See my remarks at p. 221).

Verse 331. Tuttht sukhd yd staritarena, “A blessed thing is
joy, whatever be the cause.” Itaritura in P4li does not mean
“mutual,” but “any whatever.” Thus in the text of one of
the Buddhist classifications we have JIdh’ douso bhikkhu
santuttho hoti itaritarena civarena, *‘ contented with whatever
robes he is presented with,” that is, whether they be of fine
or of coarse material. In thisverse kdranena might be supplied
after yd itarttarena. The comment says parittena vd vipulena vd,
“caused by a small or a great matter.” Any one who has
seen a child in ecstasies of delight over the veriest trifle will
agree that *a blessed thing is joy, whatever be the cause.”

Verse 369. Chetvd rdgan ca dosan ca tato nibbdnam ehiss.
“When thou hast rooted out lust and hate then shalt thou go
to Nirvina.” Here Skandhaparinirvina or Anupadhigesha-
nirvéna is intended, for he who has rooted out riga and dvesha
is the Arhat (vétardga), who “afterwards” (¢afo, or, as the com-
ment says, aparabhdge, viz., at the end of the few years he has
to live), attains the annihilation of being. The comment dis-
tinctly specifies this Nirvna to be Anupadhigeshanirvina :
the words are rdgadosabandhandni chinditvd arahattam patto
tato aparabhdge anupadhisesanibbdnam ehisiti attho, “having
severed the bonds of lust and hate and attained Arhatship,
thereafter thou shalt go to Nirvapa.” It will be observed
that the Péli equivalent of upadhigesha is upddisess. This
is a compound of sesa (gesha) with upddi, a masculine noun
formed from the root pA “to take’ with & and upa. Upddi

! 8ee Dham., p. 466.
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i8 closely allied with updddna, the more regularly formed
derivative of upa--pi, and is used to designate the Five
Skandhas. This word is interesting because it is oné of the
forms which give evidence that the P4li or southern recension
of the Buddhist scriptures is the original one, and that the
oldest Sanskrit texts of Northern Buddhism are translations
from it, possibly made some time after the Pali text of the
Tripitaka had been settled. Upddi is one of the unclassical
forms which abound in P4li, and restore to it so much of the
wealth it loses from assimilation and other causes. The final
syllable di must be formed from DX, on the analogy of dhi
from pHA. I imagine, then, that the translators of the Pali
religious texts into Sanskrit, meeting with this word, and
unable to make anything of it, replaced it by the nearest
approach they could find to it in classical Sanskrit, viz.,
Upadhi.! Other instances might be adduced ; thus the word
phdsuvikdra occurs frequently in the Péli Tripitaka with the
meaning of “life of ease or happiness.” Phdsu is a Péli
neuter noun, meaning ‘ comfort, ease, happiness,” the ety-
mology of which I have failed to discover. The author of
Saddbarmapundarika,® meeting with the word phdsu, took it
for the equivalent of spar¢a, and rendered the compound
phdsuvihdra by sukhaspargavihirata, “life of agreeable con-
tacts.” But phdsu can really have nothing to do with sparga,
first because its meaning and use are totally distinct from
those of sparga,® and secondly because the regularly formed
equivalent of spar¢a, namely phassa, is in constant use in
PAli in the sense of “ touch” or “contact.” Again, the Péli
word pdramitd, * perfection,” is formed by adding the suffix
t& to pdrami, an anomalously formed derivative of parama.*
The author of Saddharmapundarika probably found the form
pdrami very puzzling, for he almost entirely ignores it, and
employs the longer form piramitd, which he takes to be a

1 Upadhi is used also in Pli in a metaphysical sense, the four Upadhis being
t.hoi Sllzndhu,‘tgg_lfamngnm Klega, and Abhisamskéra.

3 For“:;l&.anoe, p}cdmgamanw_n, ‘““pleasant journey,” phdsukam {hdnam, *com-
fortable quarters.”  Besides phdeu is properly an adjective, see Abhidhan. p. 15,

note. .
¢ Intr, p. 464, Pdramf is a feminine noun, the plur. is pdramiyo.
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compound of phra and ita, like pAragata. The circumstance
that pdramt is much more frequently used in P4li than
pdramitd, is almost conclusive against this derivation.! Again,
the well-known P4li word uposatha is simply a contracted
form of upavasatha, but the o in the second syllable evidently
misled the Sanskrit translators, for the North Buddhist equi-
valent is uposhadha, which seems to be a sort of compromise
between the P4li form uposatha and the Sanskrit part. perf.
pass. uposhita.?
Verse 295. Mdtaram pitaram hantvd rdjano dve ca sotthiye
Veyyagghapaiicamam hantvd anigho ydti brahmano.
= “The true brahmin goes scatheless though he have killed
father and mother, and two holy kings, and an eminent man
besides.”

It is a remarkable fact that Cikyamuni, though never re-
miss in declaiming against the errors of the Brahmins, adopted
the word brihmana, with all its sanctity and prestige, into
his own system, but made it a denomination of the Arhat, or
devout Buddhist who has attained to final sanctification.
Buddha even applied the epithet to himself in a Uddnagdthd,
“hymn of joy,” he uttered after his attainment of omniscence.

Yadd have pdtubhavanti dhammd

Atdpino jhayino bréhmanassa

Atk assa kankhd v’ apayanti sabbd

Yato pajdandti sahetudhamman.
“When the Truth is made manifest to the striving, the
meditating brahmin, then his doubts all flee away when he
knows existing things and their causes.” The Bréhmanavagga
of Dhammapada tells us that the true Brahmin is not he who
is born of Brahmin parents, but the man in whom passion is
destroyed—*khindsavam arakantam tam aham brimibrdhmanam.
But to return to our verse: Fausboll thinks the sentiment
it conveys inconsistent with Buddhist doctrine, though quite
in accordance with the Brahminical system. This, however,
is on the assumption that the word drdhmana is taken in its
natural sense, whereas we have seen that it may perfectly
mean an Arhat, and the comment says nikkilesa, which is the

1 See Burn. Intr. p. 464 ; Lotus, p. 544. 2 Lotus, p. 450; Intr. p. 138.
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same thing. In my judgment this verse is intended to ex-
press in a forcible manner the Buddhist doctrine that the
Arhat cannot commit a serious sin.! It is as much as saying,
‘“ An Arhat cannot commit sin, but were he to commit even
sins so dreadful as parricide and murder he would be scathe-
less,”’ that is, as Dr. Max Miiller has observed, if he does
commit these crimes, it must be by accident, so that no guilt
would rest upon him. Veyyaggha is a derivative of vyaggha,
and means, I think, “an eminent man,” literally, “ a tigerish
man.”

Verse 302. I think the comment affords a satisfactory
explanation of this difficult verse, “The traveller on the long
road of Samséra meets with nothing but pain ; painful is the
life of the recluse, painful is the life of the householder, painful
i8 association with those who are not our equals: therefore let
him travel no more, and so he will not be exposed to suffer-
ing.” That is, let him obtain Nirvéna, and bring to an end
his journey through Samsdra. Compare p. 280 of Dham-
mapada, where it is said that there are two sorts of roads on
which a man may be a traveller, kantdraddhd, a road though a
difficult country, and vattaddhd,* the road through Samsara.

Verse 368. .Adhigacche padam santam sankhdripasamam

sukham.
““He will attain the tranquil, blessed lot, where existence is
no more.” Here I believe Skandhaparinirvipa to be intended,
as in the verse which immediately follows, and which we have
already considered. From a Buddhist point of view there is
really no reason why annihilation should not be spoken of as
“blessed,” or even as “bliss”’; it is a “ happy release” from
suffering which without it would be endless.

Verse 394. Kin te jatdhi dummedha kin te ajinasdtiya

Abbhantaram te gahanam bahiram parimagjasi.

“Thou fool, what dost thou with the matted hair, what
dost thou with the raiment of skin ? thine inward parts are
full of wickedness, the outside thou makest clean.” A4bbhan-
taram is a noun, and means “ inner man,” “heart.” Itis, I
think, best to take gakanam as an adjective in agreement with

Y Abhabbo khindsavo bhikkhu saiicicca pdnarm jivitd voropetum, etc.
3 Vryitta, * the circle of Samsara”-+adhvan,
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abbhantaram, and meaning, choked, filled up, impenetrable
from the forest growth of sin; or it might be taken as the noun
gahanam,! ““a forest or jungle,”  a thicket.” The metaphor
is the same as at verse 283, where vana means desire or lust.

Verse 396. Bhovddi ndma so hoti, “he is called Arrogant.”
In the Péli texts bko is a familiar term of address used to
inferiors or equals. The compound bhovAdin would mean
“one who says bho,” and the comment on this verse says,
Bhovdditi yo pana dmantanddisu bho ti vatvd vicarati, *“a man
is called Bhovidin who goes about saying Bho when he
accosts people or otherwise addresses them.”' Brahmins
not converted to Buddhism are always represented as saying
bho Gotama to Buddha,? and this address must have greatly
jarred upon pious Buddhists, who never spoke to their master
but with the highly reverential epithet of Bhante, * Lord."”
Buddhists therefore in calling Brahmins Bhovédin meant, I
suppose, to imply that they were a proud and haughty class,
8o proud as to address even the Buddha with familiarity if
not disrespect.

Verse 339. Subhiti informs me that the right reading is
not mandpassa vand, but mandpassavand, * flowing in the
channels of pleasure.” Mandpassavand is a compound of
mandpa and savana,! and is an adjective in the nom. fem.,
agreeing with fanhd, understood. The comment is mandpesu
ripddisu savali pavatiatiti mandpassavand tanhd bhusd balavati
hots.

Verse 341. Subhfti informs me that sarita is, as conjectured
by Fausbéll, the part. perf. pass. from sara-gatimhi,” viz.,
sri. The comment should be saritdniti anusaritdni paydtdni.
At verse 345 the comment should be sdrattarattd ti sdrattd
hutra rattd balavardgaratta ti attho.

Verse 129. Upamam is the accusative of the fem. noun
upamfl. Attinam upamam katvd exactly conveys the idea,
““do as you would be done by.” The comment says yathd
aham evam afine pi sattd.

1 Abhidbhan. 636.

2 A Tika on Kaccayana, in the India Office, exglains bhovddi thus: Bho bho
vaditum silam assdti bhovddi, * one whose custom it is to say dAo to people is a
bhovddi.

3 See, for instance, Dham. p. 98. ¢ From sru, “to flow.” -






