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Introduction

Preamble

This workbook started as an online word-by-word translation exercise on our otherwise disused
Pali forum (http://pali.sirimangalo.org/forum). As other duties encroached, the exercise was
discontinued. Then, this year | was asked to teach Pali by several members of our community.
In the beginning, after our grammar lessons, | would use random texts from the Tipitaka to
point out examples of what we had studied, as a means of providing some level of guided
immersion as quickly as possible. At one point in a course this August, | remembered the work
done for our forum and printed up the first part of it in much the form that it is found in the
workbook, giving it to my guinea pig student together with a dictionary and what basic
grammar we had studied to date, and had him work on it by himself. The results were
impressive, whether from his own aptitude or the nature of the exercise | can't say yet, but it
was enough to make me continue translating and giving him the text as homework until he
left. Thinking it might be of benefit on a wider scale, | have completed the workbook and
present it here.

About the Text

The Cakkhupalattheravatthu is the commentary to the first verse of the Dhammapada. It
comprises one of the many little-known stories of the Pali literature, mostly found in the
Dhammapada and Jataka commentaries. The Dhammapada stories are what are used in
Thailand as the standard text of study for new Pali students, since the language is simpler and
more grammatically proper overall than the Canonical texts, and the stories are entertaining
even when the work of translating them is not.

How To Use

The workbook is split into sixteen parts or lessons, each of which is further divided into three
sections - the Pali and a translation on one page and a word-by-word literal translation on the
next. The idea behind this format, worked out by my student and myself, was that he should
use the first two sections of each part of the workbook to come up with the third, hence its
being on a separate page. This idea is in line with how Pali used to be taught in Thailand,
where students would be given one book with the Pali and another with the translation, and
would have to come up with the word-by-word translation themselves. Here it is given as a
reference, but the idea is to attempt to use the proper translation as a guide to translating the
Pali word-by-word yourself, using only a simple Pali-English dictionary. For the purpose, | would
recommend the excellent CPED by Buddhadatta Thera, available on-line or probably by order.
You could also use the Digital Pali Reader or the Android Tipitaka apps which both have
Pali-English dictionaries and are available for download at http://pali.sirimangalo.org/

Copyright

As with all of my work, if you are using this for the non-commercial promotion of the Buddha's
teaching, you have my blessing to use, modify, or do whatever you like with it. If you are using
it for some other work, you don't necessarily have my blessing but do still have permission to
use it as you like - | would never sue anyone for their use of something | have given them.

Peace,

Yuttadhammo
October 31%, 2012
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Part One

savatthiyam kira mahasuvanno nama kutumbiko ahosi addho mahaddhano mahabhogo
aputtako. so ekadivasam nhanatitthammh nhatva natva agacchanto antaramagge
sampannapattasakham ekam vanappatim disva “ayam mahesakkhaya devataya pariggahito
bhavissati”ti tassa hetthabhagam sodhapetva pakaraparikkhepam karapetva valukam
okirapetva dhajapatakam ussapetva vanappatim alankaritva afjalim karitva “sace puttam va
dhitaram va labheyyamn, tumhakam mahasakkaram karissami”ti patthanam katva pakkami.

athassa na cirasseva bhariyaya kucchiyam gabbho patitthasi. sa gabbhassa patitthitabhavam
fNatva tassa arocesi. so tassa gabbhassa pariharamadasi. sa dasamasaccayena puttam vijayi.
tam namaggahanadivase setthi attana palitam vanappatim nissaya laddhatta tassa paloti
namam akasi. sa aparabhage afifiampi puttam labhi. tassa cllapaloti namam katva itarassa
mahapaloti namam akasi. te vayappatte gharabandhanena bandhimsu. aparabhage
matapitaro kalamakamsu. sabbampi vibhavam itareyeva vicarimsu.

tasmim samaye sattha pavattitavaradhammacakko anupubbenagantva anathapindikena
mahasetthina catupannasakotidhanam vissajjetva karite jetavanamahavihare viharati
mahajanam saggamagge ca mokkhamagge ca patitthapayamano.

Translation:

In Savatthi, it is said, there was a land-owner named Greatgold, rich, of great wealth, of great
property, without a son. One day he, having bathed and performed ablutions at the bathing
ford, saw a majestic tree, fully-endowed with leaves and branches along the way, as he was
returning. Thinking to himself, "this tree will certainly have been taken possession of by an
angel of great power," he ordered the cleaning of the area below, the making of a surrounding
wall, the spreading of sand, and the raising of banner and flag. Then, adorning that majestic
tree with ornaments, he raised his hands in reverence and made a vow thus: "If | should gain
either a son or a daughter, | will perform great honour unto you!" and went away.

Then, in no long time, an embryo became established in his wife's womb. She, having learned
of her pregnancy, told him, and he gave complete care to her embryo. After ten months, she
gave birth to a son. On his naming day, the rich man, having obtained the son because of the
majestic tree he himself had protected, made his name "Protector". Then, after some time, she
had another son. They made his name "Little Protector", and made the the other's name "Big
Protector". Upon coming of age, they two became bound by the bonds of the household. After
some further time, their mother and father made an end to their time on Earth, and all of their
affluence went to the others.

At that time the teacher, having turned the holy wheel of dhamma, having travelled in stages,
was dwelling in the great monastery of Jeta's grove, made by Anathapindika the great rich man
giving up 540 million of his wealth, and was setting a great multitude on the path to heaven
and the path to freedom.



Word-by-word:

savatthiyam in Savatthi kira it is said ahosi there was kutumbiko a Iland-owner
mahasuvanno nama named Greatgold addho rich mahaddhano of great wealth
mahabhogo of great property aputtako without a son. ekadivasarh one day so he
nhanatittham nhatva having bathed at the bathing ford natva having performed ablutions
agacchanto coming disva having seen sampannapattasakham ekarh vanappatim one
majestic tree fully-endowed with leaves and branches antaramagge along the way iti
[thought] thus “ayarh this bhavissati will be pariggahito [a tree] that has been taken
possession of mahesakkhaya devataya by an angel of great power sodhapetva having
ordered the cleaning of hetthabhagar the area below tassa that tree karapetva having
ordered the making of pakaraparikkhepam a surrounding wall okirapetva having ordered
the spreading of valukam sand ussapetva having ordered the raising of dhajapatakam
banner and flag alankaritva having decorated vanappatim the majestic tree karitva having
made anjalirm a gesture of reverence katva having made patthanam a vow iti thus “sace if
labheyyam | may gain va either puttam a son va or dhitaram a daughter , karissami | will
perform mahasakkarar great honour tumhakar unto you pakkami. went away

atha then na cirasseva in no long time gabbho an embryo patitthasi became established
kucchiyam in the womb bhariyaya of the wife assa of him. sa She hAatva having learned
patitthitabhavam of the state of establishment gabbhassa of the embryo arocesi told [it]
tassa to him. so He adasi gave parihara.m complete care gabbhassa to the embryo tassa
of her. sa She vijayi gave birth to puttam a son dasamasaccayena at the end of ten
months. namaggahanadivase On the day of taking a name tam for him setthi the rich man,
laddhatta himself one who obtained [the son] nissaya because of vanappatim the majestic
tree palitam protected attana by himself akasi made namam the name tassa of him iti thus
palo Protector api and aparabhage at a later time sa she labhi had afnfham another puttam
son. katva Having made namam the name tassa of him iti thus: culapalo “Little Protector”
akasi [the rich man] made namam the name itarassa of the other iti thus: mahapalo “Great
Protector”. vayappatte Upon coming of age, te they bandhimsu became bound
gharabandhanena by the bonds of the household. aparabhage At a later time matapitaro
[their] mother and father kalamakamsu made [an end to their] time. api So, sabbam all
vibhavam their affluence eva indeed vicarimsu was distributed to itare the others.

tasmim samaye at that time sattha the teacher pavattitavaradhammacakko with the holy
Wheel of Dhamma turned agantva having come anupubbena by one [journey] after another
viharati was dwelling jetavanamahavihare in the great dwelling of Jeta's grove karite made
anathapindikena by Anathapindika mahasetthina the great millionaire vissajjetva having
given up catupannasakotidhanam 540 million of [his] wealth, mahajanam
patitthapayamano was causing a great multitude to become established saggamagge ca in
the path to heaven, and mokkhamagge ca also the path to freedom.



Part Two

tathagato hi matipakkhato asitiya, pitipakkhato asitiyati dveasitifatikulasahassehi karite
nigrodhamahavihare ekameva vassavasam vasi, anathapindikena karite jetavanamahavihare
ektnavisativassani, visakhaya sattavisatikotidhanapariccagena karite pubbarame
chabbassantti dvinnam kulanam gunamahattatam paticca savatthim nissaya
paficavisativassani vassavasam vasi. anathapindikopi visakhapi mahaupasika nibaddham
divasassa dve vare tathagatassa upatthanam gacchanti, gacchanta ca “daharasamanera no
hatthe olokessanti”ti tucchahattha na gatapubba. purebhattam gacchanta
khadaniyabhojaniyadini gahetvava gacchanti, pacchabhattam gacchanta pafica bhesajjani
attha ca panani. nivesanesu pana tesam dvinnam dvinnam bhikkhusahassanam niccam
pafifiattasananeva honti. annapanabhesajjesu yo yam icchati, tassa tam yathicchitameva
sampajjati. tesu anathapindikena ekadivasampi sattha pafiham na pucchitapubbo. so kira
“tathagato buddhasukhumalo khattiyasukhumalo, ‘bahupakaro me, gahapati’ti mayham
dhammam desento kilameyya”ti satthari adhimattasinehena pafiham na pucchati. sattha pana
tasmim nisinnamatteyeva “ayam setthi mam arakkhitabbatthane rakkhati. ahafhi
kappasatasahassadhikani cattari asankhyeyyani alankatapatiyattam attano sisam chinditva
akkhini uppatetva hadayamamsam uppatetva panasamam puttadaram pariccajitva paramiyo
purento paresam dhammadesanatthameva plresim. esa mam arakkhitabbatthane rakkhati”ti
ekam dhammadesanam kathetiyeva.

Translation:

Whereas the Tathagata resided only one rains-residence in the great monastery of Nigrodha
made by his twice-eighty-thousand families of relatives (eighty from the maternal side, eighty
from the paternal side), he spent twenty-five rains-residences - nineteen rains in the great
monastery in Jeta's Grove made by Anathapindaka and six rains in Forepark monastery made
by Visakha, relinquishing twenty-seven million of her wealth - with Savatthi as his support due
to the greatness of virtue of these two families.

Both Anathapindika and Visakha, the great lay disciple, were bound to go to attend upon of the
Tathagata twice a day. And they, when going, never went empty-handed, thinking "the young
novices will look upon our hands." When going before mealtime, they went taking hard and soft
foods; when going after mealtime, the five medicines and the eight drinks. Further, in their
homes, meals mere ever appointed for two thousand bhikkhus each, and in regards to food,
drink, and medicines, whatever was wanted was fulfilled just as desired.

Of the two, Anathapindika had never asked a question of the teacher on a single day. It is said
that he didn't ask questions out of excessive love for the teacher, thinking, "the Tathagata is a
delicate Buddha, a delicate noble; when teaching the dhamma to me with the thought, 'of
much support to me is this householder,' he would become wearied."

The teacher, however, while the other was just sitting there, thought, "this rich man protects
me in a way that it is not proper to be protected. For I, when bringing to fulfilment the
perfections over four uncountable periods of time and one-hundred-thousand eons, having had
my own adorned and ornamented head cut off, having had my eyes pulled out, having had the
flesh of my heart torn asunder, and having given away my wife and children who were as dear
as life itself, brought them to fulfilment for the purpose of teaching the dhamma to others. This
man protects me in a way that is not proper to be protected," and so gave a teaching on the
dhamma.
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hi Whereas tathagato the Tathagata wvasi resided ekameva just one vassavasam
rains-residence nigrodhamahavihare in the great Nigrodha Monastery karite made
dveasitinatikulasahassehi by his twice-eighty thousands of related families, iti thus:
matipakkhato asitiya eighty from the maternal side, pitipakkhato asitiya eighty from the
paternal side, vasi he resided vassavasam for the rains-residence pancavisativassani
twenty-five rains nissaya supported by savatthim Savatthi paticca due to
gunamahattatam the fact of greatness of virtue dvinnam of two kulanam families iti as
follows: ekunavisativassani nineteen rains jetavanamahavihare in the great monastery in
Jeta's Grove karite made anathapindikena by Anathapindaka chabbassani six rains
pubbarame in Forepark monastery karite made visakhaya by Visakha
sattavisatikotidhanapariccagena with the relinquishing of twenty-seven million of [her]
wealth.

anathapindikopi Both Anathapindika visakhapi and Visakha mahaupasika the great lay
disciple nibaddham were bound gacchanti to go for upatthanam the attending upon
tathagatassa of the Tathagata dve on two vare occasions divasassa per day. ca and
gacchanta [they], when going na gatapubba had never gone tucchahattha empty-handed,
iti [thinking] thus: “daharasamanera the young novices olokessanti will examine no our
hatthe hands. gacchanta When going purebhattam before the meal, gacchanti went
gahetvava having taken khadaniyabhojaniyadini hard and soft foods; gacchanta when
going pacchabhattam after the meal, pafca the five bhesajjani medicines ca and attha the
eight panani drinks. pana further, nivesanesu in their homes honti there were niccam
always tesam their painfhattasananeva appointed meals dvinnam dvinnam for each two
bhikkhusahassanam thousand bhikkhus. annapanabhesajjesu in regards to food, drink and
medicines, yo who icchati wanted yam what, tam that sampajjati was fulfilled tassa for him
yathicchitameva just as desired.

tesu Of them, anathapindikena by Anathapindika, sattha the teacher na pucchitapubbo
had never been asked pafnham a question ekadivasampi on even a single day. kira it is said
that so he, adhimattasinehena with excessive love satthari for the teacher, iti [thinking]
thus: “tathagato the Tathagata buddhasukhumalo is a delicate Buddha
khattiyasukhumalo, a delicate noble; desento when teaching dhammam the dhamma
mayham to me iti [thinking] thus: bahupakaro 'of much support me to me gahapati is this
householder,' kilameyya would become wearied," na pucchati didn't ask pafnham a
question.

sattha The teacher, pana however, tasmim while that one nisinnamatteyeva was just
sitting there, iti [thought] thus: “ayam this setthi rich man rakkhati protects mam me
arakkhitabbatthane in a way that it is not proper to be protected. ahanhi For | purento
when bringing to fulfilment paramiyo the perfections cattari over four asankhyeyyani
uncountable eras kappasatasahassadhikani plus one-hundred-thousand eons sisam having
had my head, alankatapatiyattam which was decorated and prepared attano by mysaelf,
chinditva cut off akkhini uppatetva having had my eyes pulled out hadayamamsam
uppatetva having had the flesh of my heart pulled out pariccajitva and having given away
puttadaram my wife and children, panasamam as dear as life itself, puresim brought them
to perfection dhammadesanatthameva for the purpose of teaching the dhamma paresam
to others. esa This man rakkhati protects mam me arakkhitabbatthane in a way that is not
proper to be protected," kathetiyeva gave ekam dhammadesanam a teaching on the
dhamma.



Part Three

tada savatthiyam satta manussakotiyo vasanti. tesu satthu dhammakatham sutva
paficakotimatta manussa ariyasavaka jata, dvekotimattda manussa puthujjana. tesu
ariyasavakanam dveyeva kiccani ahesum — purebhattam danam denti, pacchabhattam
gandhamaladihattha vatthabhesajjapanakadini gahapetva dhammassavanatthaya gacchanti.
athekadivasam mahapalo ariyasavake gandhamaladihatthe viharam gacchante disva “ayam
mahajano kuhim gacchati”ti pucchitva “dhammassavanaya”ti sutva “ahampi gamissami”ti
gantva sattharam vanditva parisapariyante nisidi.

buddha ca nama dhammam desenta saranasilapabbajjadinam upanissayam oloketva
ajjhasayavasena dhammam desenti, tasma tam divasam sattha tassa upanissayam oloketva
dhammam desento anupubbikatham kathesi. seyyathidam — danakatham, silakatham,
saggakatham, kamanam adinavam, okaram samkilesam, nekkhamme anisamsam pakasesi.

tam sutva mahapalo kutumbiko cintesi — “paralokam gacchantam puttadhitaro va bhataro va
bhoga va nanugacchanti, sarirampi attana saddhim na gacchati, kim me gharavasena
pabbajissami”ti. so desanapariyosane sattharam upasankamitva pabbajjam yaci. atha nam
sattha — “atthi te koci apucchitabbayuttako Aati”"ti aha. “kanitthabhata me atthi, bhante"ti.
“tena hi tam apucchahi”ti.

Translation:

In Savatthi, just then, were dwelling seven koti of people. Of them, a total of five koti of people,
having heard talk on the dhamma from the teacher, had become noble disciples. A total of two
koti humans were still fully-defiled beings.

Of them, two duties were undertaken only by the noble disciples:
1) before the meal they would give charity;

2) after the meal, with hands full of scents, garlands, etc. having ordered the bringing of cloth,
medicines, drinks, etc. they would go for the purpose of listening to the dhamma.

Then, one day, Mahapaala having seen the noble disciples with hands full of scents, garlands,
etc. going to the monastery, asked, "to where is this great crowd going?" Having heard, "for
listening to the dhamma", he thought, "I, too, will go." Having gone and paid homage to the
teacher, he sat at the perimeter of the gathering.

And awakened ones, indeed, when teaching the dhamma teach the dhamma according to
disposition, having discerned the supporting conditions such as taking refuge, keeping
precepts, going forth, etc. Thus, on that day, the teacher, having discerned that one's
supporting conditions, when teaching the dhamma, taught an exposition on gradual
development; that is to say, he made known the exposition on charity, the exposition on
morality, the exposition on heaven, the disadvantages, the baseness, and the defilement of
sensuality, and the benefit in regards to renunciation.

Having heard this, the landowner Mahapala thought, "neither sons and daughters, nor wives,
nor possessions follow after one going to the next world. Even the physical body does not go
along with one. What is to be gained by my dwelling as a householder? | will go forth." At the
end of the teaching, he, having approached the teacher, requested the going forth. At this, the
teacher said,"is there any relative of yours of whom it would be proper to ask permission?"
"There is my younger brother venerable sir." "In that case, ask permission of him."
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savatthiyam in Savatthi tada then vasanti. were dwelling satta seven manussakotiyo koti
of humans tesu of them pancakotimatta a total of five koti manussa humans sutva having
heard dhammakatham a dhamma talk satthu of the teacher jata, had become ariyasavaka
noble disciples dvekotimatta a total of two koti manussa humans puthujjana. [were] defiled
beings.

tesu of them, ahesum there were dveyeva just two kiccani duties ariyasavakanam of the
noble disciples purebhattam before the meal denti, they give danam charity
pacchabhattam after the meal gandhamaladihattha with hands full of scents, garlands,
etc. gahapetva having ordered the bringing of vatthabhesajjapanakadini cloth, medicines,
drinks, etc. gacchanti. would go dhammassavanatthaya for the purpose of listening to the
dhamma. athekadivasam then, one day, mahapalo Mahapaala disva having seen
ariyasavake the noble disciples gandhamaladihatthe with hands full of scents, garlands,
etc. gacchante going to viharam the monastery pucchitva having asked, iti thus: kuhim "to
where ayam [is] this mahajano great crowd gacchati going?" sutva having heard, iti thus:
“dhammassavanaya” "for listening to the dhamma" iti [thought] thus: “ahampi "I, too,
gamissami” will go." gantva having gone, vanditva having paid homage sattharam to the
teacher, nisidi. sat parisapariyante at the perimeter of the assembly.

ca and buddha awakened ones nama indeed desenta when teaching dhammam the
dhamma desenti teach dhammam the dhamma ajjhasayavasena according to disposition
oloketva having discerned upanissayam the supporting conditions
saranasilapabbajjadinam such as taking refuge, keeping precepts, going forth, etc. tasma
thus, tam on that divasam day sattha the teacher oloketva having discerned tassa his
upanissayam supporting conditions, desento when teaching dhammam the dhamma
kathesi. expounded anupubbikatham the exposition on gradual development,
seyyathidam that is to say pakasesi he made known danakatham, the exposition of charity,
silakatham, the exposition of morality, saggakatham, the exposition on heaven, adinavam,
the disadvantages okaram the baseness, samkilesam, and the defilement kamanam of
sensuality, anisamsam and the benefit nekkhamme in regards to renunciation

sutva having heard tam that, kutumbiko the landowner mahapalo Mahapala cintesi
thought iti thus: na neither puttadhitaro sons and daughters va nor bhataro wives va nor
bhoga possessions va anugacchanti follow after gacchantam the one going “paralokam to
the next world. pi even sariram the physical body na does not gacchati go saddhim
together attana with oneself. kim what [is to be gained] me by me gharavasena dwelling as
a householder? pabbajissami | will go forth. desanapariyosane at the end of the teaching,
so he upasankamitva having approached sattharam the teacher yaci requested
pabbajjam the going forth. atha At nam that, sattha the teacher aha spoke iti thus: “atthi
is there koci any nati relative te of yours apucchitabbayuttako who it would be proper to
ask permission? atthi There is me my “kanitthabhata younger brother bhante venerable sir.
“tena hi in that case apucchahi ask permission of tam him.



Part Four

so “sadhu”ti sampaticchitva sattharam vanditva geham gantva kanittham pakkosapetva —
“tata, yam mayham imasmim gehe savififanakampi aviifianakampi dhanam kifici atthi,
sabbam tam tava bharo, patipajjahi nan”ti. “tumhe pana kim karissatha”ti aha. “aham satthu
santike pabbajissami”ti. “kim kathesi bhatika, tvam me matari mataya mata viya, pitari mate
pita viya laddho, gehe te mahavibhavo, sakka geham ajjhavasanteheva pufifani katum, ma
evam karittha”ti. “tata, aham satthu dhammadesanam sutva gharavase vasitum na sakkomi.
satthara hi atisanhasukhumam tilakkhanam aropetva adimajjhapariyosanakalyano dhammo
desito, na sakka so agaramajjhe vasantena puretum, pabbajissami, tata”ti. “bhatika,
tarunayeva tavattha, mahallakakale pabbajissatha”ti. “tata, mahallakassa hi attano
hatthapadapi anassava honti, na attano vase vattanti, kimangam pana Aataka, svaham tava
katham na karomi, samanapatipattimyeva puressami”.

“jarajajjarita honti, hatthapada anassava. yassa so vihatatthamo, katham dhammam carissati”.
pabbajissamevaham, tatati

tassa viravantasseva satthu santikam gantva pabbajjam yacitva laddhapabbajjupasampado
acariyupajjhayanam santike pafica vassani vasitva vutthavasso pavaretva
sattharamupasankamitva vanditva pucchi —

“bhante, imasmim sasane kati dhurani”ti? “ganthadhuram, vipassanadhuranti dveyeva dhurani
bhikkhu"ti.

Translation:

He, having assented thus: "very well," paid respect to the teacher, went to his home and had
his younger brother called. "Dear, what ever of mine there is in this house, either animate or
inanimate wealth, all of that is now your burden. Please live your life off of it." "But what will
you do," he replied. "l will go forth in the teacher's presence." "What are you saying brother? |
have had only you as a mother since mother died; as a father since father died! You have great
affluence in the house. It is possible to perform good deeds by one dwelling in the household.
Don't do this, dear!" "Having heard the teacher's teaching on the dhamma, | am not able to
dwell in the dwelling of a householder. For, by the teacher, dhamma that is beautiful in the
beginning, middle and end, leading to the realization of the three characteristics which are
exceedingly subtle and refined, has been taught. One is not able to bring to it to completion
while dwelling in the midst of the household. | will go forth, my dear.” "Brother, you are still too
young! Go forth in the time when you are old!" "My dear, for an old person even their very own
hands and feet are disobedient; they go not according to the power of oneself; so, to what
degree one's relatives? Shush. | will not make further conversation; truly, | am going to bring to
fulfillment the practice of a recluse."

weak the old are, hands and feet disobedient, he whose welfare has been destroyed, how shall
he practice the dhamma?

"Indeed, my dear, | will go forth."

While his brother was still crying, he, return to the presence of the teacher, requested the
going forth. Having received both the going forth and ordination, and after dwelling five rains in
the presence of his teacher and preceptor, with the exiting the rains and having given
permission (for the sangha to point out his faults), he approached the teacher. Having paid
respect, he asked, "Venerable sir, in this dispensation, how many duties are there?"

"The duty of study and the duty of insight. There are just these two duties, o monk."
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so he, sampaticchitva having assented iti thus: “sadhu "very well" vanditva having paid
respect sattharam to the teacher gantva having gone geham to his home pakkosapetva
having ordered the calling of kanittham his younger brother, iti [spoke] thus: “tata dear,
yam what kifci ever mayham of mine atthi there is imasmim in this gehe house
savinhanakampi either animate avininanakampi or inanimate dhanam wealth sabbam all
of tam that tava [is] your bharo burden patipajjahi please live your life off of nan that. pana
but kim what “tumhe karissatha will you do?** aha he replied “aham | pabbajissami will
go forth satthu in the teacher's santike presence. “kim what kathesi are you saying bhatika
brother? tvam you [are] laddho obtained viya as mata a mother me to me matari since
mother mataya has died viya as pita a father pitari since father mate has died.
mahavibhavo [there is] great affluence gehe in the house te for you. sakka it is possible
katum to perform puffani good deeds ajjhavasanteheva by one dwelling geham in the
household. ma don't karittha do evam this “tata, dear, aham | sutva having heard satthu
the teacher's dhammadesanam teaching on the dhamma na sakkomi am not able vasitum
to dwell gharavase in the dwelling of a householder. hi for satthara by the teacher dhammo
dhamma adimajjhapariyosanakalyano that is beautiful in the beginning, middle and end,
aropetva leading to the realization of tilakkhanam the three characteristics
atisanhasukhumam which are exceedingly subtle and refined, desito has been taught. so he
na is not sakka able puretum, to bring to [it] to completion vasantena by dwelling
agaramajjhe in the midst of the household. pabbajissami, | will go forth, tata my dear.
“bhatika, brother attha you are tava still eva too taruna young. pabbajissatha go forth
mahallakakale in the time when you are old. “tata, my dear mahallakassa for an old person
hi even attano their own hatthapadapi very hands and feet honti are anassava disobedient
na they do not vattanti, go vase according to the power attano of oneself. pana so
kimangam to what degree nataka one's relatives? su Shush. aham | na will not karomi,
make tava further katham conversation; puressami | am going to bring to fulfillment
samanapatipattimyeva that very practice of a recluse.

jarajajjarita weak the old honti are hatthapada their hands and feet anassava disobedient

so he yassa whose vihatatthamo welfare has been destroyed katham how carissati shall
he practice dhammam the dhamma?

pabbajissamevaham, "indeed, | will go forth, tatati dear."

tassa while he viravantasseva was still crying gantva having gone santikam to the
presence satthu of the teacher yacitva having requested pabbajjam the going forth
laddhapabbajjupasampado as one who received the going forth and ordination, vasitva
having dwelt panca five vassani rains santike in the presence acariyupajjhayanam of his
teacher and preceptor, vutthavasso with the exiting the rains pavaretva having given
permission [for the sangha to point out his faults] sattharamupasankamitva having
approached the teacher vanditva having paid respect, pucchi asked iti thus:

“bhante, venerable sir, imasmim in this sasane dispensation, kati how many dhurani?
duties santi are there?

“ganthadhuram the duty of study ca and vipassanadhuram the duty of insight. iti thus
santi there are dveyeva just two dhurani duties, bhikkhu monk.



Part Five

“katamam pana, bhante, ganthadhuram, katamam vipassanadhuran”ti?

“attano pafifanurdpena ekam va dve va nikaye sakalam va pana tepitakam buddhavacanam
ugganhitva tassa dharanam, kathanam, vacananti idam ganthadhuram nama, sallahukavuttino
pana pantasenasanabhiratassa attabhave khayavayam patthapetva sataccakiriyavasena
vipassanam vaddhetva arahattaggahananti idam vipassanadhuram nama”ti.

“bhante, aham mahallakakale pabbajito ganthadhuram pldretum na sakkhissami,
vipassanadhuram pana puressami, kammatthanam me kathetha"ti.

athassa sattha yava arahattam kammatthanam kathesi.

so sattharam vanditva attana sahagamino bhikkhu pariyesanto satthi bhikkha labhitva tehi
saddhim nikkhamitva visayojanasatamaggam gantva ekam mahantam paccantagamam patva
tattha saparivaro pindaya pavisi. manussa vattasampanne bhikkhlu disvava pasannacitta
asanani paffapetva nisidapetva panitenaharena parivisitva, “bhante, kuhim ayya gacchanti”ti
pucchitva “yathaphasukatthanam upasaka”ti vutte pandita manussa “vassavasam senasanam
pariyesanti bhadanta”ti Aatva, “bhante, sace ayya imam temasam idha vaseyyum, mayam
saranesu patitthaya silani ganheyyama”ti ahamsu. tepi “mayam imani kulani nissaya
bhavanissaranam karissama”ti adhivasesum.

Translation:
"What then, venerable sir, is the duty of study, and what the duty of insight?

"Having learned one or two sections or even the whole three baskets comprising the Buddha's
words, as accords with one's wisdom; the carrying on, the discussing, the speaking on that.
This is called the duty of study. Then, the gaining of arahantship, having brought insight to
maturity through the power of constant application by one with light duties, delighting in a
secluded abode, who has having firmly established in the mind the waste and decay of one's
being. This is called the duty of insight."

"Venerable sir, | have gone forth in my old age; | shall not be able to bring to fulfilment the
duty of study. The duty of insight, however, | shall bring to fulfiiment. Please expound a
meditation subject to me."

So, the teacher expounded a meditation subject to him leading to arahantship.

He, having paid respect to the teacher, seeking out bhikkhus to go along with him and finding
sixty bhikkhus, went out together with them, travelled a path of one-hundred-and-twenty
yojanas, reached a great border-town and entered for alms therein together with his retinue.
The people, becoming faithful upon seeing the bhikkhus of perfect behaviour, set out seats,
had the bhikkhus sit down, served them with drink and food and asked, "Venerable sir, where
are the sirs going?"

Upon their replying, "to a place that is comfortable, lay-followers", wise people understood:
"the venerable sirs are looking for a dwelling as a residence for the rains," said, "Venerable sir,
if the good sirs would stay here these three months, we would take the precepts, having
established ourselves in the refuges. The bhikkhus acquiesced, thinking, "dependant on these
families we will make an escape from becoming."



Word-by-word:

“katamam what pana, then bhante, venerable sir ganthadhuram, is the duty of study
katamam what vipassanadhuram is the duty of insight?

ugganhitva having learned ekam one va or dve two va nikaye sections va or pana even
sakalam the whole tepitakam three baskets buddhavacanam that are the Buddha's words,
attano pannanurapena according to one's wisdom, dharanam the carrying on, kathanam
the discussing, vacanam the speaking tassa of that; idam this nama, is called
ganthadhuram the duty of study. pana Then, arahattaggahanan the gaining of arahantship
vaddhetva having brought to maturity vipassanam insight sataccakiriyavasena through
the power of constant application sallahukavuttino by one with Ilight duties
pantasenasanabhiratassa delighting in a secluded abode patthapetva having firmly
established [in the mind] khayavayam the waste and decay attabhave in regards to one's
being. idam This nama is called vipassanadhuram the duty of insight.

“bhante, venerable sir, aham | pabbajito have gone forth mahallakakale in the time of
being old na sakkhissami, | shan't be able puretum to bring to fulfilment, ganthadhuram
the duty of study. vipassanadhuram The duty of insight, pana however, puressami, | shall
bring to fulfilment. kathetha please expound kammatthanam a meditation subject me to
me.

atha So, yava as far as arahattam arahantship, sattha the teacher tava so far kathesi
expounded kammatthanam a meditation subject assa to him .

so He vanditva having paid respect sattharam to the teacher, pariyesanto seeking out
bhikkhu bhikkus sahagamino [who would be] those who go along attana with him, labhitva
having gained satthi sixty bhikkha bhikkhus, nikkhamitva having gone out saddhim
together tehi with them, gantva having travelled visayojanasatamaggam a path of
one-hundred-and-twenty yojanas, patva having reached ekam one mahantam great
paccantagamam border-town pavisi entered pindaya for alms tattha therein saparivaro
together with his retinue. manussa People, disvava just having seen bhikkhu the bhikkhus
vattasampanne of perfect behaviour pasannacitta [becoming] faithful-minded,
pannapetva having set out asanani seats nisidapetva having caused [the monks] to sit,
parivisitva having served [them] panitenaharena with drink and food, pucchitva having
asked iti thus: “bhante, venerable sir kuhim where ayya are the sirs gacchanti going?

vutte when it was said iti thus: “yathaphasukatthanam "to a place that is comfortable
upasaka lay-followers", pandita wise manussa people hatva having understood iti thus:
bhadanta "the venerable sirs pariyesanti are looking for senasanam a dwelling
“vassavasam as a residence for the rains" ahamsu spoke iti thus “bhante, venerable sir,
sace if ayya the good sirs vaseyyum would stay idha here imam these temasam three
months, mayam we patitthaya having established [ourselves] saranesu in the refuges
ganheyyama would take silani the precepts. tepi So, they iti [having thought] thus: nissaya
dependant on imani these kulani families mayam we karissama will make
bhavanissaranam an escape from becoming" adhivasesum acquiesced.



Part Six

manussa tesam patiifiam gahetva viharam patijaggitva rattitthanadivatthanani sampadetva
adamsu. te nibaddham tameva gamam pindaya pavisanti. atha ne eko vejjo upasankamitva,
“bhante, bahUnam vasanatthane aphasukampi nama hoti, tasmim uppanne mayham
katheyyatha, bhesajjam karissami”ti pavaresi. thero vassupanayikadivase te bhikkha
amantetva pucchi, “avuso, imam temasam Kkatihi iriyapathehi vitinamessatha”ti? “catuhi,
bhante”ti. “kim panetam, avuso, patiripam, nanu appamattehi bhavitabbam”? “mayafhi
dharamanakassa buddhassa santika kammatthanam gahetva agata, buddha ca nama na sakka
pamadena aradhetum, kalyanajjhasayena te vo aradhetabba. pamattassa ca nama cattaro
apaya sakagehasadisa, appamatta hothavuso”ti. “kim tumhe pana, bhante”ti? “aham tihi
iriyapathehi vitinamessami, pitthim na pasaressami, avuso”ti. “sadhu, bhante, appamatta
hotha"ti.

atha therassa niddam anokkamantassa pathamamase atikkante majjhimamase sampatte
akkhirogo uppajji. chiddaghatato udakadhara viya akkhihi assudhara paggharanti. so
sabbarattim samanadhammam katva arunuggamane gabbham pavisitva nisidi. bhikkha
bhikkhacaravelaya therassa santikam gantva, “bhikkhacaravela, bhante”ti ahamsu. “tena hi,
avuso, ganhatha pattacivaran”ti. attano pattacivaram gahapetva nikkhami. bhikkht tassa
akkhihi assuni paggharante disva, “kimetam, bhante”ti pucchimsu. “akkhini me, avuso, vata
vijjhantr"ti. “nanu, bhante, vejjena pavaritamha, tassa kathema”ti. “sadhavuso”ti.

Translation:

The people, having obtained their promise, tended to a dwelling, finishing places for night and
day and gave them to the bhikkhus. The bhikkhus went into that very village for alms without
break. Then, one doctor approached them and invited them thus: "Venerable sir, discomfort
certainly will come in a dwelling place of many. When it comes, please tell to me and | will
make medicine for you. The elder, on the day of entering the rains called the bhikkhus and
asked: "friends, in how many postures will you pass this three month period?" "In four,
venerable sir." "What? But, friends, is this proper? Should you not live with vigilance? For we
came here having obtained a meditation subject in the presence of a living Buddha. And
Buddhas are not to be pleased by one who is negligent; they can be pleased with those of you
who have beautiful disposition. Further, for one who is negligent the four states of loss are just
like one's own home. May you all, friends, be vigilant." "What about you, venerable sir?" "I
will pass the time in three postures; | will not stretch out my back, friends." "It is good,
venerable sir; may you be vigilant."

Then, once the elder had passed the first month without falling sleep, an eye disease arose
upon reaching the second month. Showers of tears flowed forth from his eyes as water flowing
from a pot with a hole. He, having performed the dhamma of a recluse for the whole night,
went into the inner chamber at the arising of dawn and sat down. The bhikkhus, at the time of
wandering for alms, went into the presence of the elder and said, "it is the time for wandering
for alms, venerable sir."

"Well then, friends, carry my bowl and robe." Having had them take his own bowl and robe, he
went out. The bhikkhus, seeing the tears flowing from his eyes, asked, "What is this, venerable
sir?"

"My eyes, friends, are pierced by the wind." "Were we not, venerable sir, invited by a doctor?
We will speak to him." "It is good, friends."



manussa The people gahetva having got tesam their patinfham promise, patijaggitva
having tended to viharam a dwelling sampadetva having finished rattitthanadivatthanani
places for night and places for day adamsu gave them [to the bhikkhus]. te They nibaddham
always pavisanti went into tameva that very gamam village pindaya for alms. atha Then
eko one vejjo doctor upasankamitva having approached ne them, pavaresi invited iti thus:
bhante "Venerable sir, hoti there is to be nama certainly aphasukampi indeed discomfort
vasanatthane in a dwelling place bahunam of many. tasmim When that uppanne [is]
arisen, katheyyatha you should tell mayham to me. karissami | will make bhesajjam
medicine. thero The elder, vassupanayikadivase on the day of entering the rains,
amantetva having called te those bhikkhu bhikkhus, pucchi asked iti thus: “avuso friends,
katihi with how many iriyapathehi postures vitinamessatha will you pass imam this
temasam three month period? iti [They replied] thus: “catuhi with four, bhante venerable
sir. “kim What? panetam, but is this, avuso friends,patirupam proper? nanu Is it not that
bhavitabbam it should be existed appamattehi with non-negligence? mayanhi For we
agata came gahetva having taken kammatthanam a meditation santika in the presence
dharamanakassa of a living buddhassa Buddha. ca And buddha Buddhas nama indeed na
are not sakka able aradhetum to be pleased pamadena by one who is negligent; te they
aradhetabba should be pleased kalyanajjhasayena with the beautiful disposition vo of you
all. ca And, pamattassa for one who is negligent nama indeed cattaro the four apaya
[states of] loss sakagehasadisa [are] of a kind with one's own home. hothavuso May you all,
friends, appamatta [be] ones who are non-negligent. iti [They asked] thus: kim "what pana
as for tumhe you, bhante venerable sir?" iti [The elder replied] thus: aham "I
vitinamessami will pass it tihi with three iriyapathehi postures; na pasaressami | will not
stretch out pitthim [my] back, avuso friends." iti [They replied] thus: sadhu, It is good,
bhante venerable sir; hotha may you be appamatta non-negligent.”

atha Then therassa while the elder anokkamantassa [was] not falling into niddam sleep
pathamamase at the first month atikkante passing majjhimamase at the second month
sampatte being reached akkhirogo an eye disease uppajji arose. assudhara Showers of
tears paggharanti flowed forth akkhihi from [his] eyes viya like udakadhara the flow of
water chiddaghatato from a pot with a hole. so He katva having performed
samanadhammam the dhammas of a recluse sabbarattim for the whole night pavisitva
having gone into gabbham the inner chamber arunuggamane at the arising of dawn, nisidi
sat down. bhikkhu The bhikkhus, bhikkhacaravelaya at the time of wandering for alms,
gantva went santikam into the presence therassa of the elder, ahamsu spoke iti thus:
bhikkhacaravela "[it is] the time for wandering for alms, bhante venerable sir."

iti [The elder replied] thus: hi "Well “tena then, avuso, friends, ganhatha take
pattacivaram the bowl and robe." gahapetva having caused [them] to take attano [his] own
pattacivaram bowl and robe, nikkhami went out. bhikkhu The bhikkhus disva having seen
assuni the tears paggharante flowing out akkhihi from the eyes tassa of him pucchimsu
asked iti thus: “kimetam "What is this, bhante venerable sir?”

me my akkhini eyes, avuso friends, vijjhanti are pierced vata by the wind." iti [They asked]
thus: nanu "Is it not bhante venerable sir pavaritamha that we were invited vejjena by a
doctor? kathema We will speak tassa to him." iti [The elder replied] thus: sadhavuso "It is
good, friends."



Part Seven

te vejjassa kathayimsu. so telam pacitva pesesi. thero nasaya telam asificanto nisinnakova

asificitva antogamam pavisi. vejjo tam disva aha — “bhante, ayyassa kira akkhini vato
vijjhati”ti? “ama, upasaka”ti. “bhante, maya telam pacitva pesitam, nasaya vo telam asittan”ti?
“ama, upasaka”ti. “idani kidisan”ti? “rujjateva upasaka”ti. vejjo “maya ekavareneva

vUpasamanasamattham telam pahitam, kim nu kho rogo na vipasanto”ti cintetva, “bhante,
nisiditva vo telam asittam, nipajjitva”ti pucchi. thero tunhi ahosi, punappunam pucchiyamanopi
na kathesi. so “viharam gantva therassa vasanatthanam olokessami”ti cintetva — “tena hi,
bhante, gacchatha”ti theram vissajjetva viharam gantva therassa vasanatthanam olokento
cankamananisidanatthanameva disva sayanatthanam adisva, “bhante, nisinnehi vo asittam,
nipannehi”ti pucchi. thero tunhi ahosi. “ma, bhante, evam karittha, samanadhammo nama
sariram yapentena sakka katum, nipajjitva asificatha”ti punappunam vyaci. “gaccha tvam
tavavuso, mantetva janissami”ti vejjam uyyojesi.

therassa ca tattha neva Aatl, na salohita atthi, tena saddhim manteyya? karajakayena pana
saddhim mantento “vadehi tava, avuso palita, tvam kim akkhini olokessasi, udahu
buddhasasanam? anamataggasmifihi samsaravatte tava akkhikanassa ganana nama natthi,
anekani pana buddhasatani buddhasahassani atitani. tesu te ekabuddhopi na paricinno, idani
imam antovassam tayo mase na nipajjissamiti temasam nibaddhaviriyam karissami. tasma te
cakkhuni nassantu va bhijjantu va, buddhasasanameva dharehi, ma cakkhuni”ti bhutakayam
ovadanto ima gathayo abhasi —

“cakkhuni hayantu mamayitani, sotani hayantu tatheva kayo. sabbampidam hayatu
dehanissitam, kim karana palita tvam pamajjasi.

“cakkhuni jirantu mamayitani... “cakkhani bhijjantu mamayitan...
Translation:

They spoke to the doctor. He cooked some oil and sent it to them. The elder, poured the oil into
his nose while sitting, and went into the town. The doctor, seeing him, said: "Venerable sir, |
was told that the wind is piercing the eyes of the good sir." "Yes, lay follower." "Venerable sir, |
cooked and sent oil; did you pour the oil into your nose?" "Yes, lay follower." "Now how is it?"
"Still hurting, lay follower." The doctor, thinking, "I sent oil capable of relieving the sickness
with only one application. Why then indeed has the sickness not been relieved?" asked,
"Venerable sir, did you pour the oil sitting or lying down?" The elder was silent. Though being
asked again and again, he didn't speak. The doctor, thinking, "l will go to the abode of the elder
and see his place of dwelling," answered the elder, "well then, venerable sir, go ahead," went
to the abode of the elder and, looking at the dwelling place, seeing only the walking and sitting
place, not seeing a lying place, asked, "venerable sir, did you pour the oil sitting or lying?" The
elder was silent. The doctor pleaded with him again and again, "don't act like this, venerable
sir! Truly, the dhamma of a recluse can only be performed by one who maintains the body. May
you pour the oil lying down!" The elder dismissed the doctor, "go now, friend. | will consult and
learn what to do."

But in that place there were neither relatives of the elder nor those of the same blood;
therefore with whom should he consult? Consulting together just with his physical body,
exhorting his formed body thus: "speak then, friend Palita! What, will you look after the eyes,
or rather the religion of the Buddha? There is indeed no counting to the number of times you
have suffered blindness of eyes in the rounds of samsara, which is indeed without graspable
beginning. Further, many hundereds of Buddhas, many thousands of Buddhas have been in the
past. Of them you didn't attend upon even a single Buddha. Now, having promised thus: 'l will
not lie down in this rains for three months,' | will make constant effort for three months.
Therefore, let your eyes be destroyed or broken, may you uphold just the religion of the
Buddha, not the eyes!" spoke these verses:

The eyes may they perish, so dear to me; The ears may they perish, indeed, so the body.
Yea, all this may it perish that is dependent on the body; For what reason, Palita, are you
heedless? The eyes may they be destroyed so dear to me... The eyes may they break so dear
to me...



te They kathayimsu spoke vejjassa to the doctor. so He pacitva having cooked telam some
oil pesesi sent [it]. thero The elder asificanto when pouring telam the oil nasaya into the
nose, asificitva having poured [it] nisinnakova only sitting, pavisi went into antogamam
the town's interior. vejjo The doctor, disva having seen tam him, aha spoke iti thus: “bhante
"Venerable sir, kira it is said vato the wind vijjhati pierces akkhini the eyes ayyassa of the
good sir." iti [The elder replied] thus: ama "Yes, upasaka lay follower." iti [The doctor asked]
thus: bhante "Venerable sir, pacitva having cooked telam oil pesitam [it] was sent maya by
me; telam [was] the oil asittam pouerd nasaya in the nose vo of you?" iti [The elder replied]
thus: “ama "Yes, upasaka lay follower." iti [The doctor asked] thus: “idani "Now, kidisam
what state [is it]?" iti [The elder replied] thus: rujjateva "Still hurting, upasaka lay follower."
vejjo The doctor, cintetva having thought iti thus: telam "Oil pahitam was sent maya by me
vupasamanasamattham capable of relieving ekavareneva with only one time. kim What
nu then kho indeed, rogo the sickness na not vapasanto being relieved?" pucchi asked iti
thus: bhante "Venerable sir, telam [was] the oil asittam poured vo by you nisiditva having
sat down, nipajjitva [or] having lied down?" thero The elder ahosi was tunhi silent.
punappunam Again and again pucchiyamanopi though being asked na kathesi he didn't
speak. so He cintetva having thought iti thus gantva having gone “viharam to the abode
therassa of the elder olokessami | will see vasanatthanam [his] place of dwelling."
vissajjetva having answered theram the elder iti thus: hi "Well tena then, bhante venerable
sir, gacchatha go." gantva having gone viharam to the abode therassa of the elder,
olokento looking vasanatthanam at the dwelling place, disva having seen
cankamananisidanatthanameva only the walking and sitting place, adisva having not seen
sayanatthanam a lying place, pucchi asked iti thus: bhante "Venerable sir, asittam [was] it
poured vo by you nisinnehi sitting nipannehi or lying?" thero The elder ahosi was tunhi
silent. yaci He requested him punappunam again and again iti thus: ma "Don't karittha act
evam in this way bhante venerable sir! nama Verily, samanadhammo the dhamma of a
recluse sakka are possible katum to perform yapentena by one maintaining sariram the
body. asifncatha May you pour nipajjitva having lied down!" uyyojesi He dismissed vejjam
the doctor iti thus: gaccha "Go tvam you tavavuso then, friend, mantetva having consulted
janissami | will know."

ca And tattha in that place therassa of the elder atthi there were neva neither nati relatives
na nor salohita those of the same blood; tena therefore saddhim with [whom] manteyya
should he consult? mantento Consulting saddhim together pana just karajakayena with the
physical body, ovadanto exhorting bhutakayam the formed body iti thus: “vadehi speak
tava then avuso friend palita Palita. kim What! tvam You olokessasi will look after akkhini
the eyes, udahu or rather buddhasasanam the religion of the Buddha? natthi There is not
nama verily ganana counting tava to the extent akkhikanassa of the blindness of eyes
samsaravatte in the rounds of samsara anamataggasminhi indeed without graspable
beginning. pana But, anekani many buddhasatani hundereds of Buddhas
buddhasahassani many thousands of Buddhas atitani [have] been in the past. tesu In
regards to them na not ekabuddhopi even a single Buddha paricinno [was] attended upon
te by you. idani Now, iti [having promised] thus: na nipajjissami 'l will not lie down imam
antovassam in this rains tayo for three mase months," karissami | will make
nibaddhaviriyam constant effort temasam for three months. tasma Therefore, te let your
cakkhuni eyes nassantu be destroyed va or bhijjantu broken dharehi may you uphold
buddhasasanameva just the religion of the Buddha, ma not cakkhuni the eyes!" abhasi
spoke ima these gathayo verses:

cakkhuni the eyes hayantu may they perish mamayitani so dear to me sotani the ears
hayantu may they perish tatheva indeed, so kayo the body. sabbampidam yea, all this
hayatu may it perish dehanissitam that is dependent on the body kim what karana [is] the
reason palita Palita tvam you pamajjasi are heedless?

cakkhuni the eyes jirantu may they be destroyed mamayitani so dear to me...

cakkhuni the eyes bhijjantu may they break mamayitani so dear to me...



Part Eight

evam tihi gathahi attano ovadam datva nisinnakova natthukammam katva gamam pindaya
pavisi. vejjo tam disva “kim, bhante, natthukammam katan”ti pucchi. “ama, upasaka”ti.
“kidisam, bhante”ti? “rujjateva upasaka”ti. “nisiditva vo, bhante, natthukammam katam,
nipajjitva”ti. thero tunhi ahosi, punappunam pucchiyamanopi na kifici kathesi. atha nam vejjo,
“bhante, tumhe sappayam na karotha, ajjato patthaya ‘asukena me telam pakkan’'ti ma
vadittha, ahampi ‘maya vo telam pakkan’ti na vakkhami”ti aha. so vejjena paccakkhato
viharam gantva tvam vejjenapi paccakkhatosi, iriyapatham ma vissajji samanati.

“patikkhitto tikicchaya, vejjenapi vivajjito. niyato maccurajassa, kim palita pamajjasi”ti. —

imaya gathaya attanam ovaditva samanadhammam akasi. athassa majjhimayame atikkante
apubbam acarimam akkhini ceva kilesa ca bhijjimsu. so sukkhavipassako araha hutva
gabbham pavisitva nisidi.

bhikkhua bhikkhacaravelaya agantva “bhikkhacarakalo, bhante”ti ahamsu. “kalo, avuso”ti?
“ama, bhante”ti. “tena hi gacchatha”ti. “kim tumhe pana, bhante”ti? “akkhini me, avuso,
parihinani”ti. te tassa akkhini oloketva assupunnanetta hutva, “bhante, ma cintayittha, mayam
vo patijaggissama”ti theram samassasetva kattabbayuttakam vattapativattam katva gamam
pindaya pavisimsu. manussa theram adisva, “bhante, amhakam ayyo kuhin”ti pucchitva tam
pavattim sutva yagum pesetva sayam pindapatamadaya gantva theram vanditva padamdule
parivattamana roditva, “bhante, mayam vo patijaggissama, tumhe ma cintayittha”ti
samassasetva pakkamimsu.

Translation:

Having exhorted himself with three verses thus and performing the nose treatment just sitting
down, he went into the town for alms. The doctor, seeing him, asked, "What, venerable sir, is
the nose treatment done?" "Yes lay follower." "How is it, venerable sir?" "Still afflicted, lay
follower." "Did you perform the nose treatment, venerable sir, sitting down or lying down?"

The elder was silent. Even being asked again and again, not anything did he say. Then, the
doctor spoke to him thus: "Venerable sir, you are not acting appropriately. From today onward,
may you not say, "such a one cooked oil for me." Furthermore, | will not say, "l cooked oil for
you." The elder, rejected by the doctor, having gone to his residence, thought, "you have been
rejected even by the doctor. Do not relinquish your posture, recluse!"

"Rejected by a medic, even by a doctor forsaken. When the king of death is certain, what,
Palita, are you heedless?"

Having exhorted himself with this verse, he performed the dhamma of a recluse. Then, at
passing of the middle watch, not before, not after, both his eyes and his defilements were
destroyed. He, having become a dry-insight arahant, entered into the inner chamber and sat
down.

The monks, having come at the time for going for alms, said, "It is time to go for alms,
venerable sir." "Is it the time, friends?" "Yes, venerable sir." "In that case, you go." "But what
about you, venerable sir?" "My eyes, friends, are destroyed." They, having examined his eyes,
with eyes full of tears reassured the elder, "Venerable sir, don't worry! We will take care of
you." Having done the duties and counter-duties associated with what should be done, they
went into the town for alms.

People, not seeing the elder, asked, "Venerable sirs, where is our elder?" Hearing his story,
they sent conjey and went themselves with alms-food and so on. Having paid homage to the
elder, and crying while rolling around at his feet, they reassured him, "Venerable sir, we will
take care of you, don't you worry" and left.



Word-by-word:

evam in this way, datva having given ovadam a lecture attano to himself tihi with three
gathahi verses katva having done natthukammam the nose treatment nisinnakova just
sitting down pavisi went into gamam the town pindaya for alms. vejjo The doctor disva
having seen tam him, pucchi asked iti thus: kim, "What, bhante venerable sir,
natthukammam is the nose treatment katam done?" iti [The elder replied] thus: ama "Yes
upasaka lay follower." iti [The doctor inquired] thus: kidisam "What state [is it in], bhante
venerable sir?" iti [The elder replied] thus: rujjateva "[It] still is afflicted, upasaka lay
follower." iti [The doctor inquired] thus: natthukammam "Was the nose treatment katam
done vo by you bhante venerable sir nisiditva having sat down nipajjitva [or] having lay
down?" thero The elder ahosi was tunhi silent. pucchiyamanopi Even being asked
punappunam again and again, na not kifci anything kathesi did he say. atha Then, nam to
him vejjo doctor aha spoke iti thus: bhante "Venerable sir, tumhe you na are not karotha
doing sappayam what is appropriate. patthaya Starting ajjato from today, ma may you not
vadittha speak iti thus: asukena "By such a one, telam oil pakkam was cooked me for me."
ahampi Furthermore, | na vakkhami will not speak iti thus: maya "By me telam oil pakkam
was cooked vo for you." so He, paccakkhato rejected vejjena by the doctor, gantva having
gone viharam to the residence, iti [thought] thus: tvam "You asi are paccakkhato one who
has been rejected vejjenapi even by the doctor. ma Do not vissajji give up iriyapatham
your posture, samana recluse!" ovaditva having exhorted attanam himself imaya with this
gathaya verse iti thus:

patikkhitto Rejected tikicchaya by a medic, api even vejjena by a doctor vivajjito
forsaken. maccurajassa When the king of death niyato [is] certain, kim what, palita Palita,
pamajjasi are you heedless?

akasi he performed samanadhammam the dhamma of a recluse. atha Then, assa for him
majjhimayame at [the time of] the middle watch atikkante passing apubbam not before
acarimam not after eva both akkhini the eyes ca and kilesa the defilements bhijjimsu were
destroyed. so He, hutva having become sukkhavipassako a dry-insight araha arahant,
pavisitva having entered into gabbham the inner chamber, nisidi sat down. bhikkhu The
monks, agantva having come bhikkhacaravelaya at the time for going for alms, ahamsu
spoke iti thus: bhikkhacarakalo "[It is] the time for going for alms, bhante venerable sir." iti
[The elder asked] thus: kalo "Is it the time, avuso friends?" iti [The monks replied] thus: “ama
"Yes, bhante venerable sir." iti [The elder spoke] thus: tena hi "In that case, gacchatha go."
iti [The monks asked] thus: pana "But kim what tumhe about you, bhante venerable sir?" iti
[The elder replied] thus: me "My akkhini eyes, avuso friends, parihinani are destroyed."

te They, oloketva having examined tassa his akkhini eyes, hutva having become
assupunnanetta with eyes full of tears, samassasetva having reassured theram the elder
iti thus: bhante "Venerable sir, ma don't cintayittha think! mayam We patijaggissama will
take care vo of you." katva having done vattapativattam the duties and counter-duties
kattabbayuttakam associated with what should be done, pavisimsu went into gamam the
town pindaya for alms.

manussa People adisva not seeing theram the elder, pucchitva having asked iti thus:
bhante "Venerable sirs, kuhim where [is] amhakam our ayyo elder?" sutva Having heard
tam his pavattim goings-on pesetva having sent yagum conjey, gantva having gone
sayam themselves pindapatamadaya with alms-food and so on, vanditva having paid
homage theram to the elder, roditva having cried parivattamana rolling around padamaule
in the area around his feet, samassasetva having reassured him iti thus: bhante "Venerable
sir, mayam we patijaggissama will take care vo of you, ma don't tumhe you cintayittha
think." pakkamimsu left.



Part Nine

tato patthaya nibaddham yagubhattam viharameva pesenti. theropi itare satthi bhikkha
nirantaram ovadati. te tassovade thatva upakatthaya pavaranaya sabbeva saha
patisambhidahi arahattam papunimsu. te vutthavassa ca pana sattharam datthukama hutva
theramahamsu, “bhante, sattharam datthukamamha”ti. thero tesam vacanam sutva cintesi —
“aham dubbalo, antaramagge ca amanussapariggahita atavi atthi, mayi etehi saddhim
gacchante sabbe kilamissanti, bhikkhampi labhitum na sakkhissanti, ime puretarameva
pesessami”ti. atha ne aha — “avuso, tumhe purato gacchatha”ti. “tumhe pana bhante”ti?
“aham dubbalo, antaramagge ca amanussapariggahita atavi atthi, mayi tumhehi saddhim
gacchante sabbe kilamissatha, tumhe purato gacchatha”ti. “ma, bhante, evam Kkarittha,
mayam tumhehi saddhimyeva gamissama”ti. “ma vo, avuso, evam ruccittha, evam sante
mayham aphasukam bhavissati, mayham kanittho pana tumhe disva pucchissati, athassa
mama cakkhdnam parihinabhavam aroceyyatha, so mayham santikam kaficideva pahinissati,
tena saddhim agacchissami, tumhe mama vacanena dasabalafica asitimahathere ca
vandatha”ti te uyyojesi.

te theram khamapetva antogamam pavisimsu. manussa te disva nisidapetva bhikkham datva
“kim, bhante, ayyanam gamanakaro paffdayati"ti? “ama, wupasaka, sattharam
datthukamamha”ti. te punappunam yacitva tesam gamanachandameva fiatva anugantva
paridevitva nivattimsu. tepi anupubbena jetavanam gantva sattharafica asitimahathere ca
therassa vacanena vanditva punadivase yattha therassa kanittho vasati, tam vithim pindaya
pavisimsu. kutumbiko te safjanitva nisidapetva katapatisantharo “bhatikatthero me, bhante,
kuhin”ti pucchi. athassa te tam pavattim arocesum. so tam sutvava tesam padamule
parivattento roditva pucchi — “idani, bhante, kim katabban”ti? “thero ito kassaci agamanam
paccasisati, tassa gatakale tena saddhim agamissati”ti.

Translation:

From then onwards, they sent conjey and rice to the residence itself without break. As for the
elder, he exhorted the other sixty monks without interval. They, fixed in his exhortation, with
the approaching invitation, as a whole attained to arahantship together with the
patisambhidas. And then, emerging from the rains, they became desirous of seeing the teacher
and so said to the elder, "Venerable sir, we are desirous of seeing the teacher." The elder
having heard their speech, thought, "I am of poor strength and along the path there are forests
possessed by non-humans. In my going together with these monks, they all will be wearied.
Further, they will not be able to obtain alms. | will send these monks ahead." Then, to them he
said, "Friends, you all go ahead." "But what about you, venerable sir?" "I am of poor strength
and along the path there are forests possessed by non-humans. In my going together with you
all, you all will be wearied. You all go ahead." "Don't, venerable sir, act thus. We will indeed go
together with you." He dismissed them, saying "don't you friends lament thus. That being so,
there would be discomfort for me. But, my younger brother having seen you will inquire about
me. Relate to him, then, the destroyed-state of my eyes. He will send someone or other to me.
I will come with that person. May you all pay homage with my words to the Ten-powered One
and the eighty great elders."

They, having asked the elder to forgive them, went into the town. People, seeing them, made
them sit down and gave alms, asked, "What, venerable sirs, it appears that the good sirs are
going!" "Yes, lay-followers, we are desirous of seeing the teacher." The people, after pleading
again and again and coming to know their sure intention of going, followed them lamenting,
then turned back. And so the monks having travelled incrementally to Jetavana, paid homage
with the words of the elder to the teacher and the eighty great elders. The next day, they went
for alms to the street where the elder's younger brother lived. The householder, recognizing
them, made them sit down and acted hospitably, then asked them, "Where, venerable sirs, is
my older brother?" So they told his story to him. He, upon hearing it, cried, rolling around at
their feet, then asked, "now, venerable sirs, what should be done?" "The elder is expecting
someone from here to come. When he goes, he will come together with him."



Word-by-Word:

tato From then patthaya onwards, pesenti they sent yagubhattam conjey and rice
viharameva to the residence itself nibaddham without break. theropi As for the elder,
ovadati he exhorted itare the other satthi sixty bhikkhu monks nirantaram without break.
te They, thatva standing tassovade in his exhortation, upakatthaya with the approaching
pavaranaya invitation sabbeva the whole lot papunimsu attained arahattam to
arahantship saha together patisambhidahi with the patisambhidas. ca pana And then, te
they, vutthavassa emerging from the rains, hutva having become datthukama desirous of
seeing sattharam the teacher, theramahamsu spoke to the elder iti thus: “bhante
"Venerable sir, datthukamamha we are desirous of seeing sattharam the teacher." thero
The elder sutva having heard tesam their vacanam speech, cintesi thought iti thus: aham
"I dubbalo [am] of poor strength ca and antaramagge along the path atthi there are atavi
forests amanussapariggahita possessed by non-humans. mayi In me gacchante going
saddhim together etehi with these sabbe all kilamissanti will be wearied. api Further, na
sakkhissanti they will not be able labhitum to obtain bhikkham alms. pesessami | will send
ime these puretarameva first of all. atha Then, ne to them aha he spoke iti thus: avuso
"Friends, tumhe you all gacchatha go purato ahead." iti [The monks asked] thus: pana "But
tumhe what about you, bhante venerable sir?" iti [The elder replied] thus: aham "I dubbalo
[am] of poor strength ca and antaramagge along the path atthi there are atavi forests
amanussapariggahita possessed by non-humans. mayi In me gacchante going saddhim
together tumhehi with you all sabbe you all kilamissatha will be wearied. tumhe You all
gacchatha go purato ahead." iti [The monks spoke] thus: ma "Don't, bhante venerable sir,
karittha act evam thus. mayam We gamissama will go saddhimyeva indeed together
tumhehi with you.” uyyojesi He dismissed te them iti thus: ma "Don't vo you avuso friends
ruccittha lament evam thus. evam Thus sante being so, bhavissati there will be
aphasukam discomfort mayham for me. pana But, mayham my kanittho younger brother
disva having seen tumhe you pucchissati will inquire; atha then aroceyyatha relate assa
to him parihinabhavam the state of being destroyed mama of my cakkhunam eyes. so He
pahinissati will send kancideva someone or other santikam to the presence mayham of
me. saddhim Together tena with that person agacchissami | will come. tumhe You all
vandatha pay homage mama with my vacanena words dasabalam to the Ten-powered One
ca and asitimahathere the eighty great elders.

te They, theram khamapetva having made the elder forgive them, pavisimsu went into
antogamam the inside of the town. manussa People disva having seen te them
nisidapetva having made them sit down datva having given bhikkham alms, iti [asked]
thus: “kim, "What, bhante venerable sirs, pannayati there appears gamanakaro the
appearance of going ayyanam of the sirs." iti [The monks replied] thus: ama "Yes, upasaka
lay-followers, datthukamamha we are desirous of seeing sattharam the teacher." te They,
yacitva having pleaded punappunam again and again, hatva having known tesam their
gamanachandameva sure intention of going anugantva having gone after, paridevitva
having lamented, nivattimsu turned back. tepi And they (the monks) gantva having gone
anupubbena incrementally jetavanam to Jetavana, vanditva having paid homage
vacanena with the words therassa of the elder sattharam to the teacher ca and
asitimahathere the eighty great elders, punadivase on the next day, pavisimsu they went
into tam that vithim street yattha where therassa the elder's kanittho younger brother
vasati lived pindaya for alms. kutumbiko The householder safjanitva having recognized te
them, nisidapetva having caused them to sit down, katapatisantharo acting hospitably,
pucchi asked them iti thus: kuhim "Where, bhante venerable sirs, me [is] my
“bhatikatthero older brother?" atha Then te they arocesum told tam his pavattim
goings-on assa to him. so He, sutvava upon hearing tam that, roditva having cried
parivattento rolling around tesam at their padamule feet pucchi asked iti thus: “idani
now, bhante venerable sirs, kim what katabbam should be done?" iti [The monks replied]
thus: thero "The elder paccasisati is expecting agamanam the coming kassaci of someone
ito from here. gatakale At the going time tassa of him, agamissati he will come saddhim
together tena with him.



Part Ten

“ayam me, bhante, bhagineyyo palito nama, etam pesetha”ti. “evam pesetum na sakka,
magge paripantho atthi, tam pabbajetva pesetum vattati”ti. “evam katva pesetha, bhante”ti.
atha nam pabbajetva addhamasamattam pattacivaraggahanadini sikkhapetva maggam
acikkhitva pahinimsu.

so anupubbena tam gamam patva gamadvare ekam mahallakam disva, “imam gamam nissaya
koci arafifako viharo atthi”ti pucchi. “atthi, bhante”ti. “ko nama tattha vasati”ti? “palitatthero
nama, bhante”ti. “maggam me acikkhatha”ti. “kosi tvam, bhante”ti? “therassa
bhagineyyomhi”ti. atha nam gahetva viharam nesi. so theram vanditva addhamasamattam
vattapativattam katva theram samma patijaggitva, “bhante, matulakutumbiko me tumhakam
agamanam paccasisati, etha, gacchama”ti aha. “tena hi imam me yatthikotim ganhahi”ti. so
yatthikotim gahetva therena saddhim antogamam pavisi. manussa theram nisidapetva “kim,
bhante, gamanakaro vo pafifayati”ti pucchimsu. “ama, upasaka, gantva sattharam
vandissami1”ti. te nanappakarena yacitva alabhanta theram uyyojetva upaddhapatham gantva
roditva nivattimsu.

samanero theram yatthikotiya adaya gacchanto antaramagge ataviyam katthanagaram nama
therena upanissaya vutthapubbam gamam sampapuni, so gamato nikkhamitva arafile gitam
gayitva daruni uddharantiya ekissa itthiya gitasaddam sutva sare nimittam ganhi. itthisaddo
viya hi afifo saddo purisanam sakalasariram pharitva thatum samattho nama natthi. tenaha
bhagava — “naham, bhikkhave, afifiam ekasaddampi samanupassami, yam evam purisassa
cittam pariyadaya titthati, yathayidam, bhikkhave, itthisaddo”ti (AN 1.2). samanero tattha
nimittam gahetva yatthikotim vissajjetva “titthatha tava, bhante, kiccam me atthi"ti tassa
santikam gato. sa tam disva tunhi ahosi. so taya saddhim silavipattim papuni.

Translation:

"Venerable sirs, there is this nephew of mine named Palita; please send him." "It is not
possible to send such a one; on the way there is danger. It is possible to send him after he has
gone forth." "Please do so and send him, venerable sirs." So, they gave him the going forth,
trained him for just half a month in how to carry the bowl and robe, etc., explained the path
and sent him away.

He reached that town incrementally and, seeing an old man at the town gate, asked "Is there
some forested residence dependent on this town?" "There is, venerable sir." "What is the name
of he who dwells therein?" "His name is Elder Palita, venerable sir." "Please point out the way
to me." "Who are you, venerable sir?" "l am the nephew of the elder." So, he took the novice
and led him to the residence. He paid respect to the elder, did the duties and counter-duties
and cared properly for the elder for the period of half a month, then said, "Venerable sir, my
uncle the householder is expecting you to come with me; come, let us go." "Well, in that case,
take this end of my walking stick." He took the end of the walking stick and went into the town
together with the elder. The people had the elder sit down and asked "What, venerable sir, it
appears as though you are going!" "Yes, lay followers, | will go to pay respect to the teacher."
They begged in many ways and, not obtaining their wish for him to stay, sent the elder off.
Having gone halfway down the road, they cried and turned back.

The novice, going taking the elder by the end of his walking stick, came along the way to a
town in the forest named Kattha City, which, previous to the rains, the elder had lived
dependant on. He, leaving the town, heard in the forest the sound of the song of a woman who
was singing a song while collecting firewood and fixed on to the sign of femininity in the voice.
Indeed, another sound like the sound of a woman, which, having pervaded the whole body of a
man is capable to stay fast, there certainly is not. For this reason spoke the Blessed One:

I do not, monks, perceive another single sound which so stays having encompassed the mind
of a man, which is to say, monks, the sound of a woman." (a. ni. 1.2)

The novice, grasping the sign (of a woman) in that voice, released the end of the walking stick,
saying, “stay for now, venerable sir, | have some business." went to her. She, seeing him, was
silent. He fell away from morality together with her.



Word-by-word:

iti [The householder spoke] thus: bhante "Venerable sirs, ayam [there is] this bhagineyyo
nephew me of mine nama named palito Palita; pesetha may you send etam him." iti [The
monks spoke] thus: na "It is not sakka possible pesetum to send evam such a one; magge
on the way atthi there is paripantho danger. vattati It is possible pesetum to send tam him
pabbajetva having gone forth." iti [The householder spoke] thus: katva "Having done evam
so, pesetha may you send [him], bhante venerable sirs." atha Then nam pabbajetva [they]
having caused him to go forth, sikkhapetva having caused him to train in
pattacivaraggahanadini the carrying of bowl and robe, etc. addhamasamattam for just
half a month, acikkhitva having explained maggam the path, pahinimsu sent him away.

so He patva having reached tam that gamam town anupubbena incrementally, disva
having seen ekam one mahallakam old man gamadvare at the town gate pucchi asked iti
thus: atthi "Is there koci some arannako forested viharo residence nissaya dependent on
“imam this gamam town?" iti [The old man replied] thus: atthi "There is, bhante venerable
sir." iti [He asked] thus: ko "Who nama by name vasati dwells tattha therein?" iti [The old
man replied] thus: palitatthero "[He is Elder Palita nama by name, bhante venerable sir." iti
[He spoke] thus: acikkhatha please point out maggam the way me to me." iti [The old man
asked] thus: kosi "Who are tvam you, bhante venerable sir?" iti [He replied] thus:
bhagineyyomhi "I am the nephew therassa of the elder." atha Then, gahetva having taken
nam him nesi he led [him] viharam to the residence.

so He, vanditva having paid respect theram to the elder, katva having done
vattapativattam the duties and counter-duties, patijaggitva having cared samma properly
theram for the elder addhamasamattam for the period of half a month, aha spoke iti thus:
“bhante "Venerable sir, matulakutumbiko my uncle the householder paccasisati is
expecting agamanam the coming tumhakam of you me with me; etha come, gacchama let
us go." iti [The elder replied] thus: hi "Well, tena in that case, ganhahi take imam this me
yatthikotim end of my walking stick." so He, gahetva having taken yatthikotim the end of
the walking stick, pavisi went into antogamam the inside of the town saddhim together
therena with the elder.

manussa People, theram nisidapetva having made the elder sit down, pucchimsu asked iti
thus: kim "What, bhante venerable sir, pahfhayati there appears vo gamanakaro the
appearance of your going." iti [The elder replied] thus: ama Yes, upasaka lay followers,
gantva having gone, vandissami | will pay respect sattharam to the teacher." te They,
yacitva having begged nanappakarena in many ways, alabhanta not obtaining [their wish
for him to stay], uyyojetva sending off theram the elder gantva having gone
upaddhapatham halfway down the road, roditva cried nivattimsu and turned back.

samanero The novice, gacchanto going adaya having taken theram the elder yatthikotiya
by the end of his walking stick, antaramagge along the way sampapuni reached gamam a
town ataviyam in the forest nama named katthanagaram Kattha City vutthapubbam
which previous to the rains upanissaya had been depended on therena by the elder. so He
nikkhamitva having gone out gamato of the town, sutva heard aranne in the forest
gitasaddam the sound of the song ekissa of one itthiya woman uddharantiya [who was]
collecting daruni firewood gayitva singing gitam a song, ganhi grasped nimittam the sign
(of femininity) sare in the sound. hi Indeed, anfo another saddo sound viya like itthisaddo
the sound of a woman purisanam for a man [which], pharitva having pervaded
sakalasariram the whole body, samattho is capable thatum to stay nama indeed natthi
there is not. tenaha For this reason spoke bhagava the Blessed One:

naham | do not, bhikkhave monks, samanupassami perceive ahham another
ekasaddampi single sound yam which evam so titthati stays pariyadaya having
encompassed cittam the mind purisassa of a man, yathayidam which is to say, bhikkhave
monks, itthisaddo the sound of a woman." (a. ni. 1.2)

samanero The novice, gahetva having grasped nimittam the sign tattha in that [voice]
vissajjetva having released yatthikotim the end of the walking stick, iti [having spoken]
thus: titthatha stay tava for now, bhante venerable sir, atthi there is kiccam business me
of mine." gato went santikam to the presence tassa of her. sa She disva having seen tam
him, ahosi was tunhi silent. so He, saddhim together taya with her, papuni attained
silavipattim a falling away from morality.



Part Eleven

thero cintesi — “idaneva eko gitasaddo suyyittha. so ca kho itthiya saddo chijji, samaneropi
cirayati, so taya saddhim silavipattim patto bhavissati”ti. sopi attano kiccam nitthapetva
agantva “gacchama, bhante”ti aha. atha nam thero pucchi — “papojatosi samanera”ti. so tunhi

hutva therena punappunam putthopi na kifici kathesi. atha nam thero aha — “tadisena papena
mama yatthikotiggahanakiccam natthi"ti.

so samvegappatto kasayani apanetva gihiniyamena paridahitva, “bhante, aham pubbe
samanero, idani panamhi gihi jato, pabbajantopi ca svaham na saddhaya pabbajito,
maggaparipanthabhayena pabbajito, etha gacchama”ti aha. “avuso, gihipapopi samanapapopi
papoyeva, tvam samanabhave thatvapi silamattam puretum nasakkhi, gihi hutva kim nama
kalyanam karissasi, tadisena papena mama yatthikotiggahanakiccam natthi”ti aha. “bhante,
amanussupaddavo maggo, tumhe ca andha aparinayaka, katham idha vasissatha”ti? atha nam
thero, “avuso, tvam ma evam cintayi, idheva me nipajjitva marantassapi aparaparam
parivattantassapi taya saddhim gamanam nama natthi”ti vatva ima gatha abhasi —

“handaham hatacakkhusmi, kantaraddhanamagato. seyyamano na gacchami, natthi bale
sahayata.

“handaham hatacakkhusmi, kantaraddhanamagato. marissami no gamissami, natthi bale
sahayata”ti.

tam sutva itaro samvegajato “bhariyam vata me sahasikam ananucchavikam kammam
katan”ti baha paggayha kandanto vanasandam pakkhanditva tatha pakkantova ahosi.

Translation:

The elder thought, “Just now one sound of a song was heard. And indeed that sound of a
woman has broken off. Further, the novice dawdles. He will fall away from morality together
with her." Then they novice, having completed his own business, came and said, "Let us go,
venerable sir." Then the elder asked him, “Have you given rise to evil, novice?" He remained
silent, saying nothing, even when questioned by the elder again and again. Then, the elder said
to him, "One of such evil has no business taking the end of my walking stick."

He, becoming agitated, took off the ochre robes, clothed himself in the fashion of a
householder, and said, "Venerable sir, | was a novice before, but now | have become a
householder. And indeed, when going forth, | did it without faith; | went forth out of fear of the
obstacles along the way. Come, let us go." "Friend, whether the evil of a householder or the
evil of a novice, it is still evil. Even when established in the state of a recluse you were not able
to bring to fulfilment simple morality; having become a householder, what? Will you do what is
beautiful? One of such evil has no business taking the end of my walking stick." "Venerable
sir! The path is disturbed by non-humans and you are blind! Without a guide, how will you stay
here?" Then, the elder said, "Friend, don't think like that. Even if | should die, lying down right
here, or if | should wander around and around in circles, there will be indeed no going together
with you," and spoke these verses:

"Now! With eyes destroyed, come half-way through the wilderness; Better-minded, | will not
go - there is no friendship with fools.

"Now! With eyes destroyed, come half-way through the wilderness; | will die; | will not go -
there is no friendship with fools."

Hearing this, the novice once more became agitated and said, "heavy indeed is this savage,
improper deed | have done!" Raising his arms and wailing, he rushed forth into the thick
jungle, and disappeared just so.



Word-By-Word:

thero The elder cintesi thought iti thus: idaneva Just now eko one gitasaddo sound of a
song suyyittha was heard. ca And kho indeed so that saddo sound itthiya of a woman chijji
has broken off. samaneropi Further, the novice cirayati dwells. so He, saddhim together
taya with her, bhavissati will become patto one who has attained silavipattim a falling
away from morality." sopi Then, he nitthapetva having brought to completion attano his own
kiccam business agantva having come, aha spoke iti thus: gacchama "Let us go, bhante
venerable sir." atha Then thero the elder pucchi asked nam him iti thus: papojatosi are you
one who has given rise to evil, samanera novice?" so He hutva having remained tunhi silent
kathesi said na not kifnci anything putthopi even being questioned therena by the elder
punappunam again and again. atha Then, thero the elder aha spoke nam to him iti thus:
natthi "There is no mama yatthikotiggahanakiccam business of taking the end of my
walking stick tadisena by one of such papena evil."

so He, samvegappatto reaching a state of agitation apanetva having taken off kasayani
the ochre robes paridahitva having clothed gihiniyamena in the fashion of a householder,
aha spoke iti thus: bhante "Venerable sir, aham | samanero [was] a novice pubbe in the
past; pana but idani now amhi | am jato become gihi a householder. ca And pabbajantopi
indeed, when going forth, svaham | [was] one who pabbajito went forth na not saddhaya
with faith; pabbajito [| was] one who went forth maggaparipanthabhayena out of fear of
the obstacles along the way. etha Come, gacchama let us go." aha [The elder] spoke iti thus:

avuso "Friend, gihipapopi whether the evil of a householder samanapapopi or the evil of a
novice, papoyeva [it is] still evil. tvam You thatvapi even when standing samanabhave in
the state of a recluse, nasakkhi were not able puretum to bring to fulfilment silamattam the
extent of morality; hutva having become gihi a householder, kim what nama indeed
karissasi will you do kalyanam what is beautiful? natthi There is no mama
yatthikotiggahanakiccam business in taking the end of my walking stick tadisena by one of
such papena evil."

iti [The householder asked] thus: bhante "Venerable sir! maggo The path
amanussupaddavo [is] disturbed by non-humans ca and tumhe you andha [are] blind!
aparinayaka Without a guide, katham how vasissatha will you stay idha here?" atha Then,
thero the elder, vatva having spoken nam to him iti thus: avuso "Friend, ma don't tvam you
cintayi think evam thus. api Even marantassa while | should die, nipajjitva it having been
laid down me by me idheva right here, api or parivattantassa while | should wander in
circles aparaparam again and again, nama natthi there will be indeed no gamanam going
saddhim together taya with you." abhasi spoke ima these gatha verses:

“handaham "Come! | hatacakkhusmi with eyes destroyed kantaraddhanamagato come
half-way through the wilderness; seyyamano Better-minded na gacchami | will not go -
natthi there is no sahayata friendship bale with fools.

“handaham "Come! | hatacakkhusmi with eyes destroyed kantaraddhanamagato come
half-way through the wilderness; marissami | will die no gacchami | will not go - natthi there
is no sahayata friendship bale with fools."

sutva having heard tam that itaro once more samvegajato [he] became agitated, iti [and
spoke] thus: bhariyam heavy vata indeed sahasikam [is] the savage ananucchavikam
improper kammam deed katam done me by me!" paggayha raising baha [his] arms
kandanto and wailing, pakkhanditva having rushed forth vanasandam into the thick jungle,
ahosi he was pakkanto gone eva just tatha thus.



Part Twelve

therassapi silatejena satthiyojanayamam pafifiasayojanavitthatam pannarasayojanabahalam
jayasumanapupphavannam nisidanutthahanakalesu onamanunnamanapakatikam sakkassa
devaranfio pandukambalasilasanam unhakaram dassesi. sakko “ko nu kho mam thana
cavetukamo”ti olokento dibbena cakkhuna theram addasa. tenahu porana —

“sahassanetto devindo, dibbacakkhum visodhayi. papagarahi ayam palo, ajivam parisodhayi.
“sahassanetto ... dhammagaruko ayam palo, nisinno sasane rato”ti.

athassa etadahosi — “sacaham evarUpassa papagarahino dhammagarukassa ayyassa
santikam na gamissami, muddha me sattadha phaleyya, gamissami tassa santikan”ti. tato —

“sahassanetto devindo, devarajjasirindharo. tankhanena agantvana, cakkhupalamupagami”. —

upagantva ca pana therassa avidure padasaddamakasi. atha nam thero pucchi — “ko eso”"ti?
“aham, bhante, addhiko”ti. “kuhim yasi upasaka”ti? “savatthiyam, bhante”ti. “yahi, avuso"ti.
“ayyo pana, bhante, kuhim gamissati”ti? “ahampi tattheva gamissami”ti. “tena hi ekatova
gacchama, bhante”ti. “aham, avuso, dubbalo, maya saddhim gacchantassa tava papafco
bhavissati”ti. “mayham accayikam natthi, ahampi ayyena saddhim gacchanto dasasu
pufifakiriyavatthusu ekam labhissami, ekatova gacchama, bhante”ti. thero “eso sappuriso
bhavissati”ti cintetva — “tena hi saddhim gamissami, yatthikotim ganha upasaka”ti aha. sakko
tatha katva pathavim sankhipanto sayanhasamaye jetavanam sampapesi. thero
sankhapanavadisaddam sutva “kattheso saddo”ti pucchi. “savatthiyam, bhante”ti? “pubbe
mayam gamanakale cirena gamimha”ti. “aham ujumaggam janami, bhante”ti. tasmim khane
thero “nayam manusso, devata bhavissati”ti sallakkhesi.

Translation:

Yet, by the glory of the elder's virtue, the Orange-Blanketed Stone Throne of Sakka, king of the
angels, sixty yojana long, fifty yojana wide, and fifty yojana high, the color of China Rose
flowers, which, at the times of sitting down and standing up, would regularly stoop down and
rise up, became hot. Sakka thought, "Who indeed is desirous of my falling away from my
station?" Looking with the divine eye he saw the elder. So said the ancients:

The ruler of the angels with a thousand eyes brought to purity the divine eye. This Pala, who
censures the evil, has purified his livelihood. ... This Pala, who reveres the dhamma, sits
delighted in the sasana.

Then, it occurred to him that “If | do not go to such a good sir, who censures the evil and
reveres the dhamma, my head should burst into seven pieces. | will go to him.” Thence:

The ruler of the angels with a thousand eyes, glorious in the kingdom of the angels, came at
that moment and approached Cakkhupala.

And so, approaching, he sounded his footsteps near the elder. Then, the elder asked “Who is
this?” “I, venerable sir, am a traveller.” “To where do you go, lay-follower?” “To Savatthi,
venerable sir.” “Go, friend.” “But, venerable sir, where will the good sir go?” “I too go to that
very place.” “Then indeed let us go as one, venerable sir.” “l friend, am of poor strength. In
going together with me, there will arise complication for you.” “l have no urgency. Moreover,
going together with the good sir, | will obtain one of the ten means of performing goodness; let
us go indeed as one, venerable sir.” The elder, thinking: “This must be a gentleman.” said:
“Then | will go together; take the end of the walking stick, lay-follower.” Sakka did so and,
contracting the earth, reached Jetavana by evening time. The elder, hearing the sounds of
trumpets and drums, asked: “Where is this sound?” “In Savatthi, venerable sir.” “When going
before, we went over a long time.” “l know a straight path, venerable sir.” At that moment the
elder considered: “This is not a human. He must be an angel.”



Word-By-Word:

api Yet, silatejena by the glory of virtue therassa of the elder, pandukambalasilasanam
the Orange-Blanketed Stone Throne sakkassa of Sakka, devarainfo king of the angels,
satthiyojanayamam sixty yojana long, pafhasayojanavitthatam fifty yojana wide,
pannarasayojanabahalam [and] fifty yojana high, jayasumanapupphavannam the color of
China Rose flowers, nisidanutthahanakalesu [which] at the times of sitting down and
standing up, onamanunnamanapakatikam would regularly stoop down and rise up, dassesi
exhibited unhakaram a state of heat. sakko Sakka iti [thought] thus: ko "Who nu kho
indeed cavetukamo is desirous of the falling away thana from their station mam towards
me?" olokento Looking dibbena with the divine cakkhuna eye addasa he saw theram the
elder. tena In regards to that, porana the ancients ahu spoke iti thus:

devindo the ruler of the angels sahassanetto with a thousand eyes, visodhayi brought to
purity dibbacakkhum the divine eye. ayam This palo Pala papagarahi who censures the
evil parisodhayi has purified ajivam [his] livelihood. ... This palo Pala dhammagaruko who
reveres the dhamma nisinno is seated rato delighted sasane in the sasana.

atha then assa to him etadahosi this occurred iti as follows: sace “If aham | na
gamissami will not go santikam into the presence ayyassa of a reverend evarupassa of
such a form papagarahino who censures the evil dhammagarukassa [and] reveres the
dhamma, me my muddha head phaleyya should burst sattadha into seven pieces.
gamissami | will go santikam into the presence santikam of him.” tato Thence:

devindo The ruler of the angels sahassanetto with a thousand eyes, devarajjasirindharo
glorious in the kingdom of the angels, agantvana having come tankhanena at that moment
cakkhupalamupagami approached towards Cakkhupala.

ca pana And so, upagantva having approached, padasaddamakasi he made a sound of foot
steps avidure in the vicinity therassa of the elder. atha Then, thero the elder pucchi asked
nam him iti thus: ko “Who eso [is] this?” iti [Sakka replied] thus: aham “I, bhante venerable
sir, addhiko [am] a traveller.” iti [The elder asked] thus: kuhim “To where yasi do you go,
upasaka lay-follower?” iti [Sakka replied] thus: savatthiyam “To Savatthi, bhante
venerable sir.” iti [The elder spoke] thus: yahi “Go, avuso friend.” iti [Sakka asked] thus:
pana “But ayyo, the good sir, bhante, venerable sir, kuhim to where gamissati will he go?”
iti [The elder replied] thus: ahampi “l too gamissami will go tattheva to that very place.” iti
[Sakka spoke] thus: tena hi “Then gacchama let us go ekatova indeed as one, bhante
venerable sir.” iti [The elder spoke] thus: aham | avuso friend, dubbalo am of poor strength.
gacchantassa In going saddhim together maya with me, papafnco complication bhavissati

will arise tava for you.” iti [Sakka spoke] thus: mayham “Of me natthi there is no
accayikam urgency. api Moreover, gacchanto going saddhim together ayyena with the
good sir, aham | Ilabhissami will obtain ekam one dasasu among the ten

puinakiriyavatthiasu means of performing goodness; gacchama let us go ekatova indeed
as one, bhante venerable sir.” thero The elder, cintetva having thought iti thus: eso “This
bhavissati must be sappuriso a gentleman.” aha spoke iti thus: tena hi “Then gamissami |
will go saddhim together; ganha take yatthikotim the end of the walking stick, upasaka
lay-follower.” sakko Sakka katva having done tatha so, sankhipanto contracting pathavim
the earth, sampapesi reached jetavanam Jetavana sayanhasamaye at evening time.
thero The elder, sutva having heard sankhapanavadisaddam the sounds of trumpets and
drums, pucchi asked iti thus: kattheso Where [is] this saddo sound?” iti [Sakka spoke] thus:
savatthiyam, “In Savatthi, bhante venerable sir.”iti [The elder spoke] thus: pubbe “In
former gamanakale times going, mayam we gamimha went cirena by a long time.” iti
[Sakka spoke] thus: aham | janami know ujumaggam a straight path, bhante venerable sir.”
tasmim At that khane moment thero the elder sallakkhesi considered iti thus: nayam “This
is not manusso a human. bhavissati He must be devata an angel.”



Part Thirteen

“sahassanetto devindo, devarajjasirindharo. sahkhipitvana tam maggam, khippam
savatthimagami”ti.

so theram netva therassevatthaya kanitthakutumbikena karitam pannasalam netva phalake
nisidapetva piyasahayakavannena tassa santikam gantva, “samma, culapala”ti pakkosi. “kim,
samma”ti? “therassagatabhavam janasi”’ti? “na janami, kim pana thero agato”ti? “ama,
samma, idani aham viharam gantva theram taya karitapannasalaya nisinnakam disva
agatomhi”ti vatva pakkami. kutumbikopi viharam gantva theram disva padamaule parivattanto
roditva “idam disva aham, bhante, tumhakam pabbajitum nadasin”tiadini vatva dve
dasadarake bhujisse katva therassa santike pabbajetva “antogamato yagubhattadini aharitva
theram upatthahatha”ti patiyadesi. samanera vattapativattam katva theram upatthahimsu.
athekadivasam disavasino bhikkht “sattharam passissama”ti jetavanam agantva tathagatam
vanditva asitimahathere ca, vanditva viharacarikam caranta cakkhupalattherassa
vasanatthanam patva “idampi passissama”ti sayam tadabhimukha ahesum. tasmim khane
mahamegho utthahi. te “idani atisayanho, megho ca utthito, patova gantva passissama”ti
nivattimsu. devo pathamayamam vassitva majjhimayame vigato. thero araddhaviriyo
acinnacankamano, tasma pacchimayame cankamanam otari. tada ca pana navavutthaya
bhimiya bahld indagopaka utthahimsu. te there cankamante yebhuyyena vipajjimsu.
antevasika therassa cankamanatthanam kalasseva na sammajjimsu. itare bhikkht “therassa
vasanatthanam passissama”ti agantva cankamane matapanake disva “ko imasmim
cankamati”ti pucchimsu. “amhakam upajjhayo, bhante”ti. te ujjhayimsu “passathavuso,
samanassa kammam, sacakkhukakale nipajjitva niddayanto kifci akatva idani
cakkhuvikalakale ‘cankamamu’ti ettake panake maresi ‘attham karissami'ti anattham karoti”ti.

Translation:

The ruler of the angels with a thousand eyes, glorious in the kingdom of the angels, having
shortened that path, quickly came to Savatthi.

He led the elder to the thatched hall made by his householder younger brother for the elder's
own benefit, had him sit on a piece of wood, went to his householder younger brother in the
appearance of a close friend and called him: “Good Culapala.” “What, good fellow?” “Do you
know that the elder has come?” “I didn't know. What, so the elder has come?” Saying, “Yes,
good fellow. Just now | went to the residence and, seeing the elder sitting in the thatched hall
made by you, have come.”, he left. So, the householder went to the residence, saw the elder,
wept rolling around at his feet, spoke such words as: “Seeing this, venerable sir, | did not give
you permission to go forth.” Freeing two young servants, he had them to go forth under the
elder and assigned them thus: “Bringing conjey, rice and so on from within the village, attend
to the elder.” The novices did the duties and counter-duties and attended upon the elder.

Then, one day, foreign-dwelling monks came to Jetavana, thinking, “We will see the teacher.”
Having paid homage to the Tathagata and to the eighty great elders, they wandered around
the residence and reached the elder Cakkhupala's place of residence. Thinking: “We will see
this one, too.” they turned themselves towards that place. At that moment, a great cloud
came up. They thought: “Now, it is very late in the day, and a cloud has come up. We will go
to see him in the morning instead.” and turned back. The rain-god rained in the first watch,
and was gone in the middle watch. The elder, with persistent effort, practised walking
meditation habitually. Thus, in the last watch, he went down to the walking place. And yet, at
that time, many indagopaka insects came out from the earth newly formed. During the elder's
walking in meditation, most of them perished. The residents had not swept the elder's walking
meditation place at the proper time. The other monks came, thinking “We will see the dwelling
place of the elder.” Seeing the dead creatures in the walking place, they asked, “Who
practices walking meditation in this place?” “Our preceptor, venerable sir.” They were annoyed
thus: “Look, friend, at the recluse's deed. Having slept when he was with eyes, sleeping
without doing anything, now in the time when he is without eyes, thinking 'l will practice
walking meditation.' he has caused so many creatures to die. Thinking 'l will do what is of
purpose’, he does what is against the purpose.”



Word-by-word:

devindo The ruler of the angels sahassanetto with a thousand eyes, devarajjasirindharo
glorious in the kingdom of the angels, sankhipitvana having contracted tam that maggam
path khippam quickly savatthimagami came to Savatthi.

so He netva leading theram the elder netva having led [him] pannasalam to the thatched
hall karitam made kanitthakutumbikena by his younger brother the householder
therassevatthaya for the benefit of the elder himself, nisidapetva having caused him to sit
phalake on a piece of wood, gantva having gone santikam into the presence tassa of that
[younger brother the householder] piyasahayakavannena with the appearance of a friend
who was dear, pakkosi called [him] iti thus: samma “Good culapala Culapala.” iti [The
younger brother replied] thus: kim “What, samma good fellow?” iti [Sakka spoke] thus:
janasi “Do you know therassagatabhavam the fact that the elder has come?” iti [The
younger brother replied] thus: na janami “l didn't know. kim pana What, so thero the elder
agato has come?” vatva [Sakka] having spoken iti thus: ama “Yes, samma good fellow.
idani Now aham | gantva having gone viharam to the residence, disva having seen theram
the elder nisinnakam sitting karitapannasalaya in the thatched hall made taya by you,
agatomhi am come.” pakkami left. kutumbikopi So, the householder, gantva having gone
viharam to the residence disva having seen theram the elder roditva having wept
parivattanto rolling around padamule at his feet, vatva having spoken adini [words]
starting iti thus: disva “having seen idam this, aham |, bhante venerable sir, nadasim did
not give pabbajitum to go forth tumhakam to you.” katva Having made bhujisse free dve
two dasadarake young servants, pabbajetva having caused them to go forth santike in the
presence therassa of the elder, patiyadesi assigned them iti thus: aharitva having brought
yagubhattadini conjey, rice and so on antogamato from within the village upatthahatha
do you attend theram to the elder.” samanera The novices, katva having done
vattapativattam the duties and counter-duties upatthahimsu attended theram upon the
elder.

athekadivasam Then, one day, disavasino foreign-dwelling bhikkha monks, agantva
having come jetavanam to Jetavana, iti [thinking] thus: passissama “We will see sattharam
the teacher.”, vanditva having paid homage tathagatam to the Tathagata, ca and vanditva
having paid homage asitimahathere to the eighty great elders, caranta wandering
viharacarikam around the residence, patva having reached vasanatthanam the place of
residence cakkhupalattherassa of the elder Cakkhupala, iti [thinking] thus: passissama
“We will see idampi this one, too.” ahesum were tadabhimukha turned towards that [place]
sayam themselves. tasmim At that khane moment mahamegho a great cloud utthahi
came up. te They, iti [thinking] thus: idani “Now, atisayanho [it is] very late in the day, ca
and megho a cloud utthito has come up. gantva having gone patova in the morning
instead, passissama we will see.” nivattimsu turned back. devo The [rain-]angel vassitva
having rained pathamayamam in the first watch, vigato was gone majjhimayame in the
middle watch. thero The elder araddhaviriyo with persistent effort acinnacankamano
habitually practised walking meditation. tasma Therefore, pacchimayame in the last watch,
otari he went down cankamanam to the walking [place]. ca pana And yet, tada at that
time, bahu many indagopaka indagopaka [insects], navavutthaya having newly emerged,
utthahimsu came out bhumiya from the earth. te They, there at the elder's cankamante
walking in meditation, vipajjimsu perished yebhuyyena for the most part. antevasika The
residents na sammajjimsu had not swept cankamanatthanam the walking meditation place
therassa of the elder kalasseva at the proper time. itare The other bhikkha monks, iti
[thinking] thus: passissama “We will see vasanatthanam the dwelling place therassa of the
elder.” agantva having come, disva having seen matapanake the dead creatures
cankamane in the walking [place], pucchimsu asked iti thus: ko “Who cankamati practices
walking meditation imasmim in this [place]?” iti [The residents spoke] thus: amhakam “Our
upajjhayo preceptor, bhante venerable sir.” te They ujjhayimsu were annoyed iti thus:
passathavuso “Look, friend, samanassa at the recluse's kammam deed. nipajjitva Having
slept sacakkhukakale in the time when he was with eyes, niddayanto sleeping akatva
having not done kifici anything, idani now cakkhuvikalakale in the time when he is without
eyes, iti [thinking] thus: cankamami 'l will practice walking meditation.' ettake panake
maresi has caused so many creatures to die. Iti [Thinking] thus: karissami 'l will do attham
what is of purpose’, karoti he does anattham what is against the purpose.”



Part Fourteen

atha kho te gantva tathagatassa arocesum, “bhante, cakkhupalatthero ‘cankamami’'ti bahu
panake maresi”ti. “kim pana so tumhehi marento dittho”ti? “na dittho, bhante”ti. “yatheva
tumhe tam na passatha, tatheva sopi te pane na passati. khinasavanam maranacetana nama
natthi, bhikkhave”ti. “bhante, arahattassa upanissaye sati kasma andho jato”ti? "“attano
katakammavasena, bhikkhave”ti. “kim pana, bhante, tena katan”ti? tena hi, bhikkhave,
sunatha —

atite baranasiyam kasirafifie rajjam karente eko vejjo gamanigamesu caritva vejjakammam
karonto ekam cakkhudubbalam itthim disva pucchi — “kim te aphasukan”ti? “akkhihi na
passami”ti. “bhesajjam te karissami1”ti? “karohi, sami”ti. “kim me dassasi”ti? “sace me akkhini
pakatikani katum sakkhissasi, aham te saddhim puttadhitahi dasi bhavissami”ti. so “sadhu”ti
bhesajjam samvidahi, ekabhesajjeneva akkhini pakatikani ahesum. sa cintesi — “ahametassa
saputtadhita dasi bhavissami”ti patijanim, “na kho pana mam sanhena sammacarena
samudacarissati, vaficessami nan”ti. sa vejjenagantva “kidisam, bhadde”ti puttha “pubbe me
akkhini thokam rujjimsu, idani pana atirekataram rujjanti”ti aha. vejjo “ayam mam vaficetva
kifici adatukama, na me etaya dinnaya bhatiya attho, idaneva nam andham karissami”ti
cintetva geham gantva bhariyaya etamattham acikkhi. sa tunhi ahosi. so ekam bhesajjam
yojetva tassa santikam gantva “bhadde, imam bhesajjam afjehi”ti afjapesi. athassa dve
akkhini dipasikha viya vijjhayimsu. so vejjo cakkhupalo ahosi. bhikkhave, tada mama puttena
katakammam pacchato pacchato anubandhi. papakammafhi nametam dhuram vahato
balibaddassa padam cakkam viya anugacchatiti idam vatthum kathetva anusandhim ghatetva
patitthapitamattikam sasanam rajamuddaya lafichanto viya dhammaraja imam gathamaha —

1. “manopubbangama dhamma, manosettha manomaya. manasa ce padutthena, bhasati va
karoti va. tato nam dukkhamanveti, cakkamva vahato padan”ti.

Translation:

So they went and said to the Tathagata, “Venerable sir, the elder Cakkhupala, thinking 'l will do
walking meditation' causes the death of many creatures.” “What, but was he seen by you
causing death?” “He was not seen, venerable sir.” “Indeed, just as you didn't see that, so he
too did not see those creatures. The intention of killing truly does not exist in those who have
destroyed the taints, monks.” “Venerable sir, while the precondition for arahantship existed,
from what could blindness arise?” “By the power of deeds done by himself, monks.” “But what,
venerable sir, was done by him?” “Well then, monks, listen:

In the past, in Baranasi, while King Kasi was ruling the kingdom, one doctor, wandering in
villages and towns performing the work of a doctor, saw a woman with eyes of poor strength
and asked, “what is your ailment?” “l cannot not see with my eyes.” “Shall | make medicine for
you?” “Please do, master!” “What will you give me to me?” “If you are able to make me my
eyes normal, |, together with my sons and daughters, will become your slave.” He, saying,
“very well,” prepared medicine. Indeed, by a single application of the medicine her eyes
became normal. She thought, “I promised 'l will become the slave of this doctor together with
my sons and daughters'. But he will surely not behave towards me with tender and proper
conduct. | will lie to him.” She, when having come and was asked by the doctor, “what
condition are your eyes in, good woman?” said, “previously, me my eyes hurt a little. But
now, they hurt much more.” The doctor thinking, “This woman is lying to me and does not
want to give anything. | will not succeed in getting this women to give me wages; now, | will
make her truly blind.” went to his home and related the matter to his wife. She was silent. He
mixed a medicine and, going to the woman, had her apply it, saying, “Good woman, apply this
medicine.” Then, her two eyes were extinguished like the flames of a lamp. That doctor was
Cakkhupala. Monks, the deed done by my son at that time trailed just after him. Indeed, this
very thing, evil kamma, goes after one like a wheel the foot of an ox bearing a yoke. Having
explained this matter and made the connection, the king of the dhamma, as though stamping
the royal seal on a letter affixed with clay, spoke this verse:

Realities have mind as forerunner, have mind as chief, are formed of mind. If, with a mind
corrupted, one speaks or acts, because of that, suffering follows him, just as a wheel the foot of
the one pulling the burden.



Word-by-word:

atha kho So then, te they gantva having gone arocesum spoke tathagatassa to the
Tathagata iti thus: bhante “Venerable sir, cakkhupalatthero the elder Cakkhupala, iti
[thinking] thus: cankamami 'l will do walking meditation' maresi causes the death of bahu
many panake creatures.” iti [The Tathagata asked] thus: kim “What, pana but so [was] he
dittho seen tumhehi by you marento causing death?” iti [The monks replied] thus: na “[He
was] not dittho seen, bhante venerable sir.” iti [The Tathagata spoke] thus: yatheva
“Indeed, just as tumhe you all na didn't passatha see tam that, tatheva just so, sopi he too
na did not passati see te those pane creatures. maranacetana The intention of killing nama
truly natthi does not exist khinasavanam of those who have destroyed the taints,
bhikkhave monks.” iti [The monks asked] thus: bhante “Venerable sir, upanissaye while
the precondition arahattassa for arahantship sati existed, kasma from what andho [could]
blindness jato arise?” iti [The Tathagata replied] thus: katakammavasena “By the power of
deeds done attano by himself, bhikkhave monks.” iti [The monks asked] thus: pana “But
kim what, bhante venerable sir, katam was done tena by him?” iti [The Tathagata replied]
thus: tena hi “Well, in that case, bhikkhave monks, sunatha listen:

atite in the past baranasiyam in Baranasi kasiranine while King Kasi karente was ruling
rajjam the kingdom, eko one vejjo doctor caritva having wandered gamanigamesu in
villages and towns karonto performing vejjakammam the work of a doctor, disva having
seen ekam one itthim woman cakkhudubbalam with eyes of poor strength pucchi asked iti
thus: kim “What te [is] your aphasukam ailment?” iti [The woman replied] thus: na passami
“l cannot not see akkhihi with my eyes.” iti [The doctor asked] thus: karissami “Shall | make
bhesajjam medicine te for you?” iti [The woman replied] thus: karohi “Please make
[medicine] sami master!” iti [The doctor asked] thus: kim “What dassasi will you give me to
me?” iti [The woman replied] thus: sace “If sakkhissasi you are able katum to make me my
akkhini eyes pakatikani normal, aham |, saddhim together puttadhitahi with my sons and
daughters, bhavissami will become te your dasi slave.” so He iti [having spoken] thus:
sadhu “Very well.” samvidahi prepared bhesajjam medicine. ekabhesajjeneva Indeed, by
a single [application] of the medicine, akkhini [her] eyes ahesum became pakatikani
normal. sa She cintesi thought iti thus: aham “I patijanim promised iti thus: bhavissami 'l
will become dasi the slave etassa of this [doctor] saputtadhita together with my sons and
daughters'. pana But na kho samudacarissati he will surely not behave towards mam me
sanhena with tender sammacarena [and] proper conduct. vahcessami | will lie nam to
him.” sa She, agantva having come, puttha asked vejjena by the doctor iti thus: kidisam
“Of what condition [are your eyes], bhadde good woman?” aha spoke iti thus: pubbe
“Previously, me my akkhini eyes rujjimsu hurt thokam a little. pana But idani now, rujjanti
they hurt atirekataram much more.” vejjo The doctor cintetva having thought iti thus:
ayam “This [woman] vafhcetva having lied mam to me adatukama does not desire to give
kinci anything. na [There will be] no attho success bhatiya in regards to wages dinnaya
being given me to me etaya by this one; idani now karissami | will make nam her eva truly
andham blind.” gantva having gone geham to his home, acikkhi related etamattham the
matter bhariyaya to his wife. sa she ahosi was tunhi silent. so he yojetva having combined
ekam one bhesajjam medicine, gantva having gone tassa to her santikam presence
anjapesi caused her to apply [it] iti [speaking] thus: bhadde “Good woman, anjehi apply
imam this bhesajjam medicine.” atha Then, assa her dve two akkhini eyes vijjhayimsu
were extinguished viya like dipasikha the flames of a lamp. so That vejjo doctor ahosi was
cakkhupalo Cakkhupala. bhikkhave Monks, katakammam the deed done mama puttena
by my son tada at that time anubandhi trailed pacchato pacchato just after [him]. hi
Indeed, nametam this very papakammam evil kamma anugacchati goes after [one] viya
like cakkam a wheel padam the foot balibaddassa of an ox vahato bearing dhuram a yoke.

kathetva Having explained idam this vatthum matter, ghatetva having connected
anusandhim the connection, viya as though lainchanto stamping rajamuddaya the royal
seal sasanam on a letter patitthapitamattikam affixed with clay, dhammaraja the king of
the dhamma aha spoke imam this gatham verse:

dhamma Realities manopubbangama have mind as forerunner, manosettha have mind as
chief, manomaya are formed of mind. ce If, manasa with a mind padutthena corrupted,
bhasati [one] speaks va or karoti acts, tato Because of that, dukkham anveti suffering
goes after nam him, va just as cakkam a wheel padam the foot vahato of the one pulling the
burden.



Part Fifteen

tattha manoti kamavacarakusaladibhedam sabbampi catubhimikacittam. imasmim pana pade
tada tassa vejjassa uppannacittavasena niyamiyamanam vavatthapiyamanam
paricchijjiyamanam domanassasahagatam patighasampayuttacittameva labbhati.
pubbangamati tena pathamagamina hutva samannagata. dhammati
gunadesanapariyattinissattanijjivavasena cattaro dhamma nama. tesu “na hi dhammo
adhammo ca, ubho samavipakino. adhammo nirayam neti, dhammo papeti suggatin”ti.
(theraga. 304; ja. 1.15.386) ayam gunadhammo nama. “dhammam vo, bhikkhave, desessami
adikalyanan”ti (ma. ni. 3.420) ayam desanadhammo nama. “idha pana, bhikkhave, ekacce
kulaputta dhammam pariyapunanti suttam geyyan”ti (ma. ni. 1.239) ayam pariyattidhammo
nama. “tasmim kho pana samaye dhamma honti, khandha honti"ti (dha. sa. 121) ayam
nissattadhammo nama, nijjivadhammotipi eso eva. tesu imasmim thane nissattanijjivadhammo
adhippeto. so atthato tayo aripino khandha vedanakkhandho saffiakkhandho
sankharakkhandhoti. ete hi mano pubbangamo etesanti manopubbangama nama.

katham panetehi saddhim ekavatthuko ekarammano apubbam acarimam ekakkhane
uppajjamano mano pubbangamo nama hotiti? uppadapaccayatthena. yatha hi bahtsu ekato
gamaghatadini kammani karontesu “ko etesam pubbangamo”ti vutte yo nesam paccayo hoti,
yam nissaya te tam kammam karonti, so datto va mitto va tesam pubbangamoti vuccati,
evamsampadamidam veditabbam. iti uppadapaccayatthena mano pubbangamo etesanti
manopubbangama. na hi te mane anuppajjante uppajjitum sakkonti, mano pana ekaccesu
cetasikesu anupajjantesupi uppajjatiyeva. adhipativasena pana mano settho etesanti
manosettho. yatha hi coradinam corajetthakadayo adhipatino settha. tatha tesampi mano
adhipati manova settha. yatha pana daruadihi nipphannani tani tani bhandani darumayadini
nama honti, tatha tepi manato nipphannatta manomaya nama.

Translation:

Therein, each and every mind of the four realms, categorized as sensual-sphere wholesome,
etc. is called “mind”. But, in this passage, being fixed, determined and defined by the power of
the doctor's arisen mind, just a mind associated with aversion and accompanied by displeasure
was obtained. In reference to “having as forerunner”: having become because of it going first,
they are associated with it. in reference to “realities”, there are actually four types of reality,
under the headings of virtue, dissemination, study, and non-being/non-soul. In regards to
these, in “dhamma and non-dhamma do not indeed both have the same result. Non-dhamma
leads to hell, dhamma causes to reach a happy destination.”, this is called “dhamma as
virtue”. In “I will disseminate the dhamma to you monks, beautiful in the beginning...”, this is
called “dhamma as dissemination”. In “So here, monks, some young men of a good families
bring the dhamma to complete fulfilment: the sutta the geyya...” this is called “dhamma as
study”. In “But indeed, at that time dhammas exist, aggregates exist.” this is called
“non-being dhamma”. This indeed is also called “non-soul dhamma”. Of those, in this instance
non-being/non-soul dhamma is intended. The meaning of that is the three formless aggregates
- the aggregate of sensation the aggregate of perception and the aggregate of mental
formation. Because, these are spoken of as “mind is the forerunner of them”, they are called
that which has mind as forerunner.

But why is mind, arising in a single instant together with these, of a single base, with a single
object, not before nor after, called “forerunner”? By the meaning of being condition for arising.
Just as where many villains are doing evil deeds together like pillaging, etc., when it is asked,
“Who is the forerunner of these villains?” whoever is the condition for them, having depended
on whom they do that deed, he, whether Datta or Mitta, is called “the forerunner” of them.
Thus should the completion of this matter be understood. Since, by the meaning of being
condition for arising, mind is the forerunner of them, so they have mind as forerunner; whereas
they are not able to arise with mind not arising, mind, however, does indeed arise with some
mental concomitants not arising. Further, by virtue of being ruler over, mind is foremost in
regards to them, so they have mind as chief. For, just as senior villains, etc., are chiefs of
villains, etc., by ruling over them, so, as the mind is ruler of those mental concomitants, they
indeed have mind as chief. Further, just as whatever is fashioned with wood, etc., all of those
wares are called made of wood, etc., so, as those mental concomitants are themselves
fashioned from the mind, they are called mind-made.



Word-by-word:

tattha Therein, sabbampi each and every catubhumikacittam mind of the four realms,
kamavacarakusaladibhedam categorized as sensual-sphere wholesome, etc. iti is called
mano “mind”. pana So, imasmim in this pade phrase, tada then, niyamiyamanam being
fixed, vavatthapiyamanam being determined paricchijjiyamanam [and] being defined
uppannacittavasena by the power of the arisen mind tassa of that vejjassa doctor,
patighasampayuttacittameva just a mind associated with aversion and
domanassasahagatam accompanied by displeasure labbhati was obtained. iti In reference
to pubbangama “having as forerunner”, hutva having become tena because of that
pathamagamina going first, samannagata [they] are associated [with it].

Iti in reference to dhamma “realities”, nama [there are] actually cattaro four dhamma
realities, gunadesanapariyattinissattanijjivavasena under the headings of virtue,
dissemination, study, and non-being/non-soul. tesu In regards to these, iti as in dhammo
“dhamma ca and adhammo non-dhamma na hi do not indeed ubho both samavipakino
have the same result. adhammo Non-dhamma neti leads to nirayam hell, dhammo
dhamma papeti causes to reach suggatim a happy destination.” (Thag. 304; Ja. 1.15.386)
ayam this nama is called gunadhammo dhamma as virtue. iti As in desessami “| will
disseminate dhammam the dhamma vo to you bhikkhave monks, adikalyanam beautiful in
the beginning...” (M 3.420) ayam this nama is called desanadhammo dhamma as
dissemination. iti as in pana “So idha here, bhikkhave monks, ekacce some kulaputta
young men of a good families dhammam pariyapunanti bring the dhamma to complete
fulfilment: suttam the sutta geyyanti the geyya...” (M 1.239) ayam This nama is called
pariyatti dhammo “dhamma as study”. kho pana “But indeed, tasmim at that samaye
time dhamma dhammas honti exist, khandha aggregates honti exist.” (Dhs. 121) ayam
This nama is called nissattadhammo “non-being dhamma”. eso This eva indeed [is] also iti
[called] thus: nijjivadhammo “non-soul dhamma”. tesu In regards to those, imasmim in this
thane instance nissattanijjivadhammo non-being/non-soul dhamma adhippeto is
intended. so That atthato by meaning tayo [is] the three arupino formless khandha
aggregates, iti as follows: vedanakkhandho the aggregate of sensation sanfhakkhandho the
aggregate of perception sankharakkhandhoti [and] the aggregate of mental formation, hi
because, ete these iti [are spoken of] as follows: mano “mind pubbangamo [is] the
forerunner etesam of them”, nama they are called manopubbangama that which has mind
as forerunner.

pana But katham why hoti is mano mind, uppajjamano arising ekakkhane in a single
instant saddhim together etehi with these, ekavatthuko of a single base, ekarammano
with a single object apubbam not before, acarimam not after, nama called iti thus:
pubbangamo “forerunner”? uppadapaccayatthena By the meaning of condition for arising.
yatha hi Just as bahusu when many [villains] karontesu are doing kammani [evil] deeds
ekato together gamaghatadini beginning with pillaging, etc., vutte when it is asked iti thus:
ko “Who pubbangamo [is] the forerunner etesam of these [villains]?” yo whoever hoti is
paccayo the condition nesam for them, nissaya having depended yam on whom te they
karonti do tam that kammam deed, so he va whether datto Datta va or mitto Mitta,
vuccati is called iti thus: pubbangamo “the forerunner” tesam of them. evam thus
sampadamidam the completion of this [subject] veditabbam should be understood. iti
Therefore, uppadapaccayatthena by the meaning of condition for arising, mano mind
pubbangamo is the forerunner etesanti of them, so manopubbangama [they] have mind
as forerunner. hi Whereas te they na sakkonti are not able uppajjitum to arise mane with
mind anuppajjante not arising, mano mind, pana however, uppajjatiyeva does indeed
arise ekaccesu with some cetasikesu mental concomitants anupajjantesupi not arising.
pana Further, adhipativasena by virtue of being ruler over, mano mind settho is foremost
etesam in regards to them, iti so manosettho [they] have mind as chief. hi For, yatha just
as corajetthakadayo senior villains and so on settha are chiefs coradinam of villains and so
on adhipatino by ruling over [them], tatha so, api as mano the mind adhipati [is] ruler
tesam of those [mental concomitants] manova settha [they] indeed have mind as chief.
pana Further, yatha just as nipphannani [whatever is] fashioned daruadihi with wood, etc.,
tani tani all of those bhandani wares honti are nama called darumayadini made of wood,
etc., tatha so api as te those [mental concomitants] nipphannatta are themselves fashioned
manato from the mind, nama [they are] called manomaya mind-made.



Part Sixteen

padutthenati agantukehi abhijjhadihi dosehi padutthena. pakatimano hi bhavangacittam, tam
apaduttham. yatha hi pasannam udakam agantukehi niladihi upakkilittham nilodakadibhedam
hoti, na ca navam udakam, napi purimam pasannaudakameva, tatha tampi agantukehi
abhijjhadihi dosehi paduttham hoti, na ca navam cittam, napi purimam bhavangacittameva,
tenaha bhagava — “pabhassaramidam, bhikkhave, cittam, tafica kho agantukehi upakkilesehi
upakkilitthan”ti (a. ni. 1.49). evam manasa ce padutthena, bhasati va karoti va so bhasamano
catubbidham vaciduccaritameva bhasati, karonto tividham kayaduccaritameva karoti,
abhasanto akaronto taya abhijjhadihi padutthamanasataya tividham manoduccaritam pureti.
evamassa dasa akusalakammapatha paripurim gacchanti.

tato nam dukkhamanvetiti tato tividhaduccaritato tam puggalam dukkham anveti,
duccaritanubhavena catlsu apayesu, manussesu va tamattabhavam gacchantam
kayavatthukampi itarampiti imina pariyayena kayikacetasikam vipakadukkham anugacchati.
yatha kim? cakkamva vahato padanti dhure yuttassa dhuram vahato balibaddassa padam
cakkam viya. yatha hi so ekampi divasam dvepi paficapi dasapi addhamasampi masampi
vahanto cakkam nivattetum jahitum na sakkoti, atha khvassa purato abhikkamantassa yugam
givam badhati, pacchato patikkamantassa cakkam urumamsam patihanati. imehi dvihi akarehi
badhantam cakkam tassa padanupadikam hoti; tatheva manasa padutthena tini duccaritani
puretva thitam puggalam nirayadisu tattha tattha gatagatatthane duccaritamulakam
kayikampi cetasikampi dukkhamanubandhatiti.

gathapariyosane timsasahassa bhikkha saha patisambhidahi arahattam papunimsu.
sampattaparibhayapi desana satthika saphala ahositi.

cakkhupalattheravatthu pathamam
Translation:

In reference to “with a mind corrupted”, the meaning is with a mind corrupted by incoming
faults beginning with covetousness. For the bhavangacitta is an normal mind that is
uncorrupted. But just as clear water tainted by incoming blue colour, etc. is thus categorized
as blue water, etc., and not new water, nor either the former same clear water, even so is that
mind corrupted by incoming faults beginning with covetousness, and not a new mind, nor
indeed the former same bhavangacitta. Thus the Blessed One said, “Radiant, monks, is this
mind; yet indeed, it is defiled by incoming defilements (AN 1.49).” So, if with a mind corrupted
a man speaks or acts, speaking, he speaks only the fourfold verbal misconduct; acting,
performs only the threefold bodily misconduct; not speaking, not acting, while there exists that
mind corrupted with covetousness, etc., he fulfils the threefold mental misconduct. Thus he
fulfils the ten means of unwholesome action.

In regards to, “because of that, suffering follows him,” the meaning is, because of that
threefold misconduct, suffering goes after that individual; by the power of misconduct, in the
four states of loss or in the realm of humans, going both as a body-entity and otherwise, thus
by this explanation bodily and mental suffering as a result follows that state of being.

Just like what? In regards to “just as a wheel the foot of the one pulling the burden”, the
meaning is, like a wheel the foot of the ox harnessed in the yoke, pulling the yoke. For, just as
that ox pulling even for one day, even for two, even for five, even for ten, even for
half-a-month, even for a month, is not able to leave behind, to abandon the wheel; then
indeed, when he is advancing to the front, the yoke presses on his neck; when retreating to the
back, the wheel strikes against the flesh of his legs. Oppressing by these two means, the
wheel is in-step with the feet of that ox. Just so, with a mind defiled, having fulfilled the three
types of misconduct, an individual is set in hell, etc.. Gone into such and such places, both
bodily and mental suffering rooted in misconduct follows after him. This is the meaning.

At the conclusion of the verse, thirty-thousand monks attained to arahantship together with the
patisambhida; Even for the audience present, the discourse was with purpose with benefit.
Thus ends the story of the elder Cakkhupala, the first story.



Word-by-word:

iti In reference to padutthena “with [a mind] corrupted”, padutthena with [a mind]
corrupted agantukehi by incoming dosehi faults abhijjhadihi beginning with covetousness.
hi For bhavangacittam the bhavangacitta pakatimano [is] an ordinary mind; tam that
apaduttham [is] uncorrupted. hi But yatha just as pasannam clear udakam water
upakkilittham tainted agantukehi by incoming niladihi blue [colour], etc., hoti is iti thus
nilodakadibhedam categorized as blue water, etc.,, ca and na not navam new udakam
water, napi nor either purimam the former pasannaudakameva same clear water, tatha so
tampi even that [mind] hoti is paduttham corrupted agantukehi by incoming dosehi faults
abhijjhadihi beginning with covetousness, ca and na not navam a new cittam mind, napi
nor indeed purimam the former bhavangacittameva same bhavangacitta. Tena Because of
that, bhagava the Blessed One aha spoke iti thus: pabhassaram “Radiant, bhikkhave
monks, idam [is] this cittam mind; ca kho yet indeed, tam it upakkilittham is defiled
agantukehi by incoming upakkilesehi defilements (AN 1.49).” evam Thus ce if manasa with
a mind padutthena corrupted bhasati [a man] speaks va or karoti acts, so he bhasamano
speaking, bhasati speaks eva just catubbidham the fourfold vaciduccaritam verbal
misconduct; karonto acting, karoti performs eva just tividham the threefold
kayaduccaritam bodily misconduct. abhasanto Not speaking, akaronto not acting, taya
padutthamanasataya when there is that mind corrupted abhijjhadihi with covetousness,
etc., pureti he fulfils tividham the threefold manoduccaritam mental misconduct. evam
Thus, assa for him, dasa the ten akusalakammapatha means of unwholesome action
gacchanti go paripurim to fulfilment. iti In regards to, tato “because of that, dukkham
anveti suffering goes after nam him”, tato because of that tividhaduccaritato threefold
misconduct, dukkham suffering anveti goes after tam that puggalam individual;
duccaritanubhavena by the power of misconduct, catusu in the four apayesu [states of]
loss va or manussesu in the [realm of] humans, gacchantam going api both
kayavatthukam as a body-entity itarampiti [and] otherwise, iti thus imina according to this
pariyayena explanation kayikacetasikam bodily and mental vipakadukkham suffering as a
result anugacchati follows tamattabhavam that state of being.

yatha Just like kim what? Iti In regards to va “just as cakkam a wheel padam the foot
vahato of the one pulling the burden.” viya like cakkam a wheel padam the foot
balibaddassa of the ox yuttassa harnessed dhure within the yoke, vahato pulling dhuram
the yoke. hi For, yatha just as so that [ox] vahanto pulling ekampi even for one divasam
day, dvepi even for two, paficapi even for five, dasapi even for ten, addhamasampi even
for half-a-month, masampi even for a month, na is not sakkoti able nivattetum to leave
behind, jahitum to abandon cakkam the wheel; atha then kho indeed, assa while he
abhikkamantassa [is] advancing purato to the front, yugam the yoke badhati presses
givam on [his] neck, patikkamantassa when retreating pacchato to the back cakkam the
wheel patihanati strikes against urumamsam the flesh of [his] legs. badhantam
Oppressing imehi by these dvihi two akarehi means, cakkam the wheel hoti is
padanupadikam in-step with the feet tassa of that [ox], tatheva just so, manasa with a
mind padutthena defiled, puretva having fulfilled tini the three duccaritani [types of]
misconduct puggalam an individual thitam is stood nirayadisu in hell, etc.. tattha tattha
In such and such gatagatatthane gone-to places, kayikampi both bodily cetasikampi and
mental dukkham suffering duccaritamulakam rooted in misconduct anubandhati follows
after [him]. iti [The meaning is] thus.

gathapariyosane At the conclusion of the verse, timsasahassa thirty-thousand bhikkhu
monks papunimsu attained to arahattam arahantship saha together patisambhidahi with
the patisambhida; api Even sampattaparisaya for the audience present, desana the
discourse ahosi was satthika with purpose saphala with benefit. iti Thus [ends]
cakkhupalattheravatthu the story of the elder Cakkhupala, pathamam the first [story].



